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able to have ; this very law is enacted in all the works of God,
promulgated in terms the moft proportionable to human con-
ception, and writ in characters fo plain that he who runs may
read them,

Tue great principles of moral truth are as much founded
in the nature of things, as thofe of mathematical truth: and
it is not a little lefs abfurd to contradi® the former by
our words or acions, than to deny the latter. If the latter
of thefe have an advantage in this refpec, that the demon-
firations of them are carried on with greater fteadinefs
and precifion, by the immediate and jeint affiftance of {fenfe
and intellect; the former have an adv antage, for fuch it may
be reckoned, of an other kind. We perceive the truth of both
with equal evidence ; but as the former are much more im-
portant to us than the latter, we may be ignorant of all ma-
thematical, we cannot be fo of all moral truth. We difcover
one, the other difcovers itfelf ; it obtrudes itfelf on the mind,
and the mind perceives it with greater fatisfadtion. He who
demontftrates that the three angles of a triangle are equal to
two right angles, or that a {quare is double to a triangle of
equal bafe and height, has a dry inward Comph{:(,ncy But
he who contemplates the obvious ¢dta11t’1g(.s of benevolence
and juftice to fociety, and of fociety to mankind, will feel a
pleafure much more fenfible: and the fame proportion will
hold in all the progrefs the mind makes to difcover mathema-
tical, and moral truth.

I11.

F any man fhould advance, that we ought to proceed on
the known principles of mathematics, not becaufe there

are fuch in nature, but becaufe mathematmans have made an
| agree-
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agreement or compa& to proceed upon them as if there were
fuch, I fufpe@ that he would be efteemed mad. What then
was Hozzgs, his predeceflors, and his fucceflors, who affirmed
that all diftin@®ion betweer. moral good and evil, juft and un-
juft, is eftablifhed {olely by civil inftitution ; and that our mo-
ral obligations are derived from the laws Dl’ {ociety, not from
the law of nature? This extravagant {yftem has been over and
over refuted by many writers ol it n and other countries.
Some reflections, fuch as my firft thoughts fuggeft to me, I
too will beftow uponit. ~ They fhall not be long, and whdhu
thty are new or no, they fhall not be copied hom any one.
It {cems then to me, that civil focieties could not have been
formed, nor the diftin¢tion of juft and unjuft, nor the ho-
neftum and decorum of life have been eftablithed, if there
had not been, antecedently, fuch a law of nature as Hozzss
denies, and direétly oppofite to that which he fuppofes. Your
great predeceflors, Amprron and Orerzus, would have ftrung
their lyres to little purpofe, if there had not been a cor-
refponding unifon in'the human conftitution. The letter of
the fable would have proved true, as {foon as the moral of it ;
ftones would have leaped into order, and have builded them-
{elves into walls ; tygers and wolves would have grown tame
and have formed: peaceful focieties, as foon as men, if there had
not been a law of nature peculiar to man : there was there-
fore fuch a law, We may confider man, in a ftate of nature,
as an artlefs, but we muft confider him, in no ftate, as an ir-
rational creature: and to have been fuch a creature as Hosses
reprefents him, he muft have been rather irrational than art-
lefs. The proof that this philofopher brings to fhew that
man is made by difcipline, that 1s, the difcipline of civil or
political government, and not by nature, fit for fociety, is
a ftrange one indeed. He fays, that ¢ Societies are confede-
““ racies,” which is true ina proper fenfe : ¢ That the force of

¢ the
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« the conventions by which they are framed is unknown to
« children and illiterate people, and the utility of them to
« thofc who never experienced the evils that arife from the
« want of {ociety .. ... that it is manifeft therefore (all men
“ being born children) that all men are born unfit for {ocie-
“ ty, and that many, perhaps the greateft number, remain
¢ fome how or other unfit for it as long as they live;
<« that all thefe however, the adult as well as infants, have
¢ the human nature;” and from hence he draws the conclu-
fion 1 have mentioned. Now for thofe who never experienc-
ed the evils that men are expofed to out of fociety, it is
enough to fay that they feel, and muit feel, without the help
of this contraft, unlefs they are idiots, the benefits of focie-
ty; and for the reft, his argument is no better than this
would be: All men are born infants, infants have not the ufe
of fpeech, fome men are born dumb, and have it not during
their whole lives; men are therefore by their nature inca-
pable, or unfit to {peak. If men were at any time, for years
or ages, in that ftate of war and confufion which HoszEes
afflumes to be their natural ftate, it would not follow that
every one had, by nature, a right to do what every one had,
by particular circumftances and contingency of events, the
power to do. It would only follow, that inftinét determines
fooner, and appetite and paflion more ftrongly, than reafon.
It would only follow, that the {pring of human nature exert-
ed it’s force, before the balance, which is defigned to con-
troul and regulate the impulfes of it, was put into activity, as
it muft be, according to the fame nature, by time and expe-
rience. But the cafe affumed has no pretence to be admit-
ted ; neither is it poffible to conceive, on any fuppofition, fuch
a ftate of mankind as the philofopher of Malmesbury had
figured to himfelf. However you {uppofe the human race to
have beguny focieties, little indeed, but focieties ftill, muft

. have
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have been co-eval with it. If there was a firft man and a firft
woman, they and their children (for thefe could not nurfe
and educate themfelves) muft have conftituted a firft fociety.
If numbers of men and women fprung out of the earth at
once, there might be fome contefts among the men about
thefe primitive ladies, and fome violence might be employed,
and fome confufion might arife, in the immediate hurry of
copulation. But after that, the fame inftin&, which had
caufed variance, would have formed focieties. Families would
have been foon raifed, and the authority, fubordination, order,
and union, neceflary to their well being, muft have followed
naturally, as we may obferve that they do among the moft
favage people. Men never were, becaufe they could never
{fubfift, in a flate of abfolute individuality. Self-love, dire@-
ed by inftiné to mutual pleafure, made the union of man and
woman. Self-love made that of parents and children. Self-
love begat fociability ; and reafon,a principle of human nature,
as well as inftinét, improved it. Recafon improved it, extend-
ed it to relations more remote, and united feveral families in-
to one community, as inftin& had united feveral individuals
into one family. Reafon performed this by the help of ex-
perience : and what is the effe& of experience? It is not to
make any thing new in nature, it is to difcover what was in
nature, tho unobferved before. We might fay as truly that
Corumeus difcovered a new world, in the abfolute as well as
relative fenfe of the word, as to fay with Hoszes, that when
men diftinguifhed between juft and unjuft, and made laws
and inftitutions on that diftin&ion, they made that to be juft
or unjuft which was indifferent before. The natural obliga-
tion to exercife benevolence, to adminifter juftice, and to kee
compadts, is as evident to human reafon, as the defire of hap-
pinefs is agreeable to human inftin&. We defire by inftinét,
we acquire by reafon. The natural defire leads us neceffarily
to
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to the natural obligation : and we proceed, in this cafe, from
intuitive to demonftrative knowledge, by the fame fure fteps,
by which we proceed from the knowledge of our own, to
that of God’s exiftence. The law of nature, or of right rea-
fon, is the real original of all pofitive laws.  Such it appear-
ed to Turry 3. ¢ Ergo eft lex,” {ays he, ¢ juftorum injuf-
“ torumque diftin¢tio ad illam antiquifflimam et rerum omni-
““ um principem expreffa naturam, ad quam leges hominum
“ diriguntur.”  As the civil laws derive their authority from
a conformity to this original, {o it is their real, or fuppofed
tendency to the fame end that induces men to fubmit to them.
Tourry b ifhall fupport my opinion again. It is certain, ac-
cording to him, that they who gave laws to mankind ¢ po-
“ pulis oftendifle {e ea {cripturos atque laturos, quibus illi ad-
¢ feriptis fufceptifque honefte beateque viverent ™.

Ler
a De Leg. Lib. ii. b Ibid.

* The I'would not take TurLy for my guide in matters of the firft philofo-
phy, yet his opinions are often true, and his authority is always of weight, if
not to determine, yet to confirm us, on fuch fubjetts as thefe. It does fo very
reafonably in the notions that are advanced, and implied in this paragraph.
‘They who afliime that the will of a fuperior can alone conftitute obligation, do
really trifle, and miftake too grofly; fince not only a moral ebligation mdy exift
without a law, but a law may be fuch as to create no moral obligation. When we
Ipeak of moral obligations, either we mean nothing, or we mean that we are
tied, bound, and under an internal, that is, a moral neceflity of conforming
ourfelves to thofe rules which are exprefled in the conftitution of our nature,
and on the obfervation of which the happinefs of our kind depends. Reafon
is in this cafe the obliger. A rational creature is the obliged ; and he is fo
obliged as no law, made by mere will, can of itfcIf oblige. The mere will of a
legiflator may conitrain, may force, may create an outward, a phyfical neccflity,
but this neceflity implies no obligation ;. and if king lords and commons had
enaéted, that when parents lived to the age of fourfcore their children fhould
put them to death, you would not have thought yourfelf under an obligation of
putting your old mother to death. In fhort, human laws are in a firft con-
fideration nothing more than the dictates of will, the will of a legiflator, en-
forced by fuperior power; and in afecond, they may acquire, or not acquire, the

right
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Lzt it not be faid, that men have been fometimes feduced,
and fometimes forced to receive the will of other men for law;
that this has been done without any regard to the law of na-
ture, and might have been done jult as effectually on the {up-
pofition of no fuch law. Reafon will tell us, that it cannot,
and experience that it has not been fo done, whatever ap-
pearances may have ftruck thofe who do not look far enough
back to the caufes of things. Men are not attraéted by
founds or odors, nor hived like bees; and, far from fub-
mitting to civil laws made by mere will, they have fub-
mitted to thefe, that they might not be governed by mere
will.  That fraud and force hold men in fubje@ion, I do not
deny, the firft principally to ecclefiaftical, and both to civil
tyranny. But this I deny, that fraud and force were fufficient
of themfelves, and the true, {ole, and original means of fub-
mitting men to fuch tyranny.

I smavLL not {peak here of religious tyranny, the firft, and,
with refpe@ to the authority it prophanes, the moft auda-
cious offspring of fraud. Enough has been faid on that fub-
je¢t in another Effay. Here I confine myfelf to civil infti-
tutions and civil government alone, and I reft aftonifhed at
the ftrange perverfion of reafon in thofe men, who make
the abufe of natural law, as far as they can, pafs for the ori-
ginal of all law. Could the fraud, or, if you will foften the

right of obliging, as they have the power of forcing. But this order is inverted
in the divine law of nature. The moral neceflity of acting agreeably to it, in
order to fecure that happinefs which we are determined irrefiftibly to defire,
is a firft confideration, and is alone fufficient to creare obligation. In difcover-
ing this law we are led to difcover the legiflator, and wiﬁ is added to inveft
obligation with all the forms of law, the will of that Being who conftituted the
obligation when he made the human fyftem, and who, by conftituting the obli-
gation, made and promulgated the law.

terms,
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terms, the art of legiflators have impofed originally for laws
the ditates of mere will? Certainly not. Mere will would
have revolted mankind from them, if it had appeared to be
fuch: and it would have appeared to be fuch, if there had
not been, in the nature of things and in the reafon of man,
a law which fometimes gave, and always feemed to give a
fanétion to their laws. What therefore could fraud do, or
has fraud done, in this refpe& ? Nothing more than this.
When reafon and experience determined men to walk in
thofe paths which the law of nature points out, and which
lead to the happinefs of their kind ; fraud, like an unfaithful
guide, led them infenfibly into others. Nature directed them
to unite in {ocieties, and to fubmit to civil laws, for their com-
mon utility. Fraud betrayed them into the tyranny of mere
will, and when various inftitutions and various cuftoms had
made them lofe fight of the law of their nature, it was not
hard to perfuade them that the dictates of will, defigned for
particular not common utility, and even repugnant to this
law, were deduced from it. Thus again, as to force. When
abfolute power is once eftablifhed, it may impofe arbitrary
will for law. It cannot make things juft or unjuft, nor
create natures, that exifted before government itfelf. But as
they were ill obferved then, they may be ill defined novs, in
particular inftances. The unjuft may pafs for what it is in
fome cafes, and be decreed juft in others : and thus, civil
laws, not only may, but do very frequently, confound the
diftinction that nature has made, the very diftin@ion which
is fo falfely afcribed to their fole authority. But whatever
abfolute power does when it is eftablithed, how could it be
eftablifhed originally, and in a ftate of nature like that which
is fuppofed ? Abfolute power muft have been acquired by fu-
perior force, and fuperior force by {uperior numbers.  Still the
queftion will return, how were thefe fuperior numbers collect-

Vou. V. I ed
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ed in one intereft, and under one direction? They could not
be {o originally by force; for force fuppofes them, and is de-
rived from them. Hercures might have travelled with his
club in his hand, from the eaft to the weft: his club might
have deftroyed here and there a monfter, but would have
formed a fociety no where. Nothing but confent can form
originally collettive bodies of men. Nothing but conibnt,_
therefore, to which men are determined by the fociability of
their nature, by an antecedent law, could have raifed an
army, or created that force by which it is affumed that all
laws, thofe we call civil and thofe we call natural, were alike
impofed on mankind.

Ox the whole, as faft as families united in larger focie-
ties, and the fame plain and fimple rules, the firt rudiments
of natural law, that had been fufficient under paternal go-
vernment, were {o no longer, but required greater extenfion
and a greater variety of application. Philofophers and legif-
lators arofe, conftituted governments, and made laws wifely
and unwifely, agreeably and difagreeably to the nature of
things, according to the general imperfection of human pro-
ductions : but there would have been no focicties to whom
laws might be given, no pretence to give them, no difpofition
to receive them, if there had not been a primaeval law, a law
by which the families of men were governed in that ftate which
we commonly call a ftate of nature, and which laid the prin-
ciples of future government in another flate, to .which the

were advancing gradually. This primaeval law is that code
wherein all the laws, to which God has fubjected his human
creatures, are contained. Civil laws are the glofles which
fometimes explain and fometimes perplex it, which men make,
and men may alter at their will; whilft the other remains
immutable like that of God. Hosses feems to admit this

primac«
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primaeval law, and to give up his own doérine in that phcc
of his book “dc cive” where hefpeaks to this effe@, for I
quote here upon my memory,  that men were ()bhgcd to
¢ enter into compacts to preferve one another, and to feck
peace wherever it could be had, in order to prevent the
mifcl Hcf and d\ff}l ation which would attend his imaginary
{tate of nature.” Now if fome things were fit to be pre-
vented, fome things were unfit to be done, in the {fuppofed
ftate of nature ; foks whence it follows, that the diftin&ion
between juft 'md unjuft was made !mfmr‘ governments were
inftituted, or ]urlfhtols made ity which the fame Mr. HoszEgs
denies.

113

(44

I concLupe my refletions by obferving, that the whole
hypothefis feems to be raifed on three great mlﬂakes It con-
fiders man, in the ftate of nature, undcr the direétion of his
dPPCthLS qi(mc, and going out of that ftate affoon as he be-
gins to exercife his reafon; altho Hosses fays, inconfiftently
uwunh on fome occafions, that right reafon is the rule of hu-
man 1&10[15, even ‘m{:bcdcntly to civil laws. But to think
rightly of man in this very ftate, we ought to confider him
under the actual dire&ion of all his natural faculties, of his
reafon as well as his appetites, of his reafon artlefs indeed and
untutored by _experience, but therefore undebauched likewife,
and in all cafes fufficient to demontflrate to him the firft ge-

neral and obvious principles on which the ]"}I‘:H“Li» of his

kind is builded, and to which he is plainly and ftrongly di-
rected by the neceflities of his nature. In the next place, this

hypothefis confiders each man as an “individual, no more a

member of the great commonwealth of mankind than of any
particular commonwealth, it fuppofes him to have a right to
every thing, and to be a 1”1\”1] and enemy on that account to
every other man 3 whereas it is not moreevident that we are born

T2 Lo
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to walk with our legs, and to handle things with our hands,
than it is that we are born to aflift, and to be affifted by one
another. It is not more plain that each man cannot enjoy
every thing, than it is that each man has not an unlimited
right to enjoy every thing, or that the right of each man,
where things are common, is limited by his real wants, It
did not require more fagacity to difcover thefe truths in a ftate
of nature, than it did to reafon and to a& as unnaturally as
mankind muft have done in a perpetual round of jealoufy,
precaution, and defign, according to their plan of life, fuch
as Hospes had imagined it. In the next and laft place,
this hypothefis confounds the ideas of original laws, and of
laws made to explain and renew thefe. It does this unnecel-
farily too, unlefs we fuppofe this philofopher to have been fo
abfolutely an atheift, that he was forced by his fyftem to
afcribe the obligation of all law to man and not to God : for
nothing can be better founded, nor more confequential, in
the reafon of all thofe who acknowledge fuch a being than
this opinion, that the author of all nature, having given to
his different creatures different natures, according to the dif-
ferent purpofes for which they were defigned in the fcheme
of his providence, and every one of thefe natures including
it’s own peculiar law, whether that of inftinét or that of rea-
fon, the moft rational of his human creatures eftablifhed from
time to time rules of conduét and government conformable to
it, ‘and which are in particular inftances fo many republica-
tions of it. To ufe an obvious and familiar example ; the
fame rights of Englithmen, which were fettled by the great
charter, have been enaded over again by many particular
laws. Would Mr. Hogses have dated thefe rights, if he had
admitted them, from thefe later laws? He would not moft
certainly,

To




To conclude therefore, nothing of this kind can deferve
our attention more, becaufe nothing can contribute more to
keep us within the golden mean of truth, than to obferve the
ftrange extremes into which philofophers are carried, by pre-
fumption, by an affectation of fingularity, and by other mo-
tives, little lefs inexcufable, tho in appearance more plaufible.
Thus they are carried, in the inftance before us, fome to fet
the principles of morality out of our fight and their own too,
whilft they affume them to be derived from eternal natures,
independent on the will of God; fome, to lay thefe principles
as much too low, as low as the level of human policy, whilft
they afflume them to be nominal natures, dependent on the
will of man; fome, to infift that God wills we (hould follow,
in our moral condu&, the fame eternal rule which he fol-
lows himfelf, in the government of the univerfe; and fome,
to affirm, that far from having any rule at all, every
thing is indifferent in it’s nature, and man by nature a law-

lefs favage,

IV.

AFTER cenfuring thefe extremes, it becomes proper to
inquire, a little more particularly, what the truth is
which lies between them, how the laws of nature develope
themfelves to the human underftanding, how felf-love leads to
fociability, and the moft confined principle extends itfelf to be
that which conneés the whole race of mankind. But before
I fay any thing further on thefe fubjeds, I muft give fome
anfwer to a query which our good friend the B. of C. makes.
The query is this, “ Whether there is any abfurdity in fuppof-
“ ing that man fhould imitate the author of nature, {o far
“ as he is able ?  This is faid to be * not only agreeable to

¢ the
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