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180 The SPE CTATO R N° 207,

¢¢ and that the word G/e/¢ fhould be Botzle ; and therefore has ordered
me to inform you of this miftake, and to defire you to publifh the
“ following errata : In the paper.of Saturday, Oélober 13, Col. 3, Line
“ 11, for Glafs read Bortle.

Zours, Robin Good-fellow.

N° 207,  Saturday, Oclober 27.

Omnibus mn terrs, que funt a Gadibus ufyue

Auroram et Gangem, pance dignofcere poffun:

Vera bona, atque illis multvm diverfa, remota

Erroris pebulj-am-——- Juv.

N my laft Saturday’s paper I laid down fome thoughts upon Devotion

in general, and {hall here fhew what were the notions of the moft.

refined heathens on this fubje@, ‘as they are reprefented in Platd’s
dialogue upon prayer, entitled, Alcibiades the Second, which doubtlels
gave occafion to Fuwvenal's tenth Satyr, and to the fecond Satyr of Per-
fins 3 as the laft of thefe Authors has almoft tranfcribed the preceding
dialogue, entitled, Alcibiades the Firft, in his fourth Satyr.

The Speakers in this dialogue upon prayer, are Socrates and Alcibiades;
and the fubftance of it" (when drawn together out of the intricacies and
digreflions) as follows.

Socrates meeting his Pupil Aicibiades, as he was going to his devotions,
and obferving his eyes to be fixed upon the earth with great ferioufnefs
and attention, tells him, that he had reafon to be thoughtful on that oc-
cafion, fince it was poflible for a man to bring down evils upon himfelf
by his own prayers, and that thofe things which the gods fend him.in
anfwer to his petitions might turn to his deftruétion : this, fays he, may
not only happen when a man prays for what he knows is mifchievous in
its own nature, as Oedipus implored the gods to fow diffenfion between
his fons; but when he prays for what he believes would be for his good,
and again{t what he believes would be to his detriment. This the Phi-

lofopher
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lofopher fhews muit neeeffarily happen amongus, fince moft men are blind-
ed with ignorance; prejudice, or paflion, which hinder them from f{ecing
fuch things as are really beneficial to them. For an inftance,he asks Aici-
biades, Whether he would not be thoroughly pleafed if that God to whom
he was going te addrefs himfelf, fhould promife to make him the Sove-
reign of the whole earth? Alcibiades anfwers, That he fhould doubt-
fefs look upon fucha promife as the greateft favour that could be beffowed
upon him. Secrates then asks him, If after receiving this great favour
he would be content to lofe his life? orif he would receive it though
he was fure he would make an ill ufe of it? To both which queftions
Alcibiades anfwers in the negative. Jocrates then fhews him from the
examples of others, how thefe might very probably be the effeéts of fuch
a blefling. He then adds, that other reputed picces of good fortune;
as that of having a fon, or procuring the higheft poft in a government,
are fubje& to the like fatal confequences ; which neverthelefs,. {fays he,.
men ardently defire, and would not fail to pray for, if they thought their
prayers might be effectual for the obtaining of them.

Having eftablifhed this great point, That all the moft apparent bleflings
in this life are obnoxious to fuch dreadful confequences, and that no-
man knows what in its events would prove to him a blefling or a curfe,.
he teaches Alcibiades after what manner he ought to pray.

In the firft place, he recommends to him, as the Model of his devo-
tion, a fhort prayer, which a Greet Poet compofed for the ufe of his
friends, in the following words; O Jupiter, give us thofé things whicl
are good for us, whether they are fuch things aswe pray for, or fuch
things as we do mot pray for; awd remove from us thofe things which
are burtful, though they are fuch things as we pray for.

In the fecond place, that his Difciple may ask fuch things as are expe-
dient for him, he fhews him, that it is abfolutely neceflary to.apply him-
felf to the {tudy of true wifdom, and to the knowledge of that which
is his chief good, and the moft fuitable to the excellency of his nature.

In the third and laft place he informs him, that the beft methods he
could make ufe of to draw down bleflings upon himfelf, and to render
his prayers acceptable, would be to live in a conftant pratice of his duty
towards the gods, and towards men. Under this head he very much re-
commends a form of prayer the Lacedemonians made ufe of, in which
they petition the gods, fo give them all good things, [0 long as they are
wirtnous. Under this head likewife he gives a very remarkable account
of an Oracle to the following purpofe.

When;
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When the Athenians in the ‘war with the Lacedemonians received
many defeats both by fea and land, they fent a meflagt to the Oracle of
Jupiter Ammon, to ask the reafon why they who eretted fo many temples
to the sods, and adorned them with fuch coftly offerings; why they
who had inftituted fo many feftivals, and accompanied them with fuch
pomps and ceremonies’; in fhort, why they who had flain fo many he-
catombs ar their Altars, fhould be lefs fuccefsful than the Lacedemonians,
whe fell fo fhort of them in all thefe particulars. To this, fays he, the
Oracle made the following reply ; I am better pleafed with the prayer
¢f the Lacedemonians, #han with alt the oblations of the (:Ireeiafs. As
this prayer implyed and encouraged virtue in thofe who made it ; the
Philofopher proceeds to fhew hew the moft vicious man might be de-
vout, fo far as victims could make him, but that his offerings were re-
garded by the gods as bribes, and his petitions as blafphemies. He
likewife quotes on this occafion two verfes out of Fomer, in which the
Poet fays, that the fcent of the Trgjan facrifices was carried up to hea-
ven by the winds ; but that it was not acceptable to the godsy;who
were difpleafed with Priam and all ‘his people.

The conclufion of this dialogue i$ very remarkable.  Socrafes baving
deterred Alcibiades from the prayers and facrifices which he was going
to offer, by fetting forth the above-mentioned difficulties of performing
that duty as he ought, adds thefe words, #e muft therefore wait tili
fuch time as we may learn how to bebave our felves towards the gods,
and towards men. But when will that time come, fays Alcibiades, and
who is it that will infiruét us? for I would fain fee this man, whoever he
is. It is-one, fays Socrates, who takes care of you ; but as Homer tells
us, that Minerva removed the Mift from Diomedes his eyes, that he
might plainly difcover both gods and men ; fo the darknefs that hangs
ppon your mind muft be removed, before you are able to difcern what is
good and what is evil. Let him remove from my mind, fays Zlcibiades,
the darknefs, and what elfe he pleafes; 1 am determined to refufe no-
thing he fhall order me, whoever he is, fo that I may become the better
man by it, The remaining part of this dialogue 1s very obfcure : there
is fomething in it that would make us think Svcrates hinted at himfelf,
when he fpoke of this divine teacher who was to come into the world,
did not he own that he himfelf was in this refpect as much at a lofs,
and in as great diftrefs as the reft of mankind.
~ Some learned men look upon this conclufion as a prediction of our
Saviour, or at leaft that Secrares, like the High-prieft, prophefied unknow-

ingly,
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ingly, and pointed at that divine teacher who was to come into the world
fome ages after him. However that may be, we find that this great
Philofopher faw, by the light of reafon, that it was {uitable to the good-
nefls of the divine nature, to fend a perfon into the world who fhould
inftruét mankind in the duties of religion, and, in particular, teach them
how to pray.

Whover reads this abftraé& of Plato’s difcourfe on prayer, will, I be-
lieve, naturally make this reflection, That the great Foander of our reli-
gion, as well by his own example, as in the form of prayer which he
taught his Difciples, did not only keep up to thofe rules which the light
of nature had fuggeited to this great Philofopher, but inftructed his Di-
fciples in the whole extent of this duty, as well as of all others.  He di-
rected them to the proper object of adoration, and taught them, accor-
ding to the third rule above-mentioned, to apply themfelves to him in
their clofets, without fhow or oftentation, and to worfhip him in Spirit
and in Truth. As the Lacedemonians in their form of prayer implored
the Gods in general to give them all good things fo long as they were
virtuous, we ask in particular zhat our offences may be forgiven, as we
Sforgeve thofe of others. If we look into the fecond rule which Socrates
has prefcribed, namely, That we fhould apply our {elves to the know-

Jedge of fuch things as are beft for us, this too is explained at large in

the doétrines of the Gofpel, where we are raught in feveral inftances to
regard thofe things as curfes, which appear as bleflings in the eye of the
world; and on the contrary, to efteem thofe things as bleflings, which
to the generality of mankind appear as curfes. Thus in the form which
is prefcribed to us, we only pray for that happinefs which is our chief
good, and the great end of our exiftence, when we petition the {fupremé
Being for the coming of his kingdom, being follicitous for no other tempo-
ral blefling but our daily fuftenance. On the other fide, we pray againit
nothing but fin, and againit ev:/ in general, leaving it with omnifcience to
determine what is really fuch, If we look into the firft of Secrezes his
rules of Prayer, in which he recommends the above-mentioned form of
the ancient Poet, we find that Form not only comprehended, but very
much. improved in the petition, wherein we pray to the fupreme Being
that bis W ill may be done: which is of the fame force with that Form
which our Saviour ufed, when he prayed againft the moft painful and
moft ignominious of deaths, Neverthelefs not my will, but thiwe be done.
This comprehenfive petition is the moft humble, as well as the moft pru-
dent, that can be offered up from the creature to his Creator, as it {up-
pofes
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pofes the fupreme Being wills nothing but what is for our good, and that
he knows better than our felves what is fo.

N© 209.  Tuefday, October 30.

Tuvaends 604 yppe dvip Millerae
BTG o pewoyy 838 filyiov xaxiic. Simonides,

fhew humane nature in a variety of views, and defcribe the fe-

veral ages of the world in their different manners. A Reader
cannot be more rationally entertained, than by comparing the virtues and
vices of his own times, with thofe which prevailed in the times of his .
fore-fathers; and drawing a parallel in his mind between his own pri-
vate characer, and that of other perfons, whether of his own age, or of
the ages that went before him. The contemplation of mankind under
thefe changeable colours, is apt to fhame us out of any particular vice, or
animate us to any particular virtues to make us pleafed or difpleafed with
our {elves in the moft proper points, to clear our minds of prejudice and
prepofleflion, and retify that narrownefs of temper which inclines us
to think amifs of thofe who differ from our felves.

If we look inte the manners of the moft remote ages of the world, we
difcover humane nature in her fimplicity; and the more we come down-
ward towards our own times, may obferve her hiding her felf in artifi-
ces and refinements, polifhed infenfibly out of her original plainnefs, and
at length entirely loft under form and ceremony, and (what we call)
good breeding. Read the accounts of men and women as they aré
given us by the moft ancient writers, both facred and prophane
and you would think you were reading the hiftory of another fpecies.

Among the writers of antiquity, there are none who inftruét us more
openly in the manners of their refpective times in which they lived, than
thofe who have employed themfelves in fatyr, under what drefs foeyer i

may appear; as there are no other Authors whofe province it is to en-
ter

THERE are no Authors I am more pleafed with, than thofe who
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