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XXII.

T H E rough draughts, that have been thrown upon thefe

papers, may help to thew that there is fuch a thing as
the law of nature, antecedent to all other laws, and to the
eftablithment of civil fociety; that this law is the law of reafon
colleéed ¢ & pofteriori” from the actual conftitution of things,
by experience and obfervation; that as inftiné, affe@ions,
paflions, and felf-love that univerfal {pring of the animal kind,
were given to put us into action, fo this law is given to guide
and govern the human conduét; that if this law did univer-
fally and conftantly guide and govern it, mankind would reach
the perfection of their nature, and be as happy as they are by
this made capable of being; but that the culture of their rea-
fon, the improvement of their knowledge, and every thing
that tends to the perfedtion of their nature, and the comple-
tion of their happinefs, being left to their induftry, and {ub-
jected to the accidents and viciflitudes of human affairs,
fome few remain in ignorance, many more fall into error,
and the irrational prevails over the rational nature, in different
degrees, in all of them; that the ftate of mankind is imper-
fec, in proportion as the ufe that they make of their reafon is
{o; that the will of God fignified by the law of nature, and
revealed in his works, a revelation that admits of no doubt,
thews the road to human happinefs to all mankind; that
they are feduced out of it by falfe appearances, and that law,
cuftom, and even religion, which thould have kept them in it,
cc;nﬁrm thefe appearances, and only ferve to keep them out
of it.

Ir it be difficult to thew the particular reafons that have
contributed, in an immenfe variety of inftances, to render the

laws and cuftoms of mankind fo oppofite to one another
as




as they are, and {fo oppofite, or fo little conformable, to
the law of nature and of right reafon, which fhould have
been the model, and muft be made the criterion of them
all, it is eafy enough to difcover what has rendered the reli-
gions, that have arifen in the world, from the firft ages of it, fo
oppofite in many particular modes, fo fimilar in many gene-
ral principles, and all of them together fo little conformable
to natural religion.

Taese religions inftituted by human, under the mafk of
divine authority, tho they might be intended to reftrain and

reform mankind, to give ftronger fan&ions to the law of na -

ture, and to be fubfervient to government, have ferved, in all
ages, to very different purpofes. They have promoted falfe
conceptions of the deity, they have fubftituted fupertition in
the place of thofe real duties which we owe to God and man,
they have added new occafions to thofe that fubfifted before
of enmity and firife; and infociability has increafed as they
have florithed. Nay, the firft principles of them have been
laid in it in diret oppofition to the religion of nature and
reafon, the firft principle of which is a fociability that flows
from univerfal benevolence. We are obliged to except, out
of the religions inftituted by human authority, the jewith and
the chriftian; but we cannot except even thefe as one of them
was taught originally, as the other of them has been taught in
the courfe of it, and as both of them have been practifed, out
of the religions that have ferved to the ill purpofes here men-
tioned, to that principally of infociability. On the contrary,
no religions have rendered the profeffors of them f{o infociable
to other men, as thofe which have claimed truly or falfly to
be immediate revelations of the Supreme Being, and have ex-
acted an implicit faith as well as an implicit obedience. In-:
fociability was from the firft, and continues ftill, the great
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chara@eriftic of judaifm. So it was, and fo it is of mahome-
¢ifm. So it was not of gofpel-chriftianity, but fo it is be-
come of theological chriftianity ; if I may be allowed to make
a diftin@ion which will juftify itfelf abundantly in every in-

ftance of comparifon.

Tre wifdom, as well as the power, that appears in the whole
conftru@ion, order, and harmony of the univerfe, muft have
carricd at all times the fame general conviction into the breaft
of every man who obferved, and refleéted on his own obfer-
vations. Bavsus had therefore fufficient rcafon to fay, in a
good fenfe, what Turry makes him fay, that ¢ he muft want
< intelligence himfelf who can believe that this ftupendous
¢ machine was made and is preferved without intelligence,”
that is without diftin@ and fuperior intelligence, not without
intelligence of it’s own the intelligence of the maker, not
that of the thing made, for this is fuch an abfurdity as the re-
finements of philofophy alone could adopt, and as can be
never reconciled to the judgment of common fenfe. <« Ce-
“ leftem ergo admirabilem ordinem . .. . qui vacare mente
¢ putat, is ipfe mentis expers habendus eft,” may be under-
ftood indeed to fignify this very abfurdity in the mouth of a
ftoic, and TuLLy might mean to make Bavpus fpeak in cha-
ra@er, for which reafon the paffage thould never be quoted
without any explanation as it is continually, for an expofi-
tion of true theifm. But if the fphere of Posiponius had
been fent to the Britons, or to the Scythians, in the days of Bav-
2us and Turry; if the machine called, Iknow not why, the
Orrery was fent, in our days, to the Hottentots, or the Samojedes,
thefe favages would fmile at the ftupidity of any of their
brethren, if any fo ftupid fhould be found among favages,
who could imagine fuch a machine to be the effe& of chance,
or to have contrived, and made itfelf. They would all con-

clude,
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clude, that it was the work of intelligence, and of greater fkill
than that which they imployed to build their huts, or to fhape
their canoes. The moft reafonable among them could not
fail to fee, in the unity of the defign, the unity of the arti-
ficer. But the vulgar, who make themfelves, their own ideas,
and ‘their own manners, the meafure of all things, might very
eafily conclude, that the feveral parts of this machine were
made, and the feveral motions of it were directed, by different
intelligences.  This opinion too might grow up to be general
amongft them, and the moft rational favages might be oblig-
ed to yicld to the leaft rational, in advancing of which no
more is aflumed than what has happened in every age and
country, even the moft civilifed, and the leaft ignorant. But
none of thefe favages would be abfurd enough to fuppofe, tho
philofophers fuch as the ftoicians have done little lefs, that the
intelligence which made every wheel of the machine to move
was in the wheel.

Tue Romans, the Greeks, and before them all the learned
nations of the eaft, were in this cafe. The vulgar acknow-
ledged a multitude of divinities, to whom they afcribed every
exccllency, and every defe@ of their own nature, fo that in
worfhiping them they worfhiped in fome fort themfelves.
Their wife men, who acknowledged the unity of a Supreme
Being, and held thefe infetior divinities to be his creatures and

inifters, made even this'being after their own image. The
afc made him an indolent being, and wholly uncon~
it human affairs. The proud, who thought ever
clated to man equally important, and equally an
thy of the divine care, made him a bufy trifling
Myruecipes aliquis, minutorum opufculorum fa-
They who converted, with prophane timidity,
ial awe into a fuperflitious fear of God, and made

' the
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the exiftence of a Supreme Being, which ought to be the
comfort, the terror of mankind, ran into one of thefe extremes.
They either {creened him from human fight by the interpofi-
tion of mediating, interceding, attoning beings: or, fierce
and cruel themfelves, they reprefented him hating without rea-
fon, revenging without provocation, and punifhing without
meafure. The gay, the wanton, the luxurious, made gods
and goddefles of the fame charaders; and JuriTer himfelf,
thefather of gods and men, was liable to human paffions, and
partook of fenfual pleafures. Thus the vulgar believed, and
thusthe prieftsencouraged ; whilft the philofophers, over-borne
by the torrent of polytheifm, fuffered them to believe, in
ages when true theiflm was reputed atheifm. There were
others again who had, befides that vanity which is common
to all men, the particular vanity of believing themfelves chofen
objeéts of the care of heaven, diftinguifhed by fingular pri-
vileges, and predeftinated to fome glorious purpofe or other.
The Egyptians were the firft of all men admitted to the fight
of the gods, and to a communication with them, according
to JamBLIcHUS, and we may {ee what notions had been in-
filled into the Romans, of grandeur, and empire, to which
they were defigned by the gods, when we read the pomp-
ous anfwer that JurrTer makes to his daughter, in the firft
book of the Aeneid. I wave any further inftances of the fame
kind: that of the Ifraelites, the moft extraordinary of any,
is too well known to be mentioned.

It is unneceffary too that I fhould enumerate, in this place,
any of thofe metaphyfical whimfies, concerning the divine
and human nature, which philofophers broached, and brought
into fafhion; as the vulgar had brought, tho they had not
been alone to invent, all the falfe conceptions that prevailed
about the deity. Much has been faid already, and more will

be
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be faid on thatfubje®. What is to my purpofe to obferve
here is, that the fyftems of theology, which philofophers, priefts,
and the rabble of the world, confpired to frame, were (yftems
of fuperftition, that they paffed however for fyftems of reli-
gion revealed {fome how or other, to fomebody or other, fome-
times by the Supreme Being himfelf, fometimes by any other
divine perfon, and, therefore, always of more authority than
fuch as human reafon could colle@ from the appearances of
things.  This perfuafion too made it quite unneceflary to em-
ploy human reafon about fo fuperfluous a work, and thus an
immenfe crop of fuperftitions grew up, choaked the feeds of
natural religion, and corrupted, in a great degree, both pub-
lic and private morality. In fhort, reafon has been always
controuled, natural religion and natural law have been almoft
entirely fuperfeded in every fociety of men, and many in-
ftances might be produced to fhew that this has happened
moft in thofe which have been efteemed the moft civilifed.
This has been the effe@ of imagination and paffion, necef-
fary, but dangerous, parts of our compofition, under the in-
fluence of particular prejudices, and ‘the direction of private
motives in matters of the moft public concern. If the reve-
lations had not been pretended only, if the faime divine wil-
dom, that fhews both the exiftence and the will of God in
his works, had prefcribed any particular form of worthip to
mankind, and had infpired the particular applications of his
general laws, the {yftem of religious and civil government
would have been uniform in the whole world, as well as con-
formable to nature, and reafon, and the ftate of mankind
would have arrived at human perfeion. - But it was not in
the councils of the moft High, which it becomes us to adore
and not to examine, that this thould be fo, and therefore all
thefe {yftems of religions and laws being nothing more than
human expedients, there is no room to wonder that they

Moz, V. D d have
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have not been more effe@ual to good purpofes, nor that the
ftate of mankind is fuch as we feel, and as we are apt to
complain that it is.

XXIIL

E may aflure, from fa&, that this has been the divine

oeconomy, and leave thofe men to affume from ima-
gination what this oeconomy has, or {hould have been, who
have fo much theological prefumption. But whilft we leave
them to imagine without fa&, we muft not fuffer them to
imagine againft it. Nothing can be, I think, more true than
what has been advanced concerning the unnatural religions,
laws, and cuftoms eftablifhed in the feveral focieties of men,
and yet it is not lefs true, that the tables of natural religion and
law are hung up in the fight of all men.  All may read them,
and tho error has prevailed, and will ever prevail in the bulk
of mankind againft knowledge, more or lefs, and to fome
degree, becaule it is agreeable to the private interefts of thofe
who lead, and to the prejudices of thofe who are led, that it
fhould, I do not believe that there ever was a time, when it
could be faid with truth that the law of nature was imperfe&-
ly known, or that it was an incomplete fyftem of morality
before the chriftian revelation, both of which propofitions are
roundly advanced by divines, tho manifeftly falfe.

Dr. Crarke fays, in his evidences of natural and revealed
religion, which are often dim, and often weak, that the
heathen philofophers were never able to prove and explain
clearly and diftin@ly enough to perfons of all capacities thofe
things which they were the moft fully certain of, and did in
good meafure underftand, fuch as the obligations of virtue,
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