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it was {ubftituted to natural religion: the main principles of
it, and even particular opinions, and local inftitutions have
been varioufly mingled in different f{yftems, and are to be dif-
cerned in them even now.  This has happened naturally, and
almoft neceflarily.  All thefe fyftems lean on certain primi-
tive notions, which the human mind is {o prone to frame or to
receive. 'The fame affections and paffions maintain them,
work upon them, and dire@ them in different imaginations.
The matter is the fame, the form alone is changed.

XXIX.

MONG many doétrines that were taught by thofe who
A pretended to explain the whole fcheme, and order of
divine oeconomy with refpe& to man, that of rewards and
punithments in a future ftate was one. It began to be taught
long before we have any light into antiquity, and when we
begin to havesany, we find it eftablithed. How powerful is the
defire of continuing to exift? How predominant is the pride of
the human heart? Nothing feems more natural to man, than
to wifh to live without reftraint or fear, and yet how ready
was the multitude, in the pagan world, to embrace the hope of
immortality, tho it was accompanied with the fear of damna-
tion? Like the elementary people of the cabalifts*, one may
think, they would have chofen to be damned eternally, rather
than to ceafe to exift. But every one was flattered by a fyftem
that raifed him, in imagination, above corporeal nature, as
every onc was at liberty to flatter himfelf further, that he
fhould pafs this immortality in the fellowthip of the gods,  in
“ contubernio deorum.”

* Vid. Borrr’s Letters,

THE
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Tue hypothefis of a life after this, efpecially when it was
accompanied by that of a life preceding this, which was found-
edon a fuppofed metemplychofis that feveral fyftems of religion
admitted, ferved two purpofes. It furnifhed an anfwer to
the accufation which atheifts brought, and which theifts were
too ready to admit in thofe days, as well as in ours, of unjuft
difpenfations of providence, in the diftribution of good and
evil.  This purpofe feems very unneceflary to me, who am
firmly perfuaded that the accufation is a mere fophifm, and
void of any foundation. But the other purpofe was, no doubt,
very neceflary, fince the belief of future rewards and punifh-
ments could not fail to have fome effe@ on the manners of
men, to encourage virtue, and to reftrain vice. For this pur-
pofe the doétrine was ftrongly inculcated from time immemo-
rial.  Egypt was the great miftrefs of religion, as well as of
arts and {ciences, and the doérines and rites of her church
were difperfed wherever fhe fent her colonies; thefe of the
““ mythologia de inferis” among the reft. Whatever Me-
Lamrus, Capmus, and others, carried into Greece, OrruEUS
carried thefe. He propagated them by his verfes and his in-
ftitutions.  But it was your Homer who fpread them moft,
and gave them the greateft vogue by his Odyfley and Iliad,
thofe ftupendous works, which Virgir alone could imitate,
and you tranflate, with fuccefs:

ONE cannot fee, without furprife, a do@rine fo ufeful to all
religions, and therefore incorporated into all the fyftems of
paganifm, left wholly out of that of the Jews. Many probable
realons might be brought to thew that it was an Egyptian
doétrine before the Exode, and this particularly, that it was
propagated from Egypt {o foon at leaft afterwards, by all thofe
who were inftruéted, like Moses, in the wildom of that people.

He
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‘He tranfported much of this wifdom into the fcheme of reli-
gion and government, which he gave the Ifraclites ; and among
other things certain rites, which may feem to allude or have
a remote relation to this very doctrine:  Tho this- doétrine,
therefore, had not been that of Asramam, Isaac, and Ja-
cos, he might have adopted it with as little fcruple, as he did
many cuftoms and inflitutions purcly egyptian. He had to
do with a rebellious, but a fuperftitious people.” In the firft
charadter, they made it neceflary that he thould negle& no-
thing which might add weight to his ordinances, and contri-
bute to keep them in awe. In the fecond, their difpofition
was extremely proper to receive fuch a do&rine, and to be in-
fluenced by it. ~ Shall we fay, that an hypothefis of future re-
wards and punithments was ufelefs among a people who lived
under a theocracy, and that the future judge of other people
was their immediate judge and king,who refided in the midft of
them, and who dealed out rewards and punifhments on every
occafion ? - Why then were fo many precautions taken? W hy
was a folemn covenant made with God, as with a temporal
priice? Why were {fo many promifes and threatenings of re-
wards and punifhments, temporal indeed, but future and
contingent, as we find in the book of Deuteronomy, moft pa-
thetically held out by Moses?  Would there have been any
more impropriety in holding out thofe of one kind, than thofe
of another, becaufe the Supreme Being, who difpofed and or-
dered both, was in a particular manner prefent among them?
Would an addition of rewards and punifhments more remote,
but eternal, and in all refpeds far greater, to the catalogue,
have had no effe@? I think neither of thefe things can be
faid.

Wuart fhall we fay then? How came it to pafs this addi-
tion was not made? I will mention what occurs to me, and

{hall
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fhall not be over folicitous about the weight that my refleGtion
may deferve.  If the do@rines of the immortality of the foul,
and of a future ftate, had been revealed to Moses, that he
might teach them to the Ifraclites, he would have taught
them moft certainly. But he did not teach them. They
were, therefore, not revealed to him.  Why they were not
{o revealed fome pert divine, or other, will be ready to tell
you. For me, I dare not prefume to guefs. But this T may
‘prefume to advance, that fince thefe do@rines were not re-
vealed by God, to his fervant Mosgs, it is highly probable,
that this legiflator made a feruple of teaching them to the
Ifraclites, howfoever well inftructed he might be in them him-
felf, and howfoever ufeful to government he might think
them. The fuperftitious and idolatrous rites of the Egyptians,
like thofe of other nations, were founded on the polytheifm
and the mythology that prevailed, and were fuffered to pre-
vail among the vulgar, and that made the fum of their reli-
gion. It feemed to be a point of policy to direét all thefe ab-
furd opinions and practices to the fervice of government, in-
ftead of attempting to root them out. But then the great
difference between rude and ignorant nations, and fuch as
were civilifed and learned like the Egyptians, feems to have
been this, that the former had no other fyftem of religion
than thefe abfurd opinions and practices, whereas the latter
had an inward, as well as an outward, do@rine. There is rea
fon to believe, that natural theology and natural religion had
been taught and practifed in the antient theban dynafty ; and
it'is probable, that they continued to be an inward dodtrine
in the reft of Egypt, whilft polytheifim, idolatry, and all the
myfteries, all the impieties, and all the follies of magic, were
the outward do@rine. Moses might be let into a knowledge
of both, and under the patronage of the princefs, whofe
foundling he was, he might be initiated into thofe myfteries,

where
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where the fecret docirine alone was taught, and the outward
was exploded. But we cannot imagine, that the children of
Ifrael, in general, enjoyed the fame privilege, nor that the
mafters were fo lavifh to their flaves of a favor fo diftinguith-
ed, and often fo hard to obtain. No. The children of Ifrael
knew nothing more than the outfide of the religion of Egypt,
and if the do&rine we fpeak of was known to them, it was
known only in the fuperflitious rites, and with all the fa-
bulous circumftances in which it was drefled up and prefented
to vulgar belicf. It would have been hard, therefore, to
teach, or to renew this doctrine in the minds of the Ifraelites,
without giving them an occafion the more to recal the poly-
theiftical fables, and pradice the idolatrous rites they had
learned during their captivity, - Rites and ceremonies are often
{o equivocal, that they may be applicd to very different doc-
trines.  But when they are {o clofely connected with one doc-
trine, that they are not applicable to another, to teach the
dodtrine is, in fome fort, to teach the rites and ceremonies,
and to authorife the fables on which they are founded. Mo-
ses, therefore, being at liberty to teach this doérine of re-
wards and punithments in a future ftate, or not to teach it,
might very well choofe the latter; tho he indulged the Ifraelites
on account of the hardnefs of their hearts, and by the divine
permiffion, as it is prefumed, in feveral obfervances and
cuftoms which did not lead diredly, tho even they did fo,
perhaps, in confequence, to the polytheifm and idolatry of
Egypt, But I return to Greece,

XXX,

HE feeds of artificial theology and fuperflitious devo-

tion, for they go always together, which Orpurus

and other Egyptian miffionaries had fowed, were cultivated
Vor. V. Ii by
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