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432 FRAGMENTS or MINUTES

orthodoxy change, and muft they be governed by events, in-
ftead of governing them? If they are favorable to thofe of
your communion, they will be deemed unjuft by every good
proteftant, and God will be taxed with encouraging idolatry
and fuperftition. If they are favorable to thofe of any of our
communions, they will be deemed unjuft by every good papift,
and God will be taxed with nurfing up herefy and {chifm.
God can do nothing more than to furnith arms againft himfelf,
by the difpenfations of particular providences in the chriftian
world, and every one of thefe will pafs, in the minds of fome
men, for a proof of injuftice, if it pafles in the minds of others
for a proof of juftice. Nay, more. If] in thefe difpenfations,
God, who knows the hearts of men, fhould judge differently
from our divines, if he fhould thew more regard to moral
goodnefs, than to the reputed orthodoxy of any fide, it would
tare with him --Ifay it with reverence -- as it fares with every
honeft man in civil contefts; He would be calumniated by all
fides, in the exercife of particular providences, as he is in that
of a general providence.

LVIII.

AVING faid thus much to thew the abfurdity of af-
fuming that a fyftem of particular providences is nece{-

fary to render the government of God, in the prefent conflitu-
tion of the phyfical and moral world, a juft government, as
it muft,indeed, be neceflary, if the government of a general pro-
vidence, according to the eftablithed order of things, is unjuft;
it {eems to me, that they who objec to this are driven to the
greateft of all abfurdities. They muft either give up their ob-
jections, or they muft infift that the whole eftablifhed order
of things ought to be changed, and that God cannot govern
mankind
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mankind with juftice, unlefs he undoes all he has done, and
afferts this moral attribute at the expence of his wifdom. To
fay, as CLarkE fays, ‘¢ that the natural order of things is fo
“ perverted that virtue and goodnefs cannot obtain their pro-
¢ per and due effes,” is a mere fallacy.  He begs the que-
ftion, and begging the queftion he affirms untruly. How, and
when, was the natural order of things perverted? What is
every natural order, but that which the Author of nature ap-
points, and how can it be changed for the better, or for the
worle, without a new appointment of his? Are we to believe
then, that he has undone his work once already after the fall
of Adam, and that he muft undo it again, to appear either
good or juft? To think worthily of God, we muft think that
the natural order of things has been always the fame, and that
a Being of infinite wifdom and knowledge, to whom the paft
and the future are like the prefent, and who wants no expe-
rience to inform him, can have no reafon to alter what infi-
nite wifdom and knowledge have once done, as I have hinted
above. Again. What are the proper and due effes of virtue
and goodnefs? Nay, what are virtue and goodnefs themfelves?
They are not, 1 believe, independent, nor eternal, but they
are real natures, refulting from the {yftem of rational beings
to which they are agreeable, as their contraries are repugnant,
and they muft, therefore, be as invariable as the fyftem of
which they are parts. Thus I think; for the opinion of the
independency of any natures on God, or of their co-eternity
with him, are bugbears to me who am a child in philofophy,
tho they are none to fuch full-grown metaphyfical giants as
CupworTH, CLarRKE, and others. Now, if virtue and good-
nefs be as invariable as this {yftem, their effe@s in it mult be
as invariable as themfelves, and, therefore, to fay that they
cannot obtain their proper and due effeés in it is nothing bet-
ter than cant. They may not obtain all the effe@ts which

MoL, V., K kk thele
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thefe great doctors in metaphyfics and artificial theology efteem
proper and due to them; but they may, and they certainly do,
obtain all thofe which he, who willed this fyftem and them
into being defigned, that they thould obtain; for if he had
defigned that they fhould have obtained more, he would have
proportioned different means to a different end, and man
would have been a lefs imperfet creature than he is.

Courp philofophers and divines be perfuaded to lay afide
the affectation of etching out a little real knowledge, with
much hypothefis in matters, where hypothefis fhould be leaft
employed, many things, which are made intricate by this me-
thod, would be extremely plain. Thus, for inftance, in the
prefent cafe, let them not affume, that there are natures which
exift independently on God, according to which he proceeds,
or fhould proceed, and that we may judge, by a rule common
to him and us, the eternal reafon of things. Let them not
afflume, that the moral attributes are precifely the fame in God,
as they are in our ideas and notions; that they required man
thould be the final caufc of the world, and his happinefs the
final caufe of man. Inftead of reafoning from what the
imagine thefe attributes, and an eternal reafon of things re-
quired that God fhould do, let them be content to know
what his infinite wifdom and power have done, and to reafon
from thence. Let them not affume, in fhort, what they have
no fufficient grounds to affume, and they will accufe the Su-
preme Being of injuftice no longer.

It may be faid, and 1 know it will be faid, that we mult
affume at leaft thus much that God aéts always according to
the moral fitnefs of things, or we muft affume {fomething
worfe, we muft affume that he ads arbitrarily; and that, on
this {uppofition, we leave ourfelves no rule by which to judge

of




of his proceedings, nor to diftinguifh certainly between a true
and a falfe revelation. Now, I am far from denying, that there
is an eternal reafon. God is himfelf that reafon, and there
is no doubt that he proceeds with his creatures in all the exer-
tions of his power, determined by infinite wifdom, according
to the fitnefs of things. But the queftion is, what are the
criterions of this moral fitnefs relatively to man? I think then,
that they are to us, and can be only that conftitution of things
which we call the human fyftem, and the notions which arife
naturally in our minds on the confideration of it, or which
we are able to deduce immediately, and obvioufly, from it.
When we keep within thefe bounds, we are in no danger of
being impofed upon, concerning the will of God, nor by any
falfe revelation. But when we go beyond them, we are apt
to impofe on ourfelves; for, to return {ome of CLARKE’s words
upon him, tho there is a natural and unalterable difference
between good and evil ; yet nothing but the extremeft ftupi-
dity of mind, or perverfenefs of {pirit, and difregard to truth,
can poflibly make any man affirm, like him, that moral fit-
nefles and unfitneffes are, even in their applications to oui
{cene of action, (and they will be infinitely lefs fo in their ap-
plications to that of God) as manifeft as mathematical truths.
We may difcover moral fitnefs as we difcover natural law, but
then we muft be on our guard, left we fhould pervert our no-
tions of moral fitnefs and unfitnefs by wrong applications of
them out of our {yftem, as we pervert the principles of natu-
ral law by wrong applications of them within it. To {uppofe,
in terms, that the laws of human are the laws of divine nature,
would be too abfurd, tho fome writers have done no lefs. But
it is juft as abfurd, nay, it is juft the fame, to {fuppofe that the
moral fitnefs and unfitnefs of things muft be in every inftance,
whatever it may be in fome, exaétly the fame to God as it 1s

to man. He made our fyftem for us, not for himfelf; and
: Kkk 2 tho
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tho we are fure he cannot exa@ that we fhould believe or
practicc any thing repugnant to the moral fitnefs refulting
from it, we muft not imagine that, by abftra&ing our notions
from it, we can render them adequate to that moral fitnefs
which is the obje¢t of omnifcience, the omnifcience of that
Supreme Being who is the author of this, and every other

{yftem.

Tue men, who attempt to do this, leave to God nothing
more than they affume to themfelves, except a greater degree
of power: and even this they affume to be limited of right
by natures as eternal, and as independent as his own, tho
executed, in fact, repugnantly to thefe natures. What thefe
natures are they know as well as he; for they foar up on
platonic wings to the firft good and the firft juft. What
his attributes muft be to be conformable to thefe natures,
and what they require of him confequently, thefe perfons illu-
minated by an eternal reafon cannot, therefore, fail to know :
and they feem to exalt them as if they meaned only by ex-
alting them to aggravate the want of goodnefs and juftice in
the conduét of providence. Let not this pafs for any exagera-
tion. It is, in plain terms, the fum of a do@rine they teach
in the cant of metaphyfical theology, to which they have ac-
cuftomed the ears of men, and by which they impofe on their
underflandings. I defire no better proof of what is here ad-
vanced than the twelfth fection of Crarxe’s demonftration,
and the firft of his evidences. The {fubjec¢t has been often
touched in thefe effays, and cvenin fome of the laft paragraphs,
but it may be proper, however, to examine this famous argu-
mentation a priori a little more particularly. It is plaufible,
for it {peaks to the pride of the human heart, and fubmits
the whole oeconomy of divine wifdom to the judgment
of man. But I apprehend that it fuppofes fome things

very
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very doubtful, and affirms others that imply contradiction. I
will enter into it, therefore, in this place, further than I have
done, and {lide or leap from fubjeét to fubje&, or revert to
the {fame a fecond, anda third time, in thefe ill connedted

minutes, as I ufed to do in the converfations they are defigned
to recal.

Tuat there is a fitnefs and unfitnefs of things to one an-
other, a fuitablenefs and unfuitablenefs of circumftances to
perfons, no reafonable man will deny. But I fufpeé, that
many reafonable men will doubt, whether they are founded in
natures and qualifications mdeendcnth on God, and ante-
cedently to his will. . They will find 1t difficult to conceive
how fitnefles, refulting from the natures of things, or from
the qualifications of perfons, can be called antecedent to thefe
things, and to thefe perfons: and yetthey muft be fo, if they are
antecedent to that will, by the a& of which thefe tlhngs and
thefe perfons firft exﬂ‘ced* It is faid that the exiftence of
things, and the argument requires that the fame fhould be
faid of perfons, depends on the arbitrary will of God. But
that when they are created, and as long as they exift, their
proportions, refpeéts, and relations are abftractly of eternal
neceflity, according to the different natures of things, and
the different qualifications of perfons, in one common na-
ture. This I take to be the fenfe and ftrength of the
argument, which will not appear in my apprehenfion very

intelligible, nor, as far as it is intelligible, very conclu-
{ive.

We confider one thing, or one property, one perfon, or
one qualification, \\nhf_,m confidering another, and by that

* Evid, p. 8
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we make a very real, and, I prefume, the fole kind of abftrac-
tion our minds are capable of making. But to confider the
properties of things, or the qualifications of perfons, and the
fitnefles and unfitnefles refulting from them, as independent
natures exifting before there were any fuch things, or any
fuch perfons, any fuch natures, qualifications, circumftances,
feems to me a fictitious abftra@ion doubly. It affumes that
we have ideas which we have not, and that the modes of
being, by which things and perfons are what they are, may be
conceived as adventitious to them, inftead of being conceived
as {o conflitutive of them that they could not be without the
things, and perfons, nor thefe without thems. By affuming
one of thefe imaginary abftracions, men are led to affume
the other, and their miftake about the operations of nature

is conneéted with that about the operations of their own
minds,

‘Tre modes of being, and the properties of things are infe-
parable from them, even in imagination, which might be an
argument the more to perfuade that they are the fame fpecific
natures, and that his will, which conftituted thefe natures,
conflituted, at the fame time, all that is effential to them. But
tho we cannot {eparate in this manner, we can take the pro-
perties of things, both phyfical and moral, into diftin& confi-
deraton. This philofophers have done this with honor to
themfelves, and advantage to others. But when they have
been long accuftomed to fuch abftra& confiderations, and have
eltablifhed certain mathematical and moral truths upon them,
fome of thefe philofophers affume, that thefe general notions
are natures independent on God, and in themfelves of eternal
neceflity,  God has made triangles and men.  But triangula-
rity they fay, and they might fay juft as well humanity are in-
dependent natures, antecedent to his will, and that do not

owe
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owe their original to arbitrary and pefitive appointment. That
there are necefary truths, mathematical and moral, and that
fuch they muft be, as long as there are men, and as the pre-
{fent {yftem of things continues, is certain. But they would not
be called, perhaps, eternal truths, nor would thefe notions be

reprefented like eternal and independent natures, if it was more.

confidered, that the felf-exiftent Being is the fountain of all
exiftence, and that, fince every thing exifts by his will, it muft
exift according to his will ; for which reafon it feems as ab-
{urd to fay, that when he made man, he could give him no
other nature than the human, which was therefore necefiari-
ly, not arbitrarily given, as it would be to {ay, that, when he
made a man, he did not make a tree. A man with the pro-
perties of a tree would not be a man. A tree with the pro-
perties of a man would not be a tree. The {ame will which
made cach, made the properties of each. It is one and the
fame a&, and to fay that the nature of any thing, or the
truths refulting from it, arc independent, in any fenfe, on the

will that made them, feems to me, therefore, to imply con--

tradi@ion.

Crarxe quotes a paflage from Prarto, wherein that philo--
fopher fays, according to his tranflation, that * as in matters.

“ of fenfe the reafon, why a thing is vifible, is not becaufe it
¢ is {een, but it is, therefore, feen becaufe. it is vifible : fo in
“ matters of natural reafon and morality, that which is holy
“ and good, is not, therefore, holy and good becaufe it is
‘ commanded to be done, but it is, therefore, con
“ God becaufe it is holy and good.” If I woul

nded by
cavil a little,
I might fhew that this quotation does not ferve the door’s

urpofe, nor prove that PLato was of his mind in afferting,
that moral obligations are, primarily and originally, antecedent
to the will of God, if by will be meant his determination that

they
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they fhould be obligatory, when he made a moral world; and
if by will he meant a pofitive command, fignified by revela-
tion, the quotation from Prato, who knew nothing of any
fuch revelation, is ftrangely abfurd. Things may be feen,
becaufe they are vifible, they are not vifible, becaufe they are
feen. Let it be fo. Does this prove that the philofopher
thought vifibility, any more than vifion,an cternal independent
nature ? Might he not think, that God made things to be fcen,
and creatures to {ee, and that vifibility and vifion began when
he willed the phyfical fyftem into exiftence? Thus, again, that
which is good, is not fuch becaufe it is commanded, but it is
commanded becaufe it is good.  Will it follow from this ex-
preflion, that good is, according to PLATo, an eternal indepen-
dent nature? Will it not follow as naturally, that good and
evil began when God willed the moral {yftem into exiftence,
and thathe commanded the former by the laws of their nature,
at the fame time when he created moral agents capable of
either? This remark may ferve, at leaft, to thew how apt even
the beft writers are to amufe themfelves, and to impofe on
others by a mere gingle of words, and to quote what makes
againft them, or does not make for them.

But now, having made this remark, I am ready to acknosw-
ledge, that Prato meaned by this paffage in his Euthyphro
the firlt good, that independent nature which refides among
others in his imaginary region of eternal ideas. This fthould
be his meaning, whatever his words in this place import, to
make them confiftent with his do@rine, and appofite to the
prefent difpute, wherein PLato and the platonics run into one
extreme, as Hosses and the hobbifts into another. The for-
mer aflume an eternal morality antecedent not only to any
fignification, but to any acual determination of the will of
God. The latter affume, that there was no moral duty, no

diffe-
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difference, no diftin@ion made between juft and unjuft, mo-
ral good and evil, till the will of man made this diftin&ion
by civil conftitutions, and pofitive laws. It feems to me, that
both thefe opinions tend to weaken the authority of natural
religion. By the firft, God publifhed, indeed, a moral law,
when he made moral agents. But he was not properly the
legiflator. The law exifted before them, and it binds both
him and them. By the fecond, he has not fo much as the ap-
pearance of legiflature, He made a moral world, indeed, but
he made it in confufion, and he left it without any rule, till at
laft his creatures made one for themfelves. He brought order
out of the confufion of a phyfical, they out of that of a mo-
ral chaos. How preferable is the middle opinion between
thefe two extremes, that God inftituted moral obligations
when he made moral agents, that the law of their nature is
the law of his will, and that, how indifferent {foever we may
prefume, every thing is to him before his will has determined
it to be, it becomes, after this determination, a neceflary, tho
created, nature? Such juftice is in man, tho in God it may
be nothing more than one mode of his infinite wifdom. As
long as there are men, this nature muft exift. Where it will
be, and what it will be, when they and this moral fyftem are
at an end, let thofe able perfons, who know fowell where and
what it was before they both began to exift, determine. IflI
infift much on this point, I do not pretend to clear it from all
the difficulties that lye in the way, neither by what is faid
here, nor by what has been faid elfewhere, nor by what I
may fay hereafter. 'There are many on either fide that have
perplexed, and may continue to perplex, much better heads
than mine. But, in the firft place, I fecl an infuperable re-
pugnancy to own that any thing is independent on God; and
in the next place, I am fhocked at the confequences that are

drawn from this doétrine.
Vor. V. g G LIX.
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