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346 - FRAGMENTS or MINUTES

He cannot believe a God unjuft, cruel, unreafonable; but he
may find it as difficult to believe a God who a&s againft his
attributes, and the perfeGtions of his nature, in one fyftem,
only to have a reafon the more for acting agreeably to them
in another. In a word, he may be led by theology, if he does
not flart back and revert to his former ways of thinking, from
theifm into atheifm. Des Cartrs and his followers have been
juftly cenfured for refting the truth of God’s exiftence on
their favorite proof, drawn from the idea which they affume
that the mind can frame of an all-perfect Being, and neglect-
ing or even reje@ing every other. Divines are juftly liable
to the fame cenfure; for tho they admit all the proofs that
eftablith this great truth, yet they reft the validity of them
ultimately on the hypothcﬁs here mentioned, and expofe fuch
as cannot take this hypothefis for a demonftration, to the
danger of miftaking the demonftrations for hypothefes.

XLVII

HIS danger, great as it is, appears to fuch a divine

as CLARKE, or is reprefented by him to be none at all.
He who does not believe the moral attributes of the Supreme
Being, to be juft fuch as the dodtor conceives them, and as
effential to the divine nature as the natural attributes, has
the docor’s confent to believe no God at all. 'This is the an-
gular ftone of artificial theology. Grant to the divine that
thefe attributes and the cternal reafon of things are fuch as he
conceives them to be, and he will raife whatever fchemes he
pleafes of divine oeconomy. He will fhew you what God was,
and is obliged to do as creator and governor of the world*, and

* Dem. 131,

what
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what he muft do to corre& his firft plan, to fet the diforders
and inequalities of it right, and to make the whole defign
appear at it's confummation, what it does not appear at pre-
fent, a defign worthy of infinite wifdom, juftice,and goodnefs.
Refufe to grant what he afflumes, and he proves nothing with
all his pomp of argument, and airs of demonftration. This
prophane application and impudent abufe of reafon is grown
fo common, that they who are guilty of it do not perccive it
to be what it is; and that every little fmatterer in artificial
theology, who clambers up into a pulpit, talks of the nature,
attributes and providence of the fupreme, ineffable, incom-
prehenfible Being, with fuch affurance as would be unpar~
donable prefumption in angels and archangels themfelves..

How fhould it be lefs? How fhould finite meafure infinite ?
God’s manner of knowing is ours no more than his manner
of being. At leaft, I think, that one of thefe propofitions
may be reduced, as well as the other, to abfurdity., But if
his manner of knowing could be fuppofed, without abfurdity,
the fame, would it not be ftill abfurd to {fuppofe the objeéts
of omnifcience as confined, as the obje@s of human fcience?
And yet they muft be {o, if the eternal reafon of things, by
which the divine wifdom conduéts them all, be juft the fame
as it appears to be to the underftanding of every rational being,
and if God appeals to man himfelf for his conduét towards
man., When God communicates any l;nmv]tdgc to any of
his creatures, it is fuch as he thinks neceffary for them, and
it is, therefore, communicated in a manner proportionable to
their conceptions. Thus he has communicated to mankind
in his works fome knowledge of himfelf, more of the world
they inhabit, and ftill more of their ftate, their duty, and
their intereft in it. What he has not given them the means
of knowing, according to their manner of knowing, they are

1gnorant
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ignorant of: and, therefore, tho the particular reafons and
final caufes of fome few things relatively to themfelves, and to
their {yftem, are known to them, yet even thefe are in many

n
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for conflituting thefe and all other things as they are confti-
tuted, can be known to God alone, who fees them intuitively
' 1al reafon. They cannot

in himfelf;, who is himfelf the ete
be objeé
able 'f:-"‘,-' human ideas: and it is impoflible to hear men with
patience, when they endeavour to paln upon us, moft im-
pertinently, their notions of glory and honor for inftance, and
to make them pafs for the motives that determine God.

=
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Wz receive ideas from fenfation and refle&ion, and we
frame others by the feveral operations of our minds abeut
thefe. Our minds have no other objeéts when they exercife
the power of thinking, whatever that be. Thefe idcas do not
go far into the extent of being, nor our power of thinking, by
confequence: and even in this extent our moft fimple ideas
arc {fometimes fallacions, our moft complex always unfteady,
and many of them imperfedt and inadequate, confufed and
obfcure. There is fomewhat more. Our knowledge does
not extend even to all our ideas. Let me borrow two examples
from Mr. Locke. ¢ We have the ideas of a {quare, a circle,
“ and equality, and yet fhall never be able, perhaps, to find
“a circle equal to a fquare, and to know certainly that it is
“{o. We have the ideas of matter- and thinking, but pof-
¢ {ibly {hall never be able to know-whether any mere matcrial
¢ being thinks or no,” In like manner,and far more ftrongly,
it may be faid that fuppofing us to have ideas of divine wif-
dom, goodnefs and juftice, there will be various phaenomena
ftill, whereof we may have very clear and diftiné ideas, and
wherein we thall be never able to difcover how wifdom coin-

cides
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cides with goodnefs or juftice, nor be able to make

cation of the phaenomena to the attributes.
would ftand, fuppofing our ideas of thefe
Lm,qultt as our ideas of a fquare, a circle
and thought. But it grows much ft
der how madhquate our ideas of thele

ol

rily be, not only on aecount of the infinitc d cen
the divine and human nature, but on accourt € =
berlefs and to us ur 11\,110\' n 1Lr_‘f1’3]lﬂ, refpe&iv all 1
the divine providence aés : which, if lid know themy, swe
fhould be unable to compare, and in which, therefore, the
harmony of divine perfections would not be difcernible by us.
Upon the whole matter, we may conclude, fafely from error,
and in direé oppofition to CrLarke, that goodnels and juitice
in God cannot be conceived, without manifeft prefunmp

and llllplCt'y, to be ¢ the rl“'c as in the ideas we frame of
¢ thefe perfe&ions, when we confider them in men, or when
¢ we realon about them abftraétly in themielves ; but that in
¢ the fupreme Governor of the world they are fomething
¢¢ tranfcendent, and of which we cannot make any true judg-
“ ment, nor argue with any certainty about them.’
Tuus I think, and if I wanted any au ithority to juftif;

I could find it in Dr. Barrow, and in ‘:t Pauh,
quote rather as a hf‘oiﬂrn an Lhm an ll
we con
of rev
from the epiftle of the latter t
are his judg i
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gentiles into his favor ; the advocates of judaifm argued
againft this proceeding from their ideas of wildom, as well as
of juftice, and the other moral attributes. ¢ This proceed-
¢ ing, they faid, argued his former affe@ion to them to have
“ been mifplaced. It impleaded his antient covenant, and
“law, of imperfection. It fupplanted his own defigns. It
¢ ynravelled all that he had been doing for many ages.”
St. Pavr anfwered the advocates ofjuda.iﬁn by other argu-
ments taken from ‘¢ ideas of general equity, of the nature of
“ God, of his attributes, of his relations to men, &c. But
«¢ after he had fteered his difcourfe through all thefe rocks,”
which, I prefume, would have been fuch for Crarke, if they
were fuch for St. Pavr, ¢ he thought it fafe to caft anchor,
¢ that 1s to wind up the conteft in this modeft intimation,
‘¢ that, whatever he could fay, might not perhaps exhauft the
«¢ difficulty, nor void all fcruple; and that, therefore, in this,
“ and in all fuch cafes, for entire fatisfaction we fhould have
¢ recourle to the incomprehenfible wifdom of God, who fre-
¢ quently in the courle of his providence ordereth things in
¢ methods tran{cending our ability to difcover or trace.” St
Paur did not pretend that his manner of accounting, for re-
jecting the Jews and calling in the gentiles, was infallible de-
monlitration, certain and neceflary, even as certain as the attri-
butes of God. Much lefs did he affirm, that if his arguments,
concerning the difpenfations of providence, were not a demon-
ftration, there was no demonftration of the being of God: and
yet, furely, befides the difference between the apoftle of the gen-
tiles, and the minifter of St. James’s, it could not be harder
to prove, that the rejeGion of the Jews, and the vocation of the
gentiles were confiftent with the goodnefs and juftice of God,
than to prove that 3 future ftate of rewards and pnnifhments
is neceffary to juftify his attributes, and to render his difpen-
fations in this world confiftent with them.

Dr.
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Dr. Barrow proceeds to confider feveral reafons, why we
cannot clearly difcern the entire congruity of plovzdentnl dif-
penfations to the divine attributes, as he expreffes himfelf in
another place. He could not cut the knot at once, nor bring
the fame charge as we have done dire¢ Gly agamﬂ the pre-
fumption of men of his own order. He was a divine, he was
a preacher, he was: to Lecp up the cant of the pulpit. He
gives, therefore, fome reafons of a prudential kind, which may
have determined God to veil his face with a c loud, and to
wrap up his power in fome obfcurity, fuch for inftance as
thefe, that he may not confound our weak fight, that he may
exalt our faith, that he may appear God indeed, or that we
may be well affared concerning a future account, and forced
in our thoughts to recur thither for a refolution of all emer-
gent doubts and difficulties. Such flim{y ftuff is a man like
this obliged to vend, when he has put on a black gownanda
band. But he I'ws his ftrefs on another kind of reafoning,
and fuch as is truely decifive. < As the dealings of very w1fe,
he fays, and we may add, of very juft and good men, are
fometimes founded upon maxims, and admit juftifications
not obvious nor penetrable by vulgar conceit, fo may God a&
qccorqu to rules of wifdom and juftice Whlch it may be
quite impoflible by our faculties to apprehend, or with our
means to defcry. “As there are natural modes of being and
op(.mtmn . . . . fo there may be prudential and moral rules of
prou,uunﬁ far above our reach . . . . peculiar objeéts of di-
vine wifdom, and not to be underftood by any creature . . . .
efpecially by creatures who ftand in the loweft form of intel-

ligence, one remove {rom beafts. . . .. In fine, thofe rules of
equity and c‘q‘:\,rit‘ncc which we in our tranfa&ions with one
another do ufe . . . . if they be applied to the dealings of God

will be found very incongruous or deficient, the cafe being
oL, Vs Aaa vaftly
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vaftly altered from that infinite diftance in nature and flate
between God and us,- and from the immenfe differences
which his relations towards us have from our relations to one
another. Thefe two great divines are, you fee, on my fide.
They are both of the fame opinion that CLarkE cenfures:
and if his cenfures were as juft as they are dogmatical, St.
PavL humfelf would be one of thofe men who take in reality
the moral attributes of God entirely away, and who may on
the fame grounds deny his natural attributes*.

XLVIIL

T is time to have done with CrLarkE, efpecially fince I

leave this part of the argument in much better hands than
my own, in thofe of Dr. Barrow and St. Paut, who deny
to him the very principle from which, as from a common
fource, all the accufations of providence are deduced by him,
by many other divines, and by the whole tribe of atheifts. I
proceed to take notice of another writer, and to examine an-
other of thofe affumptions which are employed by thefe men,
whether divines or theifts, to maintain their charge. That we
are very incompetent judges of the moral attributes of God
and of the eternal reafon of things; that it is unpardonable
prefumption in us to pronounce what both or either of them
required that God fhould do in the original conftitution of our
fyftem, or requires that he fhould do in the government of it;
thefe truths, I fay, are {o evident, that he who denys them,
does not deferve to be argued againft any longer. ¢ Quae
¢ perfpicua funt longa effe non debent.” The determination
of them fhould in reafon determine the whole difpute, Infi-

* Evid, p 26
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