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206 FRAGMENTSo MINUTES

there were two hundred and fourfcore different opinions.
That there were fo many may be doubted, but that they muft
have been extremely various is certain. The ¢ fummum
¢ bonum”, or the fupreme good of man, as it was underftood
and taught by the heathen philofophers, and which Dr.
Crarxe calls, not without a defigned ambiguity, the final hap-
pincfs of man, was a fubje& whereon every man had a right
to pronounce for himlfelf, and no man had a right to pro-
nounce for another. Thefe difputes were, therefore, very trif=
ling. But they fhould not be fo firongly objected, fince it is
eafy to fhew that chriftian divines, the fchoolmen efpecially,
have trifled as much on points relative to natural and reveal-
ed religion both, ‘as ever the heathen did on points relative to
the former. Of the chriftian trifles too, we may fay, what
could not be faid of the others, that they became ferious:
¢ hae nugae ad feria ducunt.” They have divided the fchools,
and the {chools have divided the world, with circumftances of
rage and cruelty to be found among no other parties.

XXIV.

F fuch difputes, as that which has been mentioned, were
I caly, or might be thought unnccefary to be determined,
difputes of another kind arofe when the heathen philofophers
attempted, for they did attempt, to make a complete, regular,
and confiftent fyftem or fcheme of things, the want of which is
objetted to them. Thefe attempts were pufhed very far by pa-
gan theifts, but it muft be confefled, that they ferved only to
fhew that men are fitted to know a little of fome few things,
and the whole of nothing. ~ Thefe men found foon, that no
fufficient materials for fuch a {yftem or fcheme lay within the
bounds of natural law, and natural theology. They had re-
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courfe, therefore, to metaphyfical theology, which being a
{cience of their own invention, it was ealy tor them to efta-
blifh fuch principles in it, as they judged fufficient for their
purpofc. They proceeded, therefore, to reverfe the whole or-
der of reafoning in the fearch of truth, to reverfe the pyra-
mid; and inftead of rifing up from a broad foundation of par-
ticulars, laid in knowledge, tothe lofty and narrow pinnacle of
all knowledge, the exiftence of one all-perfect Being, they
affeéted prepofteroufly to fet this pinnacle on the ground, and
to raife the pyramid without any foundations at all. They not
only reafoned concerning the nature and attributes of God
himfelf, from mere imagination, but they gave him as many
companions and minifters, gods, angels, daemons, genii, as
they thought fit. Crarks fays, and moft of his brethren
agree with him, that to reafon in this manner from the na-
ture and attributes of God, is the very firft and moft necef-
fary thing of all. His and their approbation of the reafoning
of pagan theifls, in confequence of this firft and moft neceflary
thing of all, would not be quite fo full; and indeed it may
feem tohave been introduced for ornament, rather than for ufe,
by thofe who made the one Supreme Being, according to the
nature and attributes they give him, fo immediately aéive in
human affairs. But the pagan theifts declined no help; and
the fervice their gods, and other inferior beings were of, in
accounting for the creation and government of the world, is
known to every man who has been converfant in their writ-
mgs, in thofe of PraTo particularly. - When they wanted to
account for the origin of evil, ditheifm was mvented; when
they wanted to account for the fuppofed unjuft diftribution
of good and evil, the « mythologia de inferis,”

Bur to be more particular. Crarke obferves, that bare
realon cannot difcover in what manner, and with what kind
of
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of external fervice God will be worlhiped. He might have
added, that bare reafon cannot dilcover how any external
fervice, that man can pay, fhould be acceptable to the Su-
preme, and all-perfect Being, except a compliance in all our
words and a&ions, with his known will, revealed in his works,
an inward adoration of his unknown nature, a gratitude for
benefits, and an entirc refignation to his providence. The
heathens knew that all the duties of natural religion are con-
tained under thefe heads, but that the divine will concern-
ing any external fervice, with which God would be worfhiped,
had been fignified relatively to none of thefe duties. They
might, therefore, as the beft and wifeft of them did, approve
the political inftitutions of an external fervice, as political in-
ftitutions, and as far as they helped to keep up a lively fenfe
of thefe duties in the minds of men, and to promote the prac-
tice of them. But they, who prefumed to reafon boldly,
about the nature and attributes of God, were not {fo content.
They reprefented the one Supreme Being, to themfelves and
others, under as many different charaéters as they reprefented
their different gods. The moft general reprefentation of him,
becaufe it was thought the moft proper to intimidate man-
kind, and to anfwer the ends of government, or becaule it
was that which natural and fuperftitious fear could the moft
eafily frame, was framed under the image of an abfolute ty-
rannical monatch. From fuch notions, thefe reafoners “ a pri-
¢ ori ” deduced all thofe, whereby they took men out of the
relation of creatures to their creator, and placed them in that
of {laves to their tyrant. From hence thofe numberlefs, ridi-
culous, and cruel rites of paganifm, which were held as ne-
ceflary to obtain the favor, and to avert the anger of heaven,
as the ftricteft obfervation of morality ; nay more neceffary, if
we may judge, as we may moft reafonably, of antient by mo-
dern, and of pagan by chriftian theology.

OREDIENCE
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OgzeDIENCE to the law of nature is our firft duty, and our
greateft intereft: the happinefs of our whole kind, wherecin
every individual is included, depends on it. Obedience car-
ries it’s reward, difobedience it’s punithment along with it in
the general fyftem, and God has not made particular {yftems,
nor eftablithed particular providences for particular nations,
much lefs for particular men, as far as we can difcover by the
help of reafon and experience. The fame caufes produce the
fame effe@ts every where, with fome little variety of circum-
ftances, and as the precepts of the law are common to all
men, fo are the fancions of it. In thort, as all men fin againft
the order of nature more or lefs, {o the imperfect ftate of man-
kind fhews that they fuffer more or lefs by the uniform courfe
of it.  But neither reafon nor experience will thew us, in the
author of nature, an angry revengeful judge, or a bloody exe-
cutioner. ~Neither reafon nor experience will lead us to in-
quire what propitiation God will accept, nor in what man-
ner a reconciliation between the Supreme Being and this worm
man 1s to be made*. Natural reafon does not ftop here, nor
expe&t with impatience the aid of fome particular revelation.
She ftops much fooner. Repentance, as it implies amend-
ment, is one of her doctrines, a neceflary confequence of her
principles, and the does not fo much as fulpe@ that any fur-
ther revelation is wanting to eftablifh it. But the reafoners
“ a priori” did on falfe principles, in this cafe, and in many
others, what an unreafoning vulgar had done thro ignorance,
and without any principles at all, except thofe of fuperftition.
They took off from the real perfections of the Supreme Being,
and they added imaginary excellencies to the human nature :
like ProcrusTis, they ftretched out humanity, and lopped

* Crarkt in his evid.
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off from divinity ; with great metaphyfical pains, as much as
they could; and when they found that one of thele lines was
ftill too fhort, and the other flill too long, to anfwer their pur-

3 g‘ I
pofe, of making them nearly commenfurate, they {fpun a thread
out of imagination, to lengthen the fhorteft.

On {uch notions of the divine and human nature, Egypti-
an, Chaldaean, Magian, and almoft all the theifts of antiqui-
ty, founded their theology, on the authority of which they in-
ftituted various forms of worfhip, and promoted fuperftitious
opinions, by their attempts to difcover the whole fcheme and
{yftem of things, fome of which infected even the fathers
of our church in antient times, and would be avowed at this
time by none but roficrucians, and fanatics as mad as them.
In fine, this was the fource from which fo many religious ce-
remonies and obfervances, that had no dire@ion to promote
natural religion, tho pretending to derive their inftitution from
the author of it, arofe.  Sins were multiplied, and the terrors
of {fuperftitious minds encreafed. But even if thefe terrors had
been rightly and folely applied to real crimes, not of fins of
arbitrary difcipline, they would have been of little effect, fince
the means of reconciling all finners to an offended deity were
made by this theology extremely eafy. Strange means indeed
they were, and fuch as coft the offender little.  Such were
expiatory facrifices, wherein the blood of an innocent beaft, or
man, was fhed to atone for the guilty perfon, as if God was
appeafed whenever the priefts were glutted with roaft meat,
or as if it were indifferent to him whofe blood was thed, pro-
vided his altars recked with gore. This expiation was puthed
to fuch a'degrec of pious inhumanity, that fathers made burnt
offerings of their children to Movocr. T call it pious, becaufe
they who never offered up themfelves feemed however to
prove their repentance, as AsrAHAM was ready to prove his

2 faith




2
of 1E:5 §A Y 8 211

faith much better, by facrificing their children, than a ram or
an ox. They facrificed what they held deareft next to them-
felves ; and they might think that they had the example of
the Gods, to authorife the pracice; for SancuoniaTHON, it
is faid, related, that Sarurn had offered up his only fon in

the time of a plague. ¢ Coelo patri in holocauftum ob-
“itiilie’’

Tais was one effect of theological engraftments on natural
religion. The Supreme Being was reprefented fo vindicative
and cruel, that nothing lefs than aés of the utmoft cruclty
could appeafe his anger, and that his priefts were fo many
butchers of men and other animals.  Another engraftment of
the fame kind was deduced from a very contrary notion, from
a notion that God was conftantly attentive to the affairs of
men, to the leaft, and to the moft important alike; that he
entered into the clofeft familiarity with fome, and gave
audience at all times to all. Aftonithing inftances of this
fort, as well as of the former, might be cited; for the fame
theology, which reprefented the all-perfe@ Being rigorous and
fevere without any regard to his mercy, or even to his juftice,
reprefented him, with moft theological inconfiftency, on other
occafions gracious, converfable, affable, without any regard
to his majefty, or to the infinite fuperiority of his nature. But
thefe inftances are {o eafily found, and they are fo fhocking to
every {incere theift who frames the moft elevated, and there-
fore the leaft unworthy fentiments he is able of God, that I
am willing to fave myfelf and you the trouble of reflecting on
them. “ Ita taetra funt, ut ea fugiat & reformidet oratio.*”
How fhould they be otherwife, when ignorance and fuperfti-
tion were firft to produce them, and when the eternal unal-

* CIC. Tufc. Difp:
Ee 2 terable
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terable reafon of things, the knowledge of which is claimed
by men, who approve fome of the moft deteftable of thefe
inftances, and who produce others of their own growth, but
upon the fame principles, is for the moft part nothing elfe than
the reafon of party, of prejudice, of profeflion, and of autho-
rity ?  Let me, therefore, mention one alone. It fhall be
one that is common to all religions, and that carries with it,
in general practice, more matter of ridicule than of horror.
The inftance, I mean, is prayer; or, to {peak more properly,
the abule of prayer. To keepup a due fenfe of our depen-
dance on God, for which purpofe this inftitution may be a
very ufeful, and confequently, a very rational expedient, is
the duty of every man. But then it muft be pra&ifed in a
manner reconcileable to other duties of religion ; in the firft
place, to an awful reverence which confifts in the inward fen-
timent wholly, and fo little in outward demonftrations that
when thefe are carried too far they become a ludicrous page-
antry of devotion, and ferve rather to deftroy it in moft minds
than to maintain it in any; to an abfolute refignation in the
next place, one a& of which is preferable to ten thoufand
colleéts, Men are fond of accefs to the Supreme Being.
Nothing can flatter humanity fo much. As foon, therefore,
as they are taught that they may have it, not only by their
proxies, the priefts, but by themfelves immediately, they ufe
it familiarly and impertinently. They put up contradictory
petitions to heaven in all the churches of the world. Some
would be hurtful to themfelves if they were granted, and al-
moft all would be fo to others, If the true God could be im-
portuned, as Lucian reprefents JuriTer, he would be im-
portuned to change at every moment the difpofitions of his
infinite wifdom, and to accommodate the whole oeconomy of
his providence in a manner that implies often contradiction,
to different and oppofite interefts, nay to the different and

oppofite
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eppofite caprices, not of nations alone, but of particular men;
women, and children.

Since I have mentioned this part of divine worfhip, among
other external fervices, it may be proper to take notice of the
fecond Alcibiades which Mr. Crarke quotes, and which
will ferve, if I miftake not, my purpofe better than his. In
that dialogue, SocraTEes Infifts on the danger of addrefling
particular petitions to the gods, left we fhould afk what is
evil in itfelf, or what may prove fo in the event. He recites
the prayer of fome antient poet, which is little elfe than a
fhort a& of refignation. He commends the Lacedaemonians
for addrefling themfielves in much the fame ftyle to the gods,
when they afked in general = “ pulchra cum bonis.” He men-
tions the preference given by the oracle of JuriTer Hammon
to the prayers of the Lacedaemonians over thofe of the Athe-
nians, and the reft of the Greeks. The authority of Homexr
is brought, as Prato, PLuTarch, and generally the antient
writers are apt to alledge it on all occafions very impertinent-
ly, to prove that the gods are prone to be angry, and to bear
hatred even to whole nations. But SocraTes concludes very
rationally, that if they are fo they are not to be bribed by
facrifices, by offerings, and by external fervices, and that they
regard the purity of the heart alone. SocraTes thought that
human errors about the will of God, and the duty of man,
proceeded from pride more than ignorance, and therefore ad-
vifed Arcrsiapes, of the purity of whofe heart he had no
very good opinion, ¢ fince he would not make ufe of the
‘¢ general refigned prayer of the Lacedaemonians, becaufe of his
€ pride, to wait till he had learned how to behave himfelf to-
¢ wards the gods and towards men.” He adds, ‘ that one
¢ who had a concern for him, and a wonderful care of him,
“ would be his inftruétor, and would difpel the darknefls of

* his
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¢ his mind, as Minerva in Homer takes the cloud from be-
“ fore the eyes of DiomEeDE, that he might be'able to difcern
<« what was.good from what was evil.”

WaeTHeR it be as difficult, as Crarke imagined, to fup-
pofe that SocraTes meaned himfelf, in this paffage, T examine
not. Let it be that he meaned the daemon of ALciBrapss,
Since the mafter had an attending daemon who diffuaded and
veftrained him when that was neceffary; the fcholar might
have one who would inform, and determine him whenever
that fhould be neceflary. Nay more. = Let it be as fome
learned men™ have obferved, that Praro began to write im-
mediately after the three laft prophets of the Jews, as if God
had raifed up him to fupply their place. Let them cite in
tavor of this opinion, another pafiage wherein this philofopher
fays, ¢ that it a perfe@ly juft man thould appear in the world,
¢ he would be imprifoned, buffetted, whipped, and. crucified,
¢ which muft needs have been a prophecy of Carist, becaufe
“ CuristT was whipped and crucified ; whereas SocraTes
¢ only drank the poifon by which he was condemned to die.”
Let the fame learned men take this paflage too, in the fecond
Alcibiades, if they pleafe, for another prophecy of the
coming of CurisT, and of a divine revelation, fince remote
events, and a diftant time are often fignified by immediate
events, and the prefent time, in prophetical language.

Sven prophecies in Prato will not be readily, nor gene-
rally admitted, T think ; neither does CLarxe infift that they
fhould. But it muft be admitted, that Praro infinuates in
many places the want, or the neceflity, of a divine revelation
to difcover the external fervice God requires, and the expiation

¥ DAcIER.
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for fin, to give ftronger aflurances of the rewards and punifth-
ments that await men in another world, concerning which,
however, he had received particular information, by one who
returned from thence on purpofe, and to frame a {yftem of
the whole order of things, both in this world and the next, that
is, of the whole oeconomy of God’s difpenfations to man, and
of his government in heaven and on earth.

XXV.

T was on fome of thefe fubjeds Socrates had difcourfed,
when Smvmias {poke to him in the manner quoted by
Crarke. He had owned that he did not expeét to attain a
full knowledge of thefe things, till the foul was feparated from
the body, and entirely purified in that other world, of which
he gave o topographical a defeription. The conclufion was,

““ that {ince they could not acquirc a certain knowledge of the

¢ truth here, they fhould fix on the beft and fafeft of human
¢ reafons, and venture on that bottom thro the ftorms of life,
¢ unlefs they could get one ftill more firm, fuch as fome di-
¢ vine revelation would be, to render their paflage lefs danger-
“ous.” This now is the fecond of the proofs brought to
fhew, ¢ that the beft, wifeft, and leaft fuperflitious of the
“ philofophers confeffed their fenfe of the want of a divine

- ““ revelation, ‘and hoped for fomething of that nature.” The

proofs are pompouily introduced, but the whole force of them
amounts to no more than this, that Socrarrs, if in truth
Socrarns did fay all that his {cholar makes him fay, was
much in the wrong for not adding curiofity to pride, among
the caufes of human error, concerning the will of God, and
the duty of mdn; but Socrares himfelf had a great mind
to know more than God has made his human creatures capable

of
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