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A crose affinity between the divine and the human mind,
and a certain {famenefs of ideas and notions, is the common
boaft of metaphyfical theology : and father TromassN, and
many other learned and good men of all communions, have
talked as prophanely on the fubje& as Cupworrn. Their
very great learning feduced them into error: they were too
good fcholars to be good philofophers, and whilft their minds
were filled with the thoughts of PLaro and AristorrE, of
St. AusTin, and other refining as well as declaiming Chriftian
fathers, there was no room for their own; or their own were
grafted on thefe, and extended and improved from them.
“ La paflion méme que nous avons pour la verité nous trompe
“ quelquefois, lorfqu’elle eft trop ardente. Mais le defir de
“ paroitre favant eft ce qui nous empéche le plus d’acquerir
“ une {cience véritable.*” It is father MaLEsrRANCHE Who
{peaks thus : and he was himfelf a great example of what is
here faid; for tho his fublime genius could not ftoop to copy
fervilely, as others have done, yet he took his hints and his
manner from PraTto and St. AusTin principally, and added
one beautiful whimfy to another, till he builded up a fyftem
that carries no conviction to the mind, and only ferves to give
great admiration of the author.

II.

THER divines, befides CupworTHn, have aflumed that
Gop knows according to our manner of knowing, by

the help of ideas. Thus Crarkg, in his book of Demonftra-
tions, which has had much more reputation than it deferves,

* Recherche, &c. B, IL p. ik ¢ 2
affumes
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affumes that goodnefs and juftice in Gop are the {ame as in
our lngL‘;, auLi th’lt the relations, ploi)ortlom and rationes of
things are abfolutely and neceflarily what they appear to be to
the underftandings of all intelligent beings ; among whom he
muft needs Lomumhuﬁ the buplune Bun il:.\.c, he makes
thefe relations, piopollmna and rationes of things to be the
111]\, or law by which Gop proceeds, and for his obfervation
of which he appeals to man. Thus he aflirms, at leaft, that
Gop knows by the help of ideas. But MaLEBRANCHE out-
(hoots him, and conhncs the Supreme all perfe&t Being to this
human manner of knowing, He allows him no other. He
denies that he can have any other. The ideas of bodies and
of all othcr Objuﬁ% ¢ que nous n .1ppercwons point par eux
¢ méme s, > becaufe they are exterior to the foul, are pcrccir

ed by us for no ot ther reafon but this, they are in Gop, in him
we fee them. All the ideas of cimu.i beings muft be in Gop,

it was abfolutely neceflary that they {hould bf. {fo; becaufe 1t
they had not been {o, 11\_ could not have created iuch beings.

¢« Puifqu’autrement il n’auroit pas pu les produire.” He could
no more have made Apawm, if he had not had the idea of
Apawm in his mind, than }&I\'ELLER could have painted your
Pi&ure, if he had not had the idea of you in his mind.

Heatuen divines builded their theology, not only on phy-
fical, but on moral philofophy. They made gods, not only
of the elements and the parts of this material fyftem, but of
the faculities of the human intelle&, as of memory; of the
paflions of the mind, as of hope; fear, love; of our affections
and habits, as of piety, of juftice, of virtue, and fo on.. Now
it feems that if this antient polytheifm and idolatry was to be
renewed, the do&rine I have combated would contribute ex-
tremely to tl e introduétion of it. Thefe abftract ideas, every
one of which is an eternal efience, an intelligible nature, an in-

corporeal
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corporeal fubftance, might pafs for proper objeéts of adora-
tion; fince they are reprefented as eternal patterns according
to which all things are made or done, as eternal principles by
a participation of which every thing is what it is. Wh

{hould they not be adored? They are independent on God:
nay God is fo far dependent on them, that his will is deter-
mined, and his condu& and operations are directed, by them.

Our pronenefs to meafure all other beings by ourfelves
grows up:into ftrange extravagance, when we prefume to mea-
{ure in fome fort even God by this rule.  God has given us a
manner of knowing fitted to our fyftem, and fufficient for
all our real bufinefs in it. We can conceive no other. But
is there then no other? Is the pofitive nature of God, is the
extent of his power, confined to the limits of our concep-
tions? There is an eye which never winks, a fun which never
fets; but, with Dr. Cupworta’s leave, the abfurdity lies on
the fide of the philofopher who pretends to fee with this eye,
and to walk in the brightnefs or lucidity, to ufe his word, of
this fun: not on the fide of a modeft and humble theift, who
is far from all metaphyfical prefumption and theological ar-
rogance, and therefore dares not aflume fo much in his own
favor, nor in favor of any created being. Such a man will
think that he makes a much more appofite fimile, when he fays
that we are thut up in one of thofe dark caverns of the uni-
verfe, mentioned in the Phedo; that there we grope about af-
ter knowledge, not by the light of the fun, but by that of a
{mall and dim taper. ~This light, whatever it is, was beftowed
on us by God: He gave us our light. He did not give us
his own.  They who think in this manner cannot be fufpected
of being too near a kin to thofe antient theologues Arisro-
TLE {peaks of, who fetched the original of God and all things
out of night. They who think in the other, would do well

VoL. V. F to
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to confider whether they are not too near a kin to thofe, who
have promoted, in all ages, of heathenifm and of chriftianity,
fuperftition in religion, paradox in philofophy, and enthu-

fiafm in both.

It may be faid, you know it has been faid by one I love
and honor, * ¢ that the immediate object of knowledge being
¢« called anidea, there is no inconvenience in faying that God
knows objects, that he knows ideas inthe proper {enfe of the
word, whichis Locke’s fenfe; altho our conception of God’s
« knowledge, or any other of his attributes, be infinitely inade-
quate, yet he faw no abfurdity in fuppofing that human
knowledge hath fome fimilitude to the divine, as a thing finite
« and imperfe, and weak and fmall, can have to that which is
infinite and all perfe&; nor in fuppofing, with the fcripture,
that we are made in the likenefs of God; nor in fuppofing,
with the greek poet, that we are his offspring ; and with the
latin, that we contain divinz particulam aure.” It feems
evident to him,  that intelle& is above the powers of motion
« and figure, and that it is of kind altogether incorporeal.”
I refpe@ the authority which made this objection to what I
have faid, and fhall therefore go as far as I can in {fubmiflion
to it. I fee no inconveniency in fpeaking of the divine ideas,
when we fpeak of the divine knowledge. On the contrary, I
fee much conveniency in it; becaufe I apprehend that we can
neither conceive any thing, nor explain our conceptions on ma-
ny occafions, concerning God’s knowledge, without afcribing
to him hypothetically the {ole manner of knowing that is known
to us. But I think it, however, both abfurd and prophane to
pronounce dogmatically, that this is God’s manner of knowing

. 5
that he has no other, and that without the help of ideas he
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could neither govern the world as he governs it, nor have made
it as he made it. To fay, in allegorical or poetical ftyle, that
we are made in the image of God, that we are his offspring,
or that we contain divine particulam aurz, may pafs for
fome of thofe images by which we endeavour, and often impro-
perly enough, to help our own thoughts, and the communica-
tion of them; but furely they are not to be employed in the
didactic ftyle, and {o as to pafs,not for diftant images of truths
that we cannot contemplate nearly and direétly, but for real
truths which we do fo contemplate. T donot believe that
matter can draw intelled, to ufe an expreflion of L’Assapiz,
out of it’s own bofom; neither do I believe that the incor-
poreity of the foul can be proved from the non-exiftence of
matter, which my right reverend friend takes to be a demon-
ftrable point. Intellet is certainly above the mere powers of
motion and figure, according to all the ideas we have of them;
and therefore I embrace very readily the opinion of thofe who
affume that God, who has, withoutany color of doubt, notwith-
ftanding fome logical and trifling cavils, the power of doing it,
has been pleafed to fuperadd to feveral fyftems of matter, infuch
manner and in {fuch proportionsas his infinite wifdom has thought
fit, the power of thinking, Every other hypothefis feems to me
unconceivable, and this, of which fo much has been faid here,
particularly dangerous. Itmight ferve to intreduce polytheifm,
or it is not very far from {pinozifm. I could be an anthro-
pomorphite and believe the human figure to be God’s figure,
as foon as I could believe the human intelle&t to be God’s in-
telle@®, and the modifications of the former to be the modi-
fications of the latter. If I was abfurd enough to be per-
fuaded of this, I fhould be abfurd enough ealily to believe,
with the help of intelligible natures and incorporeal fubftances,
or fubftances ¢ quafi incorporeal,” as many Geds as men,
and to cret a larger pantheon than the gods of the heathen

E 2 or
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or your faints require. If T avoided this extreme, the fame
hypothefis might draw me into another, and I might perfuade
myfelf, that fince there is an univerfal mind, in which all ideas
are contained, and of which every particular mind is a par-
ticipation, every intelligence, down to theloweft, is a modifi-
cation of the fame mind, as every material {yftem is a modifi-
cation of the fame matter; which would bid fair for a com-
pofition with Srinoza: and two fubftances might render a
Supreme Being as unneceflary as one fubftance, to which the
modifications of both kinds are aferibed in a manner lefs con-
formable to our ideas, and much more repugnant to theology.

I gavE as good aright to deny, as the moft dogmatical wri-
ter can poflibly have to affirm, that the Supreme Being knows
the intervention of ideas. Nay the negative is more pro-
bable than the affirmative on many accounts, and particularly
on this, that our manner of knowing {eems neither immediate,
abfolute, nor perfe& enough to be afcribed to him. To talk
poﬁtwely of the divine nature and attributes, and to deter-
mine, onour fuppofed knowledge of them, any thing more than
we are able to colle& from his works, ard the proceedings of
his providence, is very great prcfumpuon, tho the common
pradtice of divines, But to deny concerning them whatever
implies theleaft defe& or imperfection, is highly reafonable, and
effential to true theifm. Of the excellencies of God’s nature
we can have no adequate ideas: they are infinite. But this
we can know moft certainly, that thofe things, which are thort
even of the excellencies we are able to comprehend, ought not
to be afcribed to him. That the firft caufe of all things is
an intelligent caufe, may be provcd invincibl_{ a pofteriori, and
can be proved no ofhu way ; after which it will not require
much logic to demonftrate 3 prlon that the all-perfe& Be-
ing muft be omnifcient, as well as felf-exiftent. But how he
knows, or what knowledge is in him, we are unable to fay.
I We
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We ‘may frame dark and confufed notions of knowledge vaft]
{uperior to our own in kind as well as depree, and we fhould
do much better to reft in thefe, dark and confufed as they are,
than to frame others, which, being deduced from our own, are
{eemingly too adequate to be really true. The paft, the pre-
fent, and the future, as we conceive ‘them, are known alike
to the Supreme Being, not by the perception, the retention,
or the anticipation of ideas, but in-a manner inconceivable by
us; for there is, I think, a plain fallacy in this expreflion, that
the immediate obje& of knowledge being called an idea, we
may fay that God knows an objeé, that he knows an idea:
When we fpeak of objeéts of human knowledge, we allude to
the fenfe of {eeing, and we apply, very properly, the allufion
to the inward perceptions of the mind. But furely no man,
who tries to elevate his notions of the all perfe& Being as much
as he can above the low level of humanity, for {fo T will call
what we know of the human nature, can think the fame al-
lufion applicable to the divinity. Qutward and inward fenfe
have a great connexity in the human fyftem. The former
gives occafion to the latter, they help one another, and
both have their obje@s.  But it will no more follow that God
thinks like man, than that he fees like man. He may have
conicious knowledge of all things poflible, as we have confei-
ous knowledge of our own exiftence, a knowledge which pre-
vents even thought, fo far from being originally, whatever we
make it afterwards, an object of thought. But further. When
God is faid to know objeéts, he is faid to know ideas. The
words are taken {fynonimouily on this occafion. But we muft
diftinguith them. A knowledge of things as they are, and a
knowledge of the ideas of them, are extremely different, as
different as immediate and reflected light, as abfolute and re-
lative knowledge. Every thing we know is known to usin
the fccond manner; nothing in the firft. Every thing is
known
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known to God in the firft: and he has no need of knowing
any thing in the fecond. As it would be abfurd to fay, that
God receives ideas from external objeéts, fo it is no lefs abfurd
to fay either that the divine mind combines and abftracts ideas,
or that complex and abftrad ideas exift in it, or coexift with it,
like fo. many incorporeal independent {ubftances, by thecontem-
plation of which God has, and Praro and his fcholars affures
us that man may have, real knowledge.

Tuese hypothetical refle@ions, on which I lay no more
weight than they deferve, will ferve at leaft to thew, how little
ought to be laid on thofe dogmas to which they are op-
pofed.

Ir the Supreme Being does not know by the help of ideas,
the chain of Dr. CupworTH’s reafoning is broke in the firft
link of it; for there are then no fuch eternal abftra& ideas,
either in or out of the fupreme mind, as have been fuppofed;
and all the incorporeal fubftances, with the verities clinging
like ivy about them, that have been faid to exift eternally and
independently, neither exift, nor ever did exift, out of the ima-
ginations-of mctapl‘nyﬁcians, thofe fruitful nurferies of phan-
taftic {cience.

Suourp any one alk, like CupwortH, and the fixth ob-
je&tor to the metaphyfical meditations of Des CarTes, at what
time it was not yet actually true that a triangle has three an-
gles equal to two right angles, or when it began to be true
that twice four are eight? It would be a full and fufficient
anfwer to fay, that the time when neither thefe truths, nor
the ideas from a comparifon of which they refult, did exift,
was that wherein God had not yet created any intelligence
whofe manner of knowing was by the intervention of ideas,

2 and
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and that thefe ideas began to exift when fuch intelligent beings
were actually created. There never was a time when two and
two were unequal to four. But there was, we may conceive, a
time when their equality did not exift, becaufe no numeral
things exifted, nor any mind to compare them except the fu-
preme mind ; which, being affumed not to know by the help
of ideas, can no more be faid to compare than to perceive them,
or to perform any operations about them. - If he who made
this anfwer was prefled by arguments drawn from the confe-
quences of it, he would have at leaft the advantage of retort-
ing arguments drawn from the confequences of the other hy-
pothcﬁq, and of fhewing that he, and thofe learned divines
he oppofed, were in a cafe very common to theifts and athe-
i‘."{sa in their difputes. He had difliculties in his way : they

had abfurdities in theirs. He would own the difficulty of ac-
counting for knowledge mdcpendultly of ideas: but he would
demonftrate the abfurdity of maintaining, that knowledge in
God is dependent on ideas, and thefe ideas 1.1dcp:,ndmt on
him. He would have the further advantage of ftopping his in-
quiries w here the means of knowledge ftop ; of confefling his
ignorance, and of preferving that awful refpect for the Supreme
Being which divines are apt, above all other men, to lofe, Iy
re: ‘f(mmg3 about his nature and his attributes, as w d] as his pro-
vidence, in a ftyle and manner that no other theift prefumes
to ufe, and to which they have no better pretence than that
which the taylor gives them by making gowns for them, and
coats for every one elfe.

Wersz men, even they who affect to examine lik;, philofo-
phers, and toinv Lﬁ'g ite truth in all the receffes of it, lefs igno-
rant of that which is neareft to them, of themfelves, and lefs
liable to be blinded by their ai%&zoux and paﬂwns by thb
force of habit and the determining influence of felf intereft,

‘u(uu(t
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would not be fo eafy as it is, to impofe fuch high opinions of
the human, and fuch low opinions of the divine nature, In
attempting the firft, metaphyficians and divines run the rifk
of having the confcious knowledge of every man oppofed to
them; for every man knows, or may know, that the faculties
of his mind, and his means of knowledge, are not fuch as
they would perfuade him that they are. Every man has reafon
to fufpe@, from the natural imperfetions, from the accidental
infirmities, from the fenfible growth, maturity, and decay of
that which thinks in himy and from it’s apparent dependance
on the. body, that his foul, whatever it be, has no afhnity
with the all-perfe¢t Being. To maintain therefore an opinion
of this affinity, the fame perfons have recourfe to another
method, from man, whom we can fee, to God, whom we can-
not fee; from man, of whom we have intuitive, to God, of
whom we have demonftrative knowledge alone, and which
goes little further than a certainty of his exiftence, and of his
infinite power and wifdom, but not fo far as to reach his
manner of exifting, or his manner of knowing. The know-
ledge of men is confined toideas. They cannot raife it higher
in imagination, in their own, nor in that of other men. They
try therefore to reduce the divine knowledge to their own low
level, and, as ftrange as it is, it is true that they fucceed.

Ler them not fucceed with you and me. This world,
which is the {cene of our action, is the fcene of our know-
ledge: we can derive none that is real from any other, what-
ever intellectual worlds we may imagine. Let us confider then
how it is conftituted, in what relations we ftand, to what
ends we are direGted. Let us truft to pure intellect a little lefs
than we are advifed to do, and to our fenfes a little more.
When we have examined and compared the informations we
receive from thefe, and have reafoned a pofteriori from the

works
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works to the will of God, from the conftitution of the fyftem
wherein we are placed by him to our intereft and duty in it,
we fhall have laid the foundations of morality on a rock, ‘in-
ftead of laying them on the moving fands, or the hollow
ground, that metaphyfics point out to us. Thus we
fhall know, as God defigned we fhould know, and purfue,
as far as our part extends, the plan of infinite wifdom. In-
ftead of amufing ourfelves vainly with a falfe fublime, let us
keep foberly within the bounds of our nature; let us reafon
cautioufly, pronounce modeftly, pracife fincerely, and hope
humbly.  To do this, is to be wife and good: and to be wife
and good, is better far than to be a philofopher, a metaphy-
fician, or even a divine.

Tue law of their nature, is the concern of all men alike.
All men are, therefore, able alike to difcover this law, and the
conftitution of things from which it is derived. All men do
not difcover it indeed alike, tho all men, even the moft favage
and ignorant, have, as I believe, fome imperfet notions of it,
which obfervation and experience force into their minds. If
there are any creatures of human figure, to whom even thus
much cannot be afcribed, which T do not believe, they are
ranked as improperly under the human {pecies, as they would
be if they had a different figure. Ignorance about the law of
nature, like ignorance about many other truths, to which no
man can refufe his affent when they are propofed to his
underftanding, is due to fome or more of thofe many reafons,
by which men are diverted from the purfuit of attainable
knowledge, or ftopped in it: and their errors, in this cafe,
may be imputed, in fome degree, to the fame caufes, as well
as to affections, paffions, and the force of cuftom. But philo-
fophers, divines, and lawyers, who diveft, or fhould-diveft them-
felves of affe@ions and paflions, and pay no regard to cuftom,

Yo.. V. G run,
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run, by a contrary method, into a variety of contrary opinions,
concerning one of the plaineft and moft important obje&s of
1 3.5 ~ A
our thoughts. The former ftop fhort of that knowledge, which
lies within the bounds of human comprehenfion. The latter
overlook it, whilft they aim at knowledge that is unattainable ;
becaufe it lies beyond the boundsof human nature, and there-
tore of human comprehenfion.

Tae notions on which CupworrH endeavours to ground
cternal and immutable morality have prevailed much, with
fome difference in the reprefentation of them, among antient
and modern theifts. Let us mention two of the latter only,
befides himfelf, Grorius and Crarke.

One would be tempted to think that when thefe men af-
fert the eternity, independency, and immutability of the great
principles of the law of our nature, they mean all this com-
paratively only ; comparatively with civil laws, which are novel,
dependent on the will of man, and mutable at his pleafure. One
might think it ftrange too, that they thould not diftinguifh be-
tween the divine prefcience, and the divine inftitution; or
imagine a law, made for man, co-eternal with God. But their
theological purpofe in maintaining an opinion liable to fo ma-
ny objections, and quite unneceflary to the eftablithment of
our moral obligations on the firmeft foundation, will appear
in the courfe of thefe reflections. Divines, among whom the
great lawyer we have mentioned has a jult right to be reckoned,
{ee far before them, and are determined in laying of principles
by the confequences they intend to draw.

PurreNDporr™ is of a contrary opinion to Grorius. He

cenfures very juftly thofe who, like him, endeavour to join

* Law of nature and nations. 1. 1. ¢. 2.
5L
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with God any coeval, extrinfecal principle, which they affume
that he was obliged to follow in afligning the forms and ef-
fences of things. He maintains, that the a&ions of men are
perfely indifferent, if you fet afide the confideration of all
law divine and human ; that the morality of a&ions in a fo-
cial creature, is derived from that focial nature which God has
been pleafed to give him, and not from any immutable necef-
fity ; and he fhews how ill thofe paffages of Scripture, which
Gror1us quotes, are applied to prove an original law fo truly
common to God and man, that God permits himfelf to be
judged according to it.

Crarxe has, in our time, diftinguithed himfelf in defence of
the doctrine we oppofe. He has made it the firft propofition,
in his Evidences of natural and revealed religion, with a ma-
gifterial air, and all the confidence of thofe men who talk on
every occafion of nothing lefs than demonftration. ¢ Fiden-
“ ter fane, ut folent ifti, nihil tam verens, quam ne dubitare
aliqua de re videretur®”” This propofition, however, on
which he prefumes to reft fo important a caufe, as on the an-
gular ftone of all religion, will appear to be abfurd and incon-
fiftent, when it is once analyfed ; and his proofs of it will appear
to prove nothing, or to prove what is out of difpute. Thus
I think : and if I think rightly, there is the more reafon to-de-
molifh this falfe foundation ; becaufe it is as eafy, as neceffary,
to lay one that is undeniably true.

(44

Tue general abfurdity and inconfiftency of this propofition
lies here. The demonftrator confounds in it two contrary
propofitions; and {liding, infenfibly to many readers, from
that which no reafonable man can admit, into that which every

* TuiLy de Nat. Deor. Lib. 1. {peaking of VeLLEIUS the Epicurean.

G 2 reafon-
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reafonable man muft admit, he means nothing by a pomp of
words, or he means to make the proofs of the latter pafs for
proofs of the former. He afferts, that neceflary and eternal
relations of different things to one another, and the confequent
fitnefs and unfitnefs of application of thefe things and of their
relations, determine the will of God always and neceffarily to
chufe to aé& only what is agreeable to juftice, equity, good-
nefs, and truth, that is, to thofe abftraé ideas, in order to the
welfare of the whole univerfe. Thefe expreflions lead me,
they cannot but lead me, to underftand that the fame doétrine
is intended, as we have faid no reafonable man, no good
theift moft certainly, can admit, the do&rine of eternal in-
dependent effences, as it has been taught.  But the ftate of the
queftion is changed at once ; for, after afferting that all fubor-
dinate rational beings ought to determine their wills, and
conduét their actions, by the fame eternal rules by which
God proceeds in governing, and therefore proceeded in creat-
ing, the world; the inftances brought to prove it are all re-
lative to our human ftate, and the rules are fuch as could be
no rules antecedently to the exiftence of fubordinate rational
beings, and moral agents. Let us mention two or three of
thefe inftances. That God is infinitely fuperior to man, is as
clear no doubt, as that infinity is larger than a point, or eter-
nity longer than a moment. That men fhould worfhip and
obey God, for I dare not ufe theological familiarity and talk
of imitating God, is as fit, as it is true that they depend on
him. In thort, general benevolence, fidelity in particular com-
pacts, and all the duties of natural religion, arife moft evident-
ly from a fitnefs of application of different things, and their
different relations arifing from the nature which God,accord-
ing to his good pleafure, has beftowed upon us, and from that
of the fyftem which he has conftituted, and wherein he has
placed us. That God is fuperior to man, and that man ought

to
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to worfhip and obey God, are truths that have exifted ever
fince there was fuch a rational creature as man to perceive
them, and to ftand in fuch a relation to God. That bene-
volence, fidelity, and every other moral obligation has exifted
likewife, ever fince there was fuch a moral agent as man to be
obliged by them, and to ftand in fuch relations as we ftand to
one another. Is it not enough that we go as high as our nature,
to difcover the laws of it? To what purpofe do we make that

intricate, by metaphyfical abftracions, which God has made
fo extremely plain?

I miguT alk, to what purpofe this kind of legerdemain is
employed in rcafoning? After Dr. CupworTs has talked dog-
matically of eternal, immutable, independent natures, it comes
out that he does not mean real natures, but the ideas that we
frame of natures thatweaffume. Much in the fame manner, af-
ter Dr. Crarke has talked, atleaft as dogmatically, of an eter-
nal rule by which God has always acted neceflarily, and of
juftice, equity, goodnefs, and truth, as of intelligible natures
which have always exifted, and agreeably to which God has
always directed his condud, he proceeds to talk of this very
rule not as a rule eternally refulting from the eternal and in-
dependent differences of things and of their relations, but as
a rule refulting from a {fyftem of beings whom God created in
time, and from the relation in which he conftituted them to
himfelf and to one another. No man will deny, that a {quare is
double to a triangle of equal bafe and height, from all eternity,
if the doctor pleafes, and rather than engage in fuch ufelefs
difquifitions: but every man of common fenfe will deny, that
there could be a law of human nature before any fuch nature
was in being. Crarkes raifes man firft to a& by the fame rule,
by which God made and governs the univerfe: and after that,
he reftrains infinite knowledge and wifdom to a& by the fame

rule
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rule by which the creatures of God determine, or ought to
determine, their wills, and according to the ideas that they
derive from the contemplation of their own {yftem of being,
that 15, of a fmall, and doubtlefs an inconfiderable part of the
univerfe, not, by immenfe degrees, of the whole. ¢ Quo te-
¢ neam Proteanodo?” By the firft we are bewildered in me-
taphyfical abftra&ions, that have no tendency to promote mo-
rality; and by the laft, divines obtain a latitude of making what
hypothefes they pleafe, and a pretence of reafoning with the
fame licence about the defigns and conduct of the living God,
as they would take in reafoning about thofe of a dead, but not
of a living monarch. This is the true theological fecret: and
I believe you will think it is fo, when we come to confider
Crarxe’s do@rine concerning the moral attributes of the Su-
preme Being, and the ufe he makes of it.

Bur to carry on the analyfe of this firft propofition, We are
told in it, that thefe eternal and neceffary differences of things,
for fuch they are {till called, caufe it to be the duty of men,
or lay an obligation upon them, to a& according to this rule,
{feparate from the confideration of the will of God, and from
any expectation of reward, or fear of punithment, annexed ei-
ther by natural confequence or by pofitive appointment. Now
furely this muft be thought a very odd method of promoting
natural religion, and giving evidences of it, fince it puts the
atheilt and the theift into the fame cafe; and as rules were
inconfiftently jumbled together before, {o charaders are now.
The atheift may have regard to natural differences alone, and
to the confequences of a&ing or not acting according to them.
He may {ee, that altho human adions, confidered merely as
natural, and abftra&edly from all relations, circumftances, and
confequences, might be deemed abfolutely indifferent, yet no
human acion can be {o confidered. The atheift, therefore, may

I think
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think himfelf very truly under an obligation of intereft, arifing
from the different confequences of his a&ions, tho he acknow-
ledges no divine legiflature; and he would laugh very juftly at
the man who fhould tell him, that he was not obliged to pafs
over the bridge, tho he might be drowned in the torrent, becaufe
there was no a& of parliament for it. - The theift indeed muft
think himfelf, in this refped, under an obligation of duty as
well as intereft. Whatever a&ions are naturally good orevil, muft
appear to himto be fo morally. They derive their particular
natures from the conftitution of our fyftem. They might not
have been what they are, if this fyftem had not been what it
is, and this {yftem could not have been what it is, if God, who
made it, had not willed that it thould be fo. Nay, even on the
{fuppofition of eternal neceffary differences, and independent
natures, it would be ftill true that the will of God conftitutes
the obligation of duty. It would be falfe to affert, in the terms
of this propofition, that the fuppofed cternal neceflary differ-
ences of things conftitute it alone. How independent {oever
we fuppofe the different natures of things to be, it depended
moft certainly on the will of God, who made the fyftem, to in-
troduce them into it as he thought fit. If he did not make,
he aflembled, he ordered them; and whatever obligation re-
fults from them, in this {yftem, refults from them therefore by
his will, and is impofed by it. Once more, and to conclude
this analyfe. It is plainly falfe to affert, that menare obliged
to obferve the laws of nature on abftrad confiderations, and
for reafons alone, of the fame kind as thofe which determine
them to agree about proportions or difproportions, in geome-
try and arithmetic. The advantages or difadvantages, an-
nexed by natural confequence to the obfervation or breach of
the law of nature, do certainly determine the atheift who ob-
{ferves it without believing a law in the ftri& fenfe of the word,
but believing an obligation in the ftricteft: and it is manifeft,

G S
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that no other confideration can, nor, on his principles, ought
to determine him. The theift is determined by the fame ad-
vantages or difadvantages, ftill more ftrongly; becaufe he looks
on them as annexed, not only by natural confequence, but by

ofitive and divine appointment. I fpeak of the theift as a
philofopher only. If we confidered him as a chriftian, we
thould confider him under the influence of further and greater
advantages or difadvantages, annexed by the fame divine ap-
pointment. Thus the matter {tands very clearly: and tho men
may puzzle it by playing with the words inducement, obli-
gation, will of a fuperior, law, and others, they cannot alter
the ftate of it.

RicuTr reafon confifts in a conformity with truth, and truth
in a conformity with nature. Nature, or the aggregate of
things which are, is the great {fource from whence all the ri-
vulets of real knowledge muft be derived. When we cannot
oo up, and as far as we cannot go up thither, we muft remain
in ignorance, and we may be the more contented to remain
{o in feveral cafes, becaufe we go up in feveral to the {pring
head, or atleaft as far towards it, as the Author of all nature
thought it neceflary that creatures in our rank of being thould
go. ltisa ftrong inftance of the perverfity of the human will,
but it is true in fa&, that men attempt often to go beyond na-
ture, for no better a reafon than this, becaufe they cannot go
up to it; or than this, becaufe they do not find that to be,
which imagination had told them might be. Thefe men are
metaphyficians, and by this method they have fallen at all
times into error, or into fomething worfe perhaps than error,
but worfe furely than ignorance, into doubt, perplexity, need-
lefs difquifitions, and endlefs difputation. Thus it has fared
with the greateft {cholars, and with men of the niceft difcern-
ment and acutenefs, with CupworTs, for inftance, and with

CLARKF.
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Crarke. In all thefe cafes, the fafeft fide is that of ignorance: if
he may be called ignorant, who keeps within the obvious bounds
of nature and truth, and prefumes to continue the purfuit of
knowledge no further. Ignorance belongs more properly to him
who is thought to know, whilft he tranfgrefles thefe bounds,
and calls every hypothefis a demonftration,

Tuar the philofophers we have mentioned are guilty of
this abfurdity, has been thewn; and it would not be hard to
fthew, by many proofs, that whilft they pretend to eftablith
morality, they do real injury to theifm. T hey make the in-
comprehenfible Being, in a certain fenfe, too comprchenfible,
and theknowledge of the all-perfe& Being too nearly allied to
the imperfe&ion of the human.

Tuines are what they are by nature, not by will, fays
CupworTH. Would it not be more confiftent with theifm,
to fay, things are what they are by immutable natures, which
the will of God has given them? Would it not be more within
the bounds of human conception, and therefore more reafon-
able, to fay, that God conftituted thefe natures in conftituting
this {fyftem, than to affume that thefe natures, which are con-
tained in our fyftem, and to the knowledge of which we ar-
rive no other way than by the gradual knowledge that we ac-
quire of our fyftem, are independent on it and on the God
who made it?

Tae reafon of things, deduced from their differences, from
their different relations, and from the different confequences
of their applications, may be fufficient for the atheift. He
may refer the whole to the powers and operations of fome-
thing, he knows not what, but fomething {elf-exiftent and eter-
nal, which he thinks fit to call the univerfe, or univerfal na-

VoL, V. H ture,
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ture. The theift is not fo content. The reafon of things is
to him that clue by which he condud@s himfelf in difcovering
the exiftence of God, and the will of God, as far as man is an
objec of it. But the will of God is fomething lefs, and the
reafon of things is fomething more, in the efteem of fuch
of thefe men as call themfelves divines. An eternal reafon
of things, arifing from their independent natures, and known
to man as well as to God, is, according to thefe philo-
{fophers and divines, the true criterion of moral good and
evil, the rule by which the Creator and the creature are
obliged alike to aét; with this difference, arifing from the
perfections of one and the imperfections of the other, God
cannot aét otherwife, man may. Is it not to be appre-
hended that men, tainted with fuch notions as thefe, will
reafon conftantly i priori, and from them, down to their
moral obligations : the confequence of which may be, that
thefe obligations will become as unfixed and as Hlu&uating
in their minds, as general and abftra& ideas ufually are? Is
it not to be apprehended, that they will never condefcend to
reafon 3 pofteriori, and from the actual conftitution of things;
up to the will of God and the duty of man ; the confequence
of which would be to eftablifh a rule of judgment concern-
ing the great principles of moral obligations, as invariable as
the obligations themfelves ?

Tuese metaphyfical divines are, for this reafon, the more
to be condemned, that, whilft they pretend to knowledge,
that neither men nor angels, I prefume, are capable of hav-
ing, knowledge of divine ideas, and of the rule by which in-
finite wifdom governs, and whilft they would entice us by
learned language, vague expreflions, and falfe airs of demon-
ftration, to feck the laws of our nature out of the {cene of our
nature, and beyond the reach of any clear conceptions we are

i able
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able to have ; this very law is enacted in all the works of God,
promulgated in terms the moft proportionable to human con-
ception, and writ in characters fo plain that he who runs may
read them,

Tue great principles of moral truth are as much founded
in the nature of things, as thofe of mathematical truth: and
it is not a little lefs abfurd to contradi® the former by
our words or acions, than to deny the latter. If the latter
of thefe have an advantage in this refpec, that the demon-
firations of them are carried on with greater fteadinefs
and precifion, by the immediate and jeint affiftance of {fenfe
and intellect; the former have an adv antage, for fuch it may
be reckoned, of an other kind. We perceive the truth of both
with equal evidence ; but as the former are much more im-
portant to us than the latter, we may be ignorant of all ma-
thematical, we cannot be fo of all moral truth. We difcover
one, the other difcovers itfelf ; it obtrudes itfelf on the mind,
and the mind perceives it with greater fatisfadtion. He who
demontftrates that the three angles of a triangle are equal to
two right angles, or that a {quare is double to a triangle of
equal bafe and height, has a dry inward Comph{:(,ncy But
he who contemplates the obvious ¢dta11t’1g(.s of benevolence
and juftice to fociety, and of fociety to mankind, will feel a
pleafure much more fenfible: and the fame proportion will
hold in all the progrefs the mind makes to difcover mathema-
tical, and moral truth.

I11.

F any man fhould advance, that we ought to proceed on
the known principles of mathematics, not becaufe there

are fuch in nature, but becaufe mathematmans have made an
| agree-
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