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for fin, to give ftronger aflurances of the rewards and punifth-
ments that await men in another world, concerning which,
however, he had received particular information, by one who
returned from thence on purpofe, and to frame a {yftem of
the whole order of things, both in this world and the next, that
is, of the whole oeconomy of God’s difpenfations to man, and
of his government in heaven and on earth.

XXV.

T was on fome of thefe fubjeds Socrates had difcourfed,
when Smvmias {poke to him in the manner quoted by
Crarke. He had owned that he did not expeét to attain a
full knowledge of thefe things, till the foul was feparated from
the body, and entirely purified in that other world, of which
he gave o topographical a defeription. The conclufion was,

““ that {ince they could not acquirc a certain knowledge of the

¢ truth here, they fhould fix on the beft and fafeft of human
¢ reafons, and venture on that bottom thro the ftorms of life,
¢ unlefs they could get one ftill more firm, fuch as fome di-
¢ vine revelation would be, to render their paflage lefs danger-
“ous.” This now is the fecond of the proofs brought to
fhew, ¢ that the beft, wifeft, and leaft fuperflitious of the
“ philofophers confeffed their fenfe of the want of a divine

- ““ revelation, ‘and hoped for fomething of that nature.” The

proofs are pompouily introduced, but the whole force of them
amounts to no more than this, that Socrarrs, if in truth
Socrarns did fay all that his {cholar makes him fay, was
much in the wrong for not adding curiofity to pride, among
the caufes of human error, concerning the will of God, and
the duty of mdn; but Socrares himfelf had a great mind
to know more than God has made his human creatures capable

of
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of knowing, and, therefore, more than he judged it necef-
fary or ufeful for them to know. The imaginary want had,
therefore, no other principle than metaphyfical curiofity. It
could have no other. Nothing could be wanting to the di-
vine purpofe where God had given, tho he had limited the
means. How abfurd, how trifling is it then to bring the opi-
nion of philofophers concerning this want, and their hopes
that it would be fupplied , as a proof that the want was real,
and that, after it had been long complained of, it was fup-
plied? I pafs over another pretended proof of the fame kind.
Porprvry, whom it is impoflible to fee ranked among the
leaft fuperftitious philofophers without furprife, found, it feems,
that the univerfal method of delivering fouls was not fuffi-
ciently known by philofophers.

In general, thefe men complained that fenfe reached but a
little way in acquiring knowledge, that the human mind was
weak, that the human life was thort, and that the truth of
things lay deep in darknefs.¥ Thefe complaints related to all
parts of {cience, phyfical and metaphyfical, to natural philofo-
phy as well as natural theology, and I might, therefore, make
the fame ufe of them in one cafe, that Crarke makes in the
other. 1 might bring the imperfe&t knowledge of corporeal
nature, and the fenfe philofophers had of this imperfection in

roof that fome neceffary knowledge of this kind was wanting,
and that they had reafon to hope the defe& would be fupplied
fooner or later, fome how or other, in a natural or in a fuper-
natural way. I might beg the queftion, like the do&or, and
having affumed that they were ignorant of many things ne-
ceffary to the phyfical, as he affumes with much lefs reafon,

* Anguftos fenfus, imbecillos animos, brevia curricula vitae, in profundo
vericatem effe demerfam, omnia tenebris circumfufa effe. . . . .

that
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that they were of many things neceflary to the moral advan-
tages of life; I might argue, that they had reafon to expedt a
time would come, when men would be rendered able to difco-
ver not only the fecond, but the firft qualities of fubftances,
to reafon from a general knowledge of effences, not from a
particular knowledge of effecs, and to frame by thefe and
other extraordinary meansia complete, regular, and confiftent
{cheme or fyftem of the whole ceconomy of corporeal nature.

In this manner I might reprefent the wants, the com-
plaints and the expe@ations of the heathen philofophers. Thus
I might argue, and my reprefentation and my argument would
be extremely ridiculous. ~ But'are thofe of Crarkr lefs fo?
I think not. Thefe philofophers, fuch of them, at leaft, whofe
works are come down to us, were very ignorant in phyfics.
But in natural theology, and in morality, their knowledge was
not deficient, tho it was confined, in the former, to a very few
general propofitions. They had the fame natural means of
knowing that we have,and they knew,as well as we know, that
¢ there is a firft intelligent caufe of all things, that the infinite
“ wildom and power of this Being made, and preferves the uni-
¢ verle, and that his providence governs it.”” They knew then,
very fully, the relation in which they ftood to this Being, the
wclation of dependent creatures and fubjeés; and this know-
ledge was fuflicient, or none would be fo, to enforce the laws
‘he had given them; for the fame means that difcovered the
divine exiftence, difcovered the divine will in the whole extent
of our moral obligations, = We might have expeéed, that
Crarkr would have {pecified fome of thefe moral obligations
which were unknown, or imperfectly known, to the philofo-
phers, ‘after all his infinuations concerning their ignorance.
But inftead of doing this, he infifts, in the very place where
his fubje& required it, on fuch obfervances, fuch doérines,

VoLV, F f and
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and fuch {peculations alone as have been fince indeed impofed
by the chriftian revelation, but as cannot be reckoned necef-
fary parts,nor, in truth, any parts of the religion of nature and
of reafon. Lacranrtivus, whom he quotes fo often, and
whofe fuffrage is in this cafe of more weight, becaufe his zeal
for chriftianity was fuch, that he defended and taught it be-
fore he underftood it, gives up the point. The philofophers,
according to him, difcovered the whole truth, and the whole
{ecret of divine religion®. No doubt they did {o, and the na-
tural divine religion which they dilcovered, is the foundation
of the chriftian. There is no one moral precept in the whole
gofpel, as I have hinted already, which was not taught by
heathen philofophers. Even thofe refinements upon virtue, to
which our divines arc willing to fuppofe, that mere humanity
could not reach, were taught by fome heathen fages, and
practifed by fome heathen faints, as well before as after the
coming of Curist. Before this time, their religion, that I
mean of fome of the philofophers, was much more {piritual
than that of the Jews. After this time, it vied for {pirituali-
ty, for myftery, and for fupernatural effects with the Chriftian.
To be humble, to renounce the pomps and vanities of the
world, to mortify the flefh, to be patient under afflictions, to
forgive injuries, to return good for evil, were particular doc-
trines of paganifm, as univerfal charity or benevolence was the
broad foundation of their moral fyftem. This matter is
ftrongly and largely exemplified in the third book of the  al-
“ netanae quaeftiones™; for it ferved bithopHugT’s argument
in that place to thew, whatit ferved Dr. CLarkE’s argument in
his Evidences to conceal.

* Totam igitur veritatem, et omnc divinac religionis arcanum philofophi
attigerunt. L. 7.

How
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How trifling is it, after this, to infift on the difputes of a
theological kind; for of a moral kind there were, properly
fpeaking, none that arofe among the philofophers? They were
difputes about words, or about fome very infignificant {pecu-
lations, and no more; for the morality of Ze~o, and of Eri-
curus, reduced to pradice, was the fame. But to proceed ;
how ftrongly might this objection be retorted on the fathers of
the chriftian church? To obje& that the heathen had no
one complete {cheme wherein all the moral duties were col-
le€ted together, inftead of being taught occafionally, is ridi-
culous, fince the fame objeétion might be made, if it was one,
to chriftianity likewife. But the divines who obje@ this mean
fomething more. ~When they fay that the philofophers were
unable to comprehend the truth of religion, tho they difco-
vered and explained almoft all the particulars wherein it con-
fifts*, they mean by the entire {cheme they refer to, the fum-
mary of their own theology, wherein the fill and the redemp-
tion of man, and all the myfteries of chriftianity are con-
tained.  This they call the whole do@rine, and defign of true
religion from the original to the confummation of all things,
and of this indeed the heathen philofophers might well be
ignorant, fince no man could know it who was not taught by
St. Pauw, or by fome chriftian doctor.+

Tnus theirignorance of true religionisaccounted for nota little
hypothetically. But even thus their complaints are not jufti-
fied, nor the expectations imputed to them rendered reafon-
able. ~They muft needs be ignorant of true religion, if natu-

3 .« Quamvis ea fere, quibus fumma ipfa conftat, et viderint, et ex-

plicaverint. Lact, L. 7.
1 Verum autem non nifi ejus fcire eft, qui fit dodtus a Deo. Ib.

Ff2 ral
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ral religion was a part of it only, even at that time, as it is at
this. =T hey could not know a revealed religion, nor any real
want of it before the revelation was made, and the knowledge

they hadwas fuchas the Authorof nature lmd thought fufficient,
fince he had given them no more. Their complaints and
their expc&&tiom, therefore, were founded in proud curiofi-
ty, and vain prefumption. The ufe which Crarks makes of
them is fomething worfe. To approve them, and to deduce
from the fuppoﬁd rcafonablenefs of them the neceflity of a
further revelation, is to weigh his own opinion, and theirs,
againft providence. It is to fay, that they faw before, and
that he has feen fince this further revelation was 111'1dc, the
neceflity of it to reform mankind effeGually, by opening to
them the whole do&rine and defign of true religion, which
were opened in part only to the heathen world ; and that the
event has juftified the complaints, ‘and the expe&ation. This
latter has been a topic of much theological triumph.  Bring
me a man, fays Lacrantius™, who is choleric, who is given
to rail, who is unruly and fierce, with a few WOldS of God I
will render him as tame as a fheep. Bring me one who is
given up to his luft, and fo he goes on. ¢ Numquis haec
¢¢ philofophorum aut unquam praeftitit, aut, praeftare fi velit,
¢ poteft 7’ Did any one of the philofophers do fo much, or
could he, if he would? = It was hard, fays St. AusTin,
where he mentions the letter of PorrHYRY to ANEBO, it was
“ hard for fo great a philofopher to difcover, to expofe; and
““ boldly to conviét the whole diabolical fociety, which every
little old chriftian woman difcovers at once, and detefls
openly.  Quam quaelibet anicula chriftiana nec nofle cunc-
tatur, et liberrime deteftatur.” Thus the triumph of the
ofpel over ignorance and immorality, and the reformation

* Vid. the quotation in the Evid.

of
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of the world, by the publication of it,are frequently magnified.
But when we confider the means of reforming mankind, which
the heathen philofophers, and the chriftian divines, have had in
their turns, and compare the progrefs made in this great work'
by both, it will appear that the former had not fufhicient
means, (fo far their complaints were well founded) nor the
latter a {uccefs proportionable to the means they had. In
fhort, if CrarkE’s way of reafoning be good, fome extraor-
dinary and fupernatural affiftance to reform the world, is ftill
wanting; for it would be impious to fay, that a further reve-
lation is juft as neceffary now as it was before the coming of
CHRIST.

XXVIL

O {peak of the want of fuflicient means to propagate
natural religion, diftinély from the want of a fufficient
knowledge of it, which are often purpofely confounded to-
ether, that the firft which is true, may cover the laft which
1s falfe, muft be our next tafk.

Tuere was no creed, nor any a& of uniformity impofed
on the heathen philofophers.  But ftill it is not true, that the
{yftem of moral obligations, or natural religion, was to them a
wide fea wherein they wandered without knowing their way,
or having any guide. It 1s not true, that they were unable to
make out upon what principles originally, and for what ‘end
ultimately, the choice of virtue was to be made®. They had
better guides than Crarke, whom it was in their power to
follow, nature and reafon ; one pointed out their way with a

* Vid, Evid. p. 176. 191.

fteady
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