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562 FRAGMENTS or MINUTES

ftate are ordered by an Almighty and Allwife Creator; and
that they are equally foolith, and prefumptuous, who make
imaginary excurfions into futurity, and who complain of the
prefent.

Turse refle@ions, on the general and ufual ftate of man-
kind, may be carried much further, and more may be added.
But thefe are fufficient, and I proceed to plead the caufe of
God, on another head, againft the fame confederates. _

LII

F you improve in your own thoughts the hints difperfed

in the precedent reflections, you, whofe good underftand-

ing is undebauched by metaphyfics, will {ee very evidently the
truth of thefe two propofitions. Firft, that, fuppofing thc
world we inhabit to be a fcene of as many evils as it 1s repre-
fented to be, the argumenrs, drawn from thence againit the
wifdom, or pewer, or goodnefs of God, are inconclufive. God
is the Creator and Governor of the univerfe, not of this world
alone, a fmall and, probably, a very inconfiderable part of it :
fo that, if there was really more evil than good in this part, it
would conclude nothing againft the whole, wherein there
might be fill much more good than evil, nor, confequently,
againft the divine attributes. Secondly, that there is even in
this world fo much more good than evil, and the general ftate
of mankind is fo happy in it, that the exagerated defcriptions
of a fuppofed contrary ftate would make no impreflion againit
thefe attributes, if men had not been induced to think moft
abfurdly, that God could have no good reafon for creating
them, but that of communicating happinefs to them, and

happinefs fuch as they would have, happinefs without alloy.
' The
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The accufation, brought againft the goodnefs of God, is
founded, therefore, on a falfe reprefentation, and an arbitra-
ry fuppofition. Modern philofophers are more to be blamed
on this account, than the antients. They have a nobler view
of the immenfe univerfe. They know, that this planet is a
part of it. How then can they aflume, that this part was
made for one {pecies of the animals it produces, rather than
for the whole {yftem? Divines are ftill more to be blamed
than mere philofophers. A confederacy with atheifts becomes
ill the profeffors of theifm, and lefs than any, thofe who pre-
tend to teach it. No matter: they perfift, and having done
their beft, in concert with their allies, to deftroy the belief of
the goodnefs of God, they endeavor to deftroy that of his
jultice, which is a further article of their alliance. I have
faid already, that left the bare exiftence of phyfical and moral
evil fhould not afford the atheifts coler enough to deny the
being of God, nor the divines a fufficient foundation to ereét
an heaven and an hell, they proceed to confider thefe evils
relatively to the diftribution of them, and they pronounce this
diftribution unjuft. Their declamations are heard on this
fubje& with a double advantage, the partiality of love, and
the prejudice of averfion. Men are apt to pafs eafily, and
filently, over the good, and complain loudly of the evil by
which they are affeéted in their own perfons, or in the per-
fons of thofe whom they approve. As eafily, and filently, do
they pafs over the evil, which they never think fufficient, and
complain loudly of the good, which they always think too
much, that falls to the fhare of thofe whom they difapprove,
or who ftand on any account in oppofition to them. On fuch
motives they arc induced to charge the providence of God
with injuftice. But here the confederacy breaks. The atheift
concludes once more, that there is no God. The divine ftill
maintains, that there is one. How well they both fupport

Vor. V. Tre € the
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the charge, how effeGtually the latter re-afferts the juftice of

the Supreme Being, we are now to enquire: and I perfuade
myfelf, that you will be under {fome furprife to find a charge
fo groundlefs, that has been fo long and fo clamorouily
brought, and an hypothefis fo weak, that has prevailed {o long
and {o generally among theifts. T know not, whether the na-
tural temper and difpofition of mankind, by which we muft
account for one, or the political and private interefts, by which
we-muft account for the other, will take off this furprife till
you have confidered them thoroughly, in their rife and pro-
grefs, and found them to be permanent caufes of permanent
effe@ts. 'Then, indeed, your furprife will ceafe, becaufe you
will find nothing in this cafe, which you will not find in many
others; that is, error eftablifhed and perpetuated by affe@ions,
paffions, intereft, and authority among men, in oppofition
to the plaineft dicates of their reafon.

Tuat good men are often unhappy, and bad men happy,
has been a fubjeét of inve&ive, rather than of argument, to
Ericurus, to Corra, and to others among, the antients. It
has been too nearly {o in the writings of {ome of the modeins,
and little lefs in thofe of fome eminent divines. I have quoted
Crarke on feveral occafions. I muft quote him on this. In
his Evidences of natural and revealed religion®; as well as in
his Demonftration of the being and attributes of God+, he
prefumes to fay: ‘It is certain and neceffary, even as certain
““as the moral attributes of God,” (and he had before af-
firmed the moral to be as effential to the divine nature as the
natural, and, therefore, as certain as God’s exiftence) ¢ that
¢¢ there muft be, at fome time or other, fuch a revolution, and
“ renovation, of things, fuch a future flate of exiftence of the

®ap.rg0. + p. 131,

¢ fame .
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¢ fame perfons as that, by an exa& diftribution of rewards and
¢ punithments therein, all the prefent diforders, and inequali-
¢ ties, may be fet right, and that the whole {cheme of provi-
¢ dence may appear at it’s confummation to be a defign wor-
< thy of infinite wifdom, juftice, and goodnefs.” At it’s
confummation; for it appears actually unworthy of them, as
thele men not only imply, but fay. The hypothetical cer-
tainty and neceffity on which the doéor is willing torifque our
acknowledgment of a Supreme Being, or our denial of him,
s founded on this affertion; ¢ that rewards and punifh-
¢ ments, in general, are neceflary to fupport the honor of God,
“¢ and of his law and government;” and on this affumed pro-
pofition ¢ that the condition of mankind, in this prefent ftate,
¢ is fuch that the natural order of things is perverted, and
¢ yirtue and goodnefs prevented from obtaining their proper,
« and due effes.” Audacious and vain {ophift! His whole
chain of reafoning from the moral attributes of God down-
wards is nothing more than one continued application of
moral human ideas to the defigns and condu& of God: and,
in this cafe, heaffumes, moft prefumptuoufly, that the {cheme
and order of things which God has eftablifhed in this fyftem
of ours are fuch as cannot be reconciled, even to the notions
of human juftice. His terms have a very folemn air that may
impofe on the unwary, and confirm the habitual prejudices
of others. But he who analifes them, and attends to the fenfe
of them, will perceive that more abfurdity cannot be ftuffed
into fo few words.

To begin this analife; let us confider the terms'good and
bad, happy and unhappy, as they ftand here applied. Men will
never agreed about the former; the latter cannever be alcer-
tained: and, confequently, the propofition that good men are
unhappy, and bad men happy, thould not be advanced in the
i {enfe
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fenfe in which it is advanced, and as if the natural order of
things was perverted; for what is the natural order of things?
It is that which the author of nature has eftablithed, and
according to which evil may happen fometimes to the good,
and good to the bad: but according to which, likewife, virtue
can never lead to unhappinefs, nor vice to happinefs. Itis
falfe, therefore, to fay that the natural order is aually pervere-
ed, as if unhappinefs was really become the conﬁqucnce of
virtue, and happinefs of vice, in the courfe of human affairs.
But now, who arethe good? whoare the bad? If by the good are
intended fuch as conform themfelves to the law of nature, and
by the bad fuch as violate this law; the words are very equi-
vocal, and muft appear fo in the;r ’1pp]1621t101‘15 Men differ
in nnthmg more than in the chara&ers they impute to one
another, even in their private thoughts: and when they agrec
the moft, it is very poflible they may not judge as God
judges, tho they pretend to judge by the fame rule, which
they call the eternal reafon of things. Thofe whom they ad=
mire for great atcheivements, they call great ; thofe who have
done them good, they call good, and often confound the two.
So that the juftice of divine providence is condemned, or ac-
quitted, on the fallible and interefted judgments of men.

Sucn indeed they are. Go back to the early ages of the
world. Confider their heroes and their demi-gods, obferve
by what goodnefs they acquired the honors of deification.
They deftroyed fometimes robbers or wild beafts. Others of
‘them fowed corn, planted the vine, and invented ufcful arts,

Did thefe alone conftitute good men according to the law of

nature? By no means. Not even the laft. Of all the cardi-
nal virtues, fortitude feems chiefly to have been cultivated
by the heroes of antiquity : and, notmthﬁandmg fome good
that they did, their rapes, their duels, their battles, the inju-

rics




of (A5 5" ANES: 397

ries they offered, and the vengeance they took, made them at
once objects of admiration, and plagues to mankind., When
we defcend to later ages, more enlightned by philofophy, and
more renowned for wifdom of government, we find the cha-
racers of good and bad men rather more equivocal, and much
honor done to great vices, as well as to great virtues, accord-
ing to the modes and prevalent pafiions of the time, which
fan&ified, by the help of prepoffeffion and flattery, fuch
a&ions as right reafon can never approve. If we judge by
this, and by this alone we thould judge; what {hall we think
of thofe Roman and Greek worthies, for inftance, whofe
names and adions have been delivered down by their hifto-
rians fo pompoufly to pofterity?* I might call in queftion the
chaftity of Scieio, and the fidelity of REcuLUs to his parole.
I might doubt on the face of their hiftory, and without any
more particular anecdotes, whether Drusus was a lefs factious
citizen than Saturninus. I might bring reafons to excule,
perhaps to juftify, the Gracenr, 1 might prove, by fome let-
ters of CIcERO to ATTICUS, that the fecond Brurvus was the
vileft of ufurers. But I wave fuch particulars as we have not,
for the moft part, fufficient means of examining, and I afk
whether the beft of thefe men, in the beft days of the Roman
or Grecian commonwealths, were not the inftruments of am-
bition, of avarice, of injuftice, and cruelty? They were great
men moft certainly, but their goodnefs was often problemati-
cal, in Greece as well as at Rome. When revealed religions
arofe, a true one like the chriftian, a falfe one like the Ma-
soMETAN, the fame uncertainty remained, and the fame
fallacious judgments were made about morality, But there
arofe too 2 new fort of goodnefs at the fame time, for we
need attempt to go no further back: and, about this, men can

¥ Vid, Av., GELLIUM,

never
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never be agreed. The chriftians pafs for ill men among the
mahometans, the mahometans among the chriftians; the fe&s
of Omar and Arr cenfure each other; we tax your church
with fuperftition and idolatry; fhe taxes ours with herefy and
{chifm: and thus contrary judgments are paffed on one an-
other, not only by particular, men, but.by whole communities.
It may be faid, that thefe judgments are not paffed as gene-
rally, and as rafhly, as I pretend; and that the chriftian, who
condemns the mahometan, or the mahometan, who condemns
the chriftian religion, may diftinguith very truly at the fame
time between the good and the bad men of the contrary par-
ty. ‘But if it be faid, it will not hold; for the new fort of good-
nefs which has been mentioned is that, not only as much
but more than moral goodnefs, by a regard or difregard to
which the juftice of God, in the difpenfationsof providence, is
tried in every religion that claims the prerogative of a revealed
{yftem, and according to which it is affumed that men will
be rewarded or punifhed hereafter. Such has been, and fuch
1s, the ftate of this matter.

LeT us confider next the terms happy and unhappy. They
arc more vague, and lefs eafy to be afcertained in their appli-
cation than the others. Agreeable fenfations, the feries where-
of conftitutes happinefs, muft arife from health of body, tran-
quillity of mind, and a competency of wealth. An abfolute
privation of all thefe we are not to fuppofe. The cafe cannot
happen ; or if it could, an immediate end would be put to the
miferable being. But, how fhall we judge for other men of
the feveral degrees, in which they enjoy all or any of thefe?
How fhall we make up their feveral accounts of agreeable and
difagreeable {enfations, and pronounce their ftate to be, accord-
ing to the ballance, tolerable, or happy, or very happy? To
pretend to it is, at leaft, as abfurd as to pretend to meafure the

degrees
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degrees of goodnefs; fince neither of them confifts fo much in
outward fhew as it does in the inward fentiment: and yet,
without being able to meafure both, what faucy, what pragma-
tical prefumption is it to pretend, in any fort, to judge of pro-
vidential difpenfations, even fuppofing them to be thofe of
particular providences?

LIIL

'% E will enter, if you pleafe, firft into fome refletions

on the general tendency of virtue and vice to promote
happinefs, and after that into a more particular detail. I
think then, that health of ‘body is pretty equally diftributed
to good men and bad, whether jews, chriftians, tut k, or
infidels. In this refpec too the good are likely to have in
themfelves, and in their pofterity, much the advantage. But,
befides, if health and vigor of body were to be found more
commonly among the wicked than the good, it might appear
tobe, like other inftances of profperity, the caule, it will never

appear to be the effe&, of vice.

TranquiLLrty of mind is the infeparable companion of
virtue, that adds relith and favor to all the comforts, and
takes off their bitter tafte from all the misfortunes,of life. It
is the health of the mind. Without this, no intelle¢ual joy
can be tafted, as without the other no corporeal pleafure. The
virtuous man looks back with complacency, and feels the
truth of that faying of TurLy: ‘“agoodconfcienceis the great
¢t theatre of virtue”. The prefent fatisfys him, and the future
gives him no alarm. The fecond Brutus exclaimed, that
virtue was an empty name, Stoical virtue was little better ;
nor his, in particular,any more than a mafk that hid,under an

appearance
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