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tyrant to fate the ambition, or avarice of a brother, a fifter, a
nephew, a niece, a whore, or a baftard.

LXXXI.

T is true that this exorbitancy has been reftrained within
two centurics ; and this reftrainCis due to the reformation.

We fhook off the tyrant and his tyranny at once. You have
filed the fangs, and blunted the teeth of the beaft, He may
mumble and bruife, he cannot tear, and bite, and devour
as he did. But flill the inftances that have been -cited are
proper, and the refletions that have been made juft. The in-
ftances are proper, becaufe they are inftances of the ufe that
was made of this do@rine in the whole chriftian church during
feveral centuries. The reflections are juft, becaufe tho the
fame ufe is not made of it now, even in your communion, that
was made formerly, yet the fame moral arguments are em-
ployed to maintain it; arguments, which cannot be reconcil
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ed, as it feems to my apprehenfion, to the belief of an all-
perfet Being.

To demonftrate the exiftence of fuch a being by appeals
to the inward confcioufnefs of their own exiftence, to the
{enfes, and to the reafon of men, is not a difficult tafk. But
he who has fucceeded in it, runs the rifque of undoing what
he has done, when he appeals at once to the fenfes and to the
paflions, of men for the injuftice of God’s difpenfations here;
and to their reafon alone prejudiced by the former, for the
juftice of his difpenfations hereafter, tho the acuality of thefe
muit be always hypothetical, and the equity of them not {o
much as problematical. The divines of our communion run
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this rifque even more than yours, becaufe when they prefume
to reafon they have not the fame referve of church authority,
which yours have, to ftop the mouths of gainfayers. They
put the truth, or rather the belief of God's cxiftence, in all
they preach, and all they write, on the caft of a dye. The

may confirm their hearers, and their readers in the do&rine
they teach, but they may fhake too the fundamental princi-
ple of all religion.  Nay, they may drive into abfolute atheifm
the man who is weak enough to be moved by one part of
what they fay, and not weak enough to be convinced by the
other. No matter. They not only repeat the moral argu-
ments, and the bold affertions that have been mentioned already,
but they tell us fometimes, that the rules of evangelical per-
fection, fuch as felf-denial, mortification, and others, are of fo
exalted a kind, that God gave the hope of future rewards to en-
courage us to the practice of them*. According to this do&rine
then he is fo cruel a being, that he will make none happy
hereafter who have not made themfelves miferable here.. ‘The
man who will be faved muft be initiated into the fanatical aulte-
rities of fome religious order to make his falvation fure, for
aught I canfee; andwhenhe is fo, hemay have good reafon per-
hapsto renew thequeftion DiocENES afked,““numPATRAECIONT
< furi, quod initiatus fuerit, fors erit melior poft mortem, quam
¢« Epaminonpar?” They tell us fometimes, that the tem-
poral promifes made to an holy and virtuous life extend no

further than to food, and rayment, and to daily bread; and
they demand, who would be contentec with fuch a fcanty
provifion, when he fees the greater profperity of bad men
who diffolve in eafe and luxury+? The proper anfwer to this

queftion is to be made ad hominem, by afking another.
¥ ATTERBURY, + SuERLOCK, not the righteous bifhop, but his father,

4 C 2 Who
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Who would not be contented with this {canty provifion here
on the fame terms, and why are not you, why do you, good
man, repine at the greater profperity of the wicked, when
you know that eternal happinefs is laid up in ftore for you,
and eternal mifery for them, who will want even a drop of
water to cool their tongues in the next world, after difiolv-
ing in luxury here? They tell us fometimes, that without
the hopes of another life virtue is"but a dead and empty
name™. Nay, there are thofe who have not {crupled to aflert,
that if there is not another world, all difference between
good and bad is taken away in this world4. To fteal, to
poifon, to ftab, to forfwear, in fhort, to commit any action
that brings cither profit, or pleafure, is reafonable : ‘it is fo
far from being a crime, that it becomes a duty, in as much
as it promotes the happinefs, that is, the chief end of the man
who commits it. The two firft of thefe dodrines are the
very quinteflence of theological abfurdity, the two laft are
abhorrent from all the principles of natural religion, and none
of them come up to the purpofe for which they are advanced.
If there is no other life, virtue is but a dead and empty
name, they fay; and yet the infinite wifdom of the Creator
has conftituted the ftate of mankind, and the order of things
in this world fo, that human happinefs rifes and falls, is
acquired or loft in proportion to the pradtice or negled of
virtue.  Crimes are reafonable, vice becomes a duty on the
fame fuppofition that there is no future flate, they fay; and
yet vice is as oppofite to virtue in it’s effe&ts, as in it’s na-
ture, according to the fame conflitution, and the fame order
of things. Neither the immortality of the foul, nor future
rewards and punithments can be demonftrated on princi-

* TiLLorsawm. T Wickins, cum aliis.
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ples of reafon, notwithftanding all the metaphyfical, theo-
logical, and even geometrical attempts that have been made,
with the fame evidence as all our moral obligations may be.
The religion of nature, therefore, teaches the latter indepen-
dently of the former. There may be rewards and punifh-
ments referved to another life ; but whether there are, or
arc not, the religion of nature teaches, that morality is our
greateft intereft, becaufe it tends to the greateft happinefs of
our whole kind in this life, and our greateft duty, becaufe it
is made fuch by the will of that Supreme Being who created
us, and the fyftem to which we belong. It is falfe, therefore,
and impious to affert, as thefe divines do, that, if there is no
other life, there are no moral obligations ; or, as PascuawL
does, that if there were no other life, the directions of rea-
fon for our condu& in this world would not be fuch as
they are.

But to have done with fuch abfurdities for good and all.
I cannot clofe thefe minutes better, than by obferving how
wide a difference there is between natural and artificial reli-
gion. It has been obferved ¥ that the difference between the
things of nature and thofe of art appears to our great fur-
prife fince microfcopes have been in ufe: and this furprife in-
creafes in proportion as they are improved. The things of
nature appear to be adapted to ufeful purpofes, wherever
thefe purpofes can be difcerned ; they are elegant, they are
finithed, and the mind is ravithed into admiration. The
things of art are adapted often to purpofes that are hurtful,
and to whatever purpofes they are adapted, when we fee
them fuch as they really are, they appear to be clumfy,

* By bifh. Witkins in his treatife on pat, relig.

bungling,
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bungling, coarfe, and imperfe& inftruments. A ]-.u.L and eafy
ahh!.c.:t on of this remark might be made to things intel-
leétual, and efp :.c:lally to thofe of a- theological Llnd; and to
the re .fm“l- igs of men 'lhout them. Thus, to take an in-
flance of the higheft and moft important objeé of human
fpeculation, let us refleét once more on the notions that phi-~
](,m“ ers and divines have entertained and propagated con-
cerning the Deity: for thefe are the fountains of all religions;
and as they are pure, or impure, fo muft the fireams th.u
flow from them be. Right reafon neither ﬂops too fhort,
1101 goes too far in attempts to frame fuch notions as thcﬁ,.

he frames them in that light which comes refle¢ted from the
works of God, and in which alone we may fay that he fhews
himfelf to man. Imagination, on the contrary, knows no
bounds, but proceeds from one hypothetical reafoning to
another, till fhe has framed all thofe notions of the Deity,
which the prepoffeflions, the habits, the profeffions, and the
inte 1‘cﬂ§ of the men, who give her this loofe, require.. The
confequence has been, and it could be no other, that natural
religion reprefents an all- -perfe& Being to our adontlon, and
to our love; and the precept, ¢¢ thou fhalt love the Lord
“ thy God with all thy heart,” will be effectual in this
{yftem. In the other, in that of artificial theology, I ap-
prehend that it cannot be {o; for I have learned from do&or
Barrow*, that in the frame of the human foul ¢¢ the per-
¢ ceptive part doth always go before the appetitive, that
¢ affection follows opinion, and that no objeé otherwife
“ moves our defire than as reprefented by reafon, or by
< fancy, good unto us. This,” he fays, ¢ is our natural
¢ way of aétings and, accordlmr to it, that we may in duc

* Ser, xxIII,

¢ meafure
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meafure love God, he muft appear proportionably amiable
and defirable to us. He muft appear to be the fountain
of all good, the fole author of all the happinefs we can
hope for.” Can any man now prefume to fay, that the
God of Mosgzs, or the God of PauL, is this amiable Being ?
The God of the firft is partial, unjuft, and cruel; delights
in blood, commands affaflinations, maffacres, and even ex-
terminations of people. The God of the fecond clects fome
of his creatures to falvation, and predeftinates others to
damnation, even in the womb of their mothers. This pre-
cept of the gofpel, therefore, cannot refer to fuch a God as
cither of thefe: and indeed, if there was not a Being infi-
nitely more perfeét than thefe, there would be no God at all,
nor any true religion in the world. But there is moft af-
furedly fuch a Being; and he who propofes any {yftem of re-
ligion, wherein this all-perfe& Being is not to be found, may
fay that he is no atheift, but cannot fay with truth that he
is a theift,
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