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awe, of reverence, of adoration, of gratitude, of obedience,
and refignation. To what purpofe then do divines contend
to make him an obje& of human imitation, by dedutions
from his nature and attributes, independently of his works,
by which alone they can have the little, inadequate, gene-
ral, but fufficient, knowledge of his nature and attributes
that has been mentioned? Do they hope to carry theilm,
and the obligations of natural religion further, by nice meta-
phyfical {peculations, hard to underftand, and inconclufive
when they are underftood, than by thofe obvious proofs which
God has proportioned to the comprehenfion of every man? I
conclude therefore my anfwer to this query, by atking, in my
turn, our excellent friend, whether the do&rine of imitating
God, even fo far as we are able, does not tend to draw men
off unneceffarily, and, if I may fay {o, wantonly, from real
knowledge, into thofe abftractions that have led fo many to
confound the divine and the human nature, to imagine an
uninterrupted {cale of intelligence from man up to God, to
flatter them{elves with notions, not only of imitating him, but
of being united to him, and to invent or adopt, in the licenci-
oufnefs of imagination, all that metaphyfical and myftica] blaf-
phemy which has paffed for the moft fublime theology.

¥

HAT has been faid in anfwer to the query about
imitating God, 1s not remote from the fubject we are

upon, tho it may feem a digreffion, fince it tends to lay the
principles of natural law on their true foundation. Allthat canbe
faid, toany real and ufeful purpofe, concerning this law isextreme-
ly plain. It lies too in a very narrow compaifs: and-yet what
volumes have been written, what difputes have arifen, about
K-z it;
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it; whilft men have been, as authors are commonly, much
moreintentto thew their learning or acutenefs, than to fet their
fubject in a clear and fufficient light. A fuperfluous glare
notonly tires, but offulques, the intelle@ual fight; and of this
there are examples to be found. But the writers I {peak of
here, feem oftener to do like the fchoolmen, of whom my lord
Bacon fays very wittily and juftly, that inftead of fetting up a
light fufficient to enlighten a large room, they go about with
a {mall taper, and, whilft they illuminate one corner, darken
the reft. He fays very truly, that they break the folidity
of {cience by the minutenefs of their queftions; and, we
may add as truly, that the learned perfons I intend here, of
both forts, puzzle and perplex the plaineft thing in the world ;
{fometimes by citations little to the purpofe, or of little autho-
rity; fometimes by a great apparatus of abftra& reafoning,
and by dint of explanation. Read SevLpen, read Grorius,
read CumBeRLAND, read PUFFENDORF, to mention no others,
if you have leifure and patience for it: and after you have
done fo, I will appeal to you for the truth of the Judgment
I make. There are many curious refearches, no doubt, and
many excellent obfervations in thefe writers ; but they feem
to be great writers on this fubjec by much the fame right, as
he might be called a great traveller, who fhould go from Lon-
don to Paris by the Cape of Good Hope.

Awmoxc all the trifling queftions, that have been raifed con-
cerning the law of nature, none is more trifling than the
cavil made at the very expreflion. It is futile and pedantic,
and would not deferve of itfelf even the little notice that I
have taken of it occafionally. But the ill confequence of
admitting it, with refpe&t to the original and univerfal obli-
gation of the law, makes it deferve refutation. Hozgss ufed
the term, tho he denied the thing. His point of view was to

derive
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derive all law from the authority of the civil magiftrate; and
therefore, thohe acknowledged right reafon to be the rule, he
would not allow it to be the law, of human a&ions. But the
inftances he brings in proof are nothing to the purpofe. The
Jawsof nature, taught by philofophers in their writings, are
not therefore written laws, nor are the writings of lawyers fuch,
for want of a {upreme authority, * ob defe¢tum auctoritatis
« fumme.” No doubt they are not. But if they are con-
formable to the nature of things, they have an authority fu-
perior to Hospes’s fupreme authority.  Tho philofophers and
lawyers collected them, God made them, and civil laws them-
felves have no real, no intrinfical authority diftin@ from this.
Nay, an avowed atheift might indulge us in the ufc of this
term, like Hosses, whether he was one or no, tho fome di-
vines will not; for the rule of right reafon muft appear evi-
dent to him, if he refle@s at all on the nature of things, and
not the rule alone, but the happinefs or unhappinefs of man-
kind, confequent to the obfervation or the breach of it: all
which together, he muft own, would amount to a law, if he
could bring himfelf to acknowledge a lawgiver; and comes
very near it, however, in a large but proper fenfe. How fhould
it not, when we colle® this double fan&ion from the fame
nature from whence we colle& the rule?

SeLpeEN, much more orthodox than Hossges, in his firft
book ¢ De Jure Nat. et Gent. juxta Dif. Ebrzor. where he
treats this matter with that profufion of learning which he
pours forth on every occafion, agrees that the principles of na-
tural law were difcovesed by the right ufe of reafon. But, after
this, he endeavours to thew, from the different and contrary
placets of philofophers, as well as inftitutions of legiflators, that
reafon cannot frame fuch an uniform ftated rule of right and
wrong as this has been reprefented, nor much lefs a law with-

out
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out a legiflative authority : and he concludes, as every theift
muft, and as the Jews did, that God, who made the law
of nature, publifhed it originally, and publifhes it conftantly
to men. Now that God made the law, is certain; that he
gave it, and flill gives it ¢ perpetua indicatione,” is no lefs
certain; but the manner in which he gave, and continues
to give it, according to the Jews, is very far from being
fo. It is a rhapfody of affumed fa&, and of fuperftitious
and enthufiaftical notions, common to them, to feveral
heathen philofophers, to chriftian fathers, to {cholaftic
divines, to mahometan dotors, and arabian metaphyficians.
To lay the foundation of the law of nature on fuch vain
hypothefes, is to make the moft important of human con-
cerns ridiculous, the moft diftin& and cleareft ideas con-
fufed and obfcure, and, in a word, to hinder us from feeing
- truth itfelf in a clear light.

Gop gave the law of nature, according to the rabinical
dodtrine, by word of mouth to Apam firft, and to Noau
afterwards: and the great principles of it were contained
in the feven articles, that are called ‘¢ feptem praecepta Noa-
¢ chidarum,” by whom they mean not Noan and his im-
mediate offspring alone, but the whole race of mankind.
How the laft of thefe laws, “ de membro animalis viventis
“ non comedendo,” came to be given to Apam, if it
was not lawful to eat any flefh, as they fay it was not in
the antediluvian world, is not eafily explained. We may
therefore fuppofe that they did not mean to include this ar-
ticle among the precepts given to Apawm, tho an inconfiften-
cy never ftopped the talmudifts, and tho the rabbins blun-
der daily through many that are as obvious as this. The di-
ftin&ion they make between themfelves and all other people
with refpe@ to the divine communication of this law, is a

little
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little more intelligible. As they were defcendants of Noan,
this law was given to them in common with all men;
and fince there was no written law before Mosgs, their
patriarchs themfelves could have mo other moral law than
this tradition. But then, as they were a chofen people, fe-
le@ted and {feparated from the reft of mankind, God gave
them, by his {ervant Mosgs, a peculiar law: and thus they
ftood diftinguifhed from the reft of the Noachidz, whom
they called the Nations; as the Greeks had the folly to call
every man a barbarian who was not a Greek, and as even
the modern Italians, to fay nothing of the old Romans, have
fometimes given the fame appellation even to the moft civi-
lized of their neighbours.

AnoTHER way, by which, according to the {fame rabinical
do@rine, the law of nature was and is communicated to man
by God, is that of immediate or mediate infpiration, in oppo-
fition to mere rational facultics and operations. I call it in-
{piration, becaufe the Jews imagined an * intellectus agens,”
or acive fpirit, by the influence or illumination of which,
and in concurrence with which, the human underftanding is
made capable of knowing, not only the laws of nature, but
all the other principles of {cience, and dedu&ions of reafon,
which are the objeéts of it. This « intelleGtus agens” is fome-
times, and to them, God himfelf, by a particular prerogative
belonging to their nation, “ ex prerogativi gentis.” To other
men it is the minifter of God, that illuminates their minds,
like an intelleGtual fun, by a force and with an authority
derived from God. It was in the firft way, no doubt, that
Asranaum difcovered by philofophical meditation, in the midft
of idolatry, the exiftence of the one true God: and, to fay
the truth, the Jews fhould be, by virtue of this prerogative, the
moft enlightened and the moft knowing people on earth;

whereas
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whereas they feem to have been in all ages the very reverfe; be-
fore their captivity, indocile and ignorant; after it, credulous
and bigot, little curious of the real, much addicted to the ima-
ginary {ciences that were cultivated by other nations.

Tury entertained the notion of this fecond kind of in-
{piration later than that of the firft,  juxta difciplinam re-
¢« centiorem,” fays SeLpEN: and it is no wonder that they
did fo. They had been ufed to think, that the divine pre-
fence refided amongft them, and that they confulted God
by their high prieft; that he {poke immediately to their pro-
phets, and exercifed his power immediately in the condué of
their affairs. But afterwards, tho he was near them ftill,
he was not fo near them; and mediate infpiration to illumi-
nate their minds became neceffary. Befides, it was not till
after their captivity that a more refined philofophy, and no-
tions more metaphyfical than any they had had before, be-
gan to be introduced among them, whilft they lived under
the Seleucide and the Ptolemys, in ages when the firft
philofophy was growing up to that pitch of enthufiafm and
madnefs at which it arrived in the {chool of Alexandria, and
wherever the doétrines of the latter pythagoricians and pla-
tonicians prevailed. From hence, I fuppofe, it has happen-
ed, that this dogma of the rabbins bears {o near a refemblance
to the opinions of the greek, and, in imitation of them, of the
arabian metaphyficians, who confounded together, with more
difference of expreflion than of meaning, if any of them can be
faid properly to have had a meaning, the divine and human
reafon. But however all this may have been, the rabbins affert
that the divine illuminating prefence, by which alone men are
able to difcover the law of nature, illuminated chiefly the
defcendants of Seru and of Sewm, till the days in which the
law was given by Moses, when feven other prophets only

arole
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arofe among the nations ; and that from this aera the divine
illumination has feldom fhined on any perfons except them-
felves.  So that, on this hypothefis, no great improvement
has been made in the {ciences {ince the days of Moses, except
by the Jews.

I uave drawn this sketch from SeLpeN, in order to con-
trafte the extravagancy of thefe notions, which are derived
from a true principle, that the law of nature is the law of God,
with thofe of Hogees, which are founded on this falfe prin-
ciple, that the laws of nature are the laws of civil magi-
ftrates : and I conclude upon the whole, that we fhall do much
better to truft ourfelves than fuch mafters, who lead us in-
to error about the-origin of natural law, orabout the means
of arriving at the knowledge of it. One makes the origin
independent on God, and fome divines do little lefs. Another
makes the means of arriving at the knowledge independent
on man, and above the ftrength of his natural reafon ; tho
the author of nature has been gracioufly pleafed to propor-
tion them one to the other. If thefe doctrines are hurtful in
different refpeéts, many words and much time are {pent about
others very little neceflary, about abftra& notions of moral
entities, and about the caufes of moral truth, concerning
which we may eafily fall into error (whilft we can fall into
none concerning the great principles of it) unlefs we have
the light of that nature to which our fearch is directed. The
philofopher may, becaufe he does this; I had almoft faid
muft ; but the man of common fenfe cannot err about thefe
principles, tho he may remain in ignorance about {fome of
them, for want of induftry or opportunity to difcover them

all.

NOlar Ve L VI.
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