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LIX.

' E who dares to affirm, that there are eternal felf-exi-
ftent natures independent on Ged, is bold enough.

But what {hall we fay to thofe who dare to aflirm, that thefe
eternal natures refulting from the eternal fitnefles and unfit-
nefles; agreements and difagreements, proportions and dif
proportions of things, are abfolutely and neceffarily, in them-
{elves, what they appear to be to the underftandings of all
intelligent beings? I do not add the exception, except thofe
who underftand things to be what they are not, becaufe it is
unneceflary to any other purpofe than that of an evafion,
which Crarke, like a cunning difputant, forefaw he might
want and did want. What fhall we fay of thofe who think
it neceflary to bring proofs to thew that God muft know what
his rational creatures may know concerning thefe eternal na-
tures independent on him, and who conclude from thence,
that the rule of divine and human condu& is the fame? God
difdains not to obferve this rule, it is faid, as the law of his
actions, and he appeals to men for his obfervation of it ; which
matter of fact is afferted on the authority of a chapter in Ezz-
cu1er™®, where the prophet, like a prophet and a poet, intro-
duces God expoftulating with the Jews in this ftile, and ap-
pealing to them for the equity of his proceedings. Bithop
CuMBERLAND, who is quoted by CLARKE +, carries thefe no-
tions ftill further, when he maintains in his feventh chapter,
with much obfcure fubtilty, not only that the rules of this
law are the di&ates of divine intelligence to God himfelf, but
that the dominion of God over all his creatures is a right de-
rived from thefe very rules, and from his wifdom, which pre-

#:Cap. 18, T Evid. p. 88, I de Leg. Naturae.
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{cribes them to him. I fhall not enter on a difcuffion, which
is not immediately neceflary to the prefent purpofe. I {hall
only fay, that the wildom as well as the power of God in the
creation, prefervation, and government of all things is, with--
out doubt, a true and joint foundation of his dominion over
them, and that there feems to be no need of excluding one of
the two, God’s irrefiftible power, in order to obviate the con-
fequences which the good bithop fufpected that Hozees in-
tended. Let us keep out of thefe mifts, and purfue our fub-
ject in a clearer light,

I afk then, if nothing lefs than infinite knowledge, infi-
nite wildom, and abfolute independency be neceffary to
make it impoffible that the Supreme Being {hould be ignorant
in any refpeé of the eternal natures, on which the eternal rea-
fon of things is founded, how can it be faid with the leaft ap-
pearance of truth, that thefe affumed natures appear juft
{fuch as they are abfolutely and neceflarily in themfelves to the
underftandings of all intelligent beings, and become conftant-
ly the rule of their actions? Have we then infinite knowledge,
infinite wifdom and abfolute independency ? The human
mind apprehenes clearly enough the grofs differences of things
in the moral fyftem, as human fenfe does in the phyfical. But
in the former as in the latter, the nicer differences are not fo
perceptible. We haye not any knowledge of the firft qualitics
of fubftances. It is enough for us, to have fome knowledge
of the fecond, of thofe which affe us immediately. It isin
vain, that we attempt to go higher in {e rch of fcientifical
knowledge, and even about thefe we are very lia ble to miftakes.
Much in the fame manner we know fomething of moral enti-
ties, allow me the ufe of this metaphyfical vord for once, as
they arife in our moral fyftem, and are able to affirm many
gcncral truths concerning them. But it is in vain, that we
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attempt to go higher in our fearch, or to know any thing
more about them than God has thewn us in the a&ual confli-
tution of things, and even when we judge of them thus, and
make particular applications of the general laws of our nature,
we are very liable to miftakes. We are not liable to thefe
miftakes in fuch cafes only as are very far from occurring fre-
quently, which Crarke affirms, but we are liable to them in
fuch as occur the moft frequently, whether they relate to
public or to private life. The contrary laws that legiflators
have made, the contrary opinions that cafuifts daily give in
matters of morality, wherein fome of them muft have been
miftaken, are evident proofs of this.

Taar there are things fit and unfit, right and wrong,
jult and unjuft, +n the human fyftem, and difcernible by
human reafon, as far as our natural imperfeQions admit, 1T
acknowledge moft readily. But from the difficulty we have
to judge, and from the uncertainty of our judgments in a
multitude of cafes which lic within our bounds, I would de-
monitrate the folly of thofe who effe to have knowledge
beyond them. They pretend dogmatically to deduce from
abftra& eternal natures what thefe natures require of God,
whilft they are at the fame time unable on many occafions to
deduce from the conflitution of their own fyflem, and the
laws of their own nature, with precifion and certainty, what
thefe require of them, and what is right or wrong, juft or
unjuft, for them to do. Crarxke employs an allufion to evade
this objection, which would be extremely pretty, if it did
not make dire&ly againft him in the prefent application of it,
and the only application that can make it pertinent. There
is juftice, and injuftice, as certainly as there is white and
black*. But as the painter can, by diluting the two colors,

* Evid. p. 45.
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not make them terminate in the midft infenfibly, for thefe
words are mere expletives and mean nothing; but as he can
make them run into one another till no eye can diftinguith
them, fo the cafuift in law or divinity dilutes right and
wrong, juft and unjuft, till no mind, not even his own, can
unblend and diftinguith them again. It white and black
were colors as immutable as theyare obvious to human fight,
and if juftice and injuftice were abftract natures immutably
obvious to the human underftanding, this could not be. But
neither are the colors immutable, nor the natures fo fixed and
fo obvious as to be always difcerned, and in every light alike.
This is what I fay, and what the dodor would, if he could,
deny. His learned men, his men who underftand things to be
what they are, not what they are not, blunder about, and con-
tradi& one another in matters that are certainly objecs of hu-
man reafon, tho they prefume to fay that they are guided in
their judgments, and dire@ed in their condud, by the cternal
reafon of things, by a rule that is common to God and them.
I will quote the doétor againft himfelf, on this occafion. I
might do fo, perhaps,on others. If Lycurcus had made a law
to authorize every man to rob, by violence and murder, whom
(oever he met with, fuch a law could not have been juftified.
But the law which permitted the Spartan youth to fteal, as ab-
furd as it was, may bear much difpute, whether it was abfo-
lutely unjuft or no. Such an opinion delivered by one, who
did not reckon himfelf certainly among thofe who underftand
things to be what they are not, may authorize, or excufe, at
leaft, many that have comeout of the fchool of LovoLa, and,
therefore, I think it proper to recall another Spartan inftitution
in this place. The helotes or {laves were made drunk in or-
der to create an averfion to drunkennefs in the youth by fuch
ridiculous fpedtacles. Far be it from me, and from every

lover of truth, and of common fenfe, to wifh that the race
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of metaphyficians and cafuifts thould encreafe, or fo much as
continue. But fince there are, have been, and will be fuch
men in all ages, it is very reafonable to wifh that they may
ferve to the fame good. purpofe that the helotes did at Sparta,
and that their delirium, inftead of impofing on others, and
even infecting many, may be at length laughed out of the

W Ol'ld .

It may feem ftrange to the cool refle@ions of common
fenfe, that any men, who have the ufe of their reafon, and
thole efpecially who would be thought to have cultivated,
and improved it moft, fhould attempt to perfuade us that
complex notions of the moral kind, for I meddle with no
other, and fuch as we call mixed modes, are cternal natures,
and independent on God, when thefe perfons muft or ma
know intuitively that they are dependent on man. I have faid
already, and I muft repeat here that the mind frames them as
it has occafion for them, gives to each a name, and keeps
them in ftore as artificial inftruments of the underftanding.
They exift varioufly, in various minds, nay fometimes in the
fame mind; but when they exift in no mind, thefe eternal im-
mutable natures exift no where. Yet fuch as they are, we
are to believe them founded in the eternal fitnefles of things;
we are to believe the moral attributes of God founded in
them; we are to deduce from them, and from thefe attri-
butes, what God is under a moral neceflity of doing, and
what it is his will that men fhould do; nay we are to prove
in a circle that there is a God, becaufe there are fuch na-
tures™, and that there are fuch natures becaufe there is a God.
Thele are opinions which common fenfe will be hardly indu-
ced to adopt, and yet metaphyfical and artificial theology

* Vid. Cupworty of eter. moral.
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teach them. ~ As proud as we are of our rationality, certain it
is that reafon unmixed, uninfluenced, has lefs to do than we
imagine in framing the opinions, and direéting the judgments
of men.

Lrr us change the image, and obferve that it happens to
reafon, as it happens to inftruments ill tuned. The ftrings
are left fometimes too lax, and are fometimes wound up too
high. In one cafe, they give no found at all, or one that is
lifelefs and heavy. In the other, the noife they make is great,
it fills the ear, but it carries no true harmony to the foul. By
the firft we may allude to reafon weak and unimproved, by
the fecond to reafon ftrained into all the abftractions of meta-
phyfics,and we may difcern good fenfe between thefe extremes,
that is, reafon at it’s proper tone.

Tuere is no fubje& on which it is more important, that
reafon fhould be kept ftri¢tly to this tone, than that of the firft
philofophy, and there is no fubjeé on which it is fo liable to
be let down below it, or wound up above it. T am not to
fpeak here of the firft, of that infenfibility and ftupidity
wherein a great part of mankind is immerfed, but of that acti-
vity of the mind which raifes fome of them fo far above it.
Now among thefe, they who apply themfelves to the firft phi-
lofophy, apply themfelves to the nobleft objects that can de-
mand the attention of their mind, to the exiftence of an all-
perfe& Being, to the infinite wifdom and power that are ma-
nifefted in his works, and to the fignifications of his will, con-
cerning the duties we owe to him, and to one another. From
thefe different {ubjets arife two kinds of philofophy, divine
philofophy or theology, moral philofophy or ethics. Like
different branches of the fame tree, they fpring from the fame
root,and that root is the adtual {yftem of things. As high as

Lot
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they can be trained up from hence, they bear the genuine
fruit of knowledge. But when fantaftical gardeners bend the
tops of the higheft {prigs, like the ficus indica, down to earth;
_ if they take root, they bear .it of a baftard kind, and ferve
only to plant a labyrinth wherein the gardeners themfelves are
loft. Such fantaitical gardeners our metaphyficians are. When
they have acquired ideas from the aétual fyftem of things, and
have carried their knowledge up from the creation to that felf-
exiftent, intelligent Being, the Creator, they difdain to reafon
any longer a pofteriori. They frame an hypothefis, with much
agitation of their minds, out of the ideas and notions they have
acquired in this manner, and reafon from it without any fur-
ther regard to the phaenomena. This method of philofo-
phifing has produced often nothing more than impudent af-
fertions. Such was the theology of the epicureans, if that
may be called fo: and that of the ftoics too, as much as they
oppofed the former, and as good theifts as they were efteemed
on this account, was little better.

LiX.

7 HILST the folly lafted among the antient philofo-
phers of making univerfal {yftems, and of explaining

the whole {cheme, order and ftate of things, hewho had not
given a great part of his {yftem to theology, would have gain-
ed little reputation. This Prato faw, and he put theology
into every thing he taught. I can eafily imagine, that the
fame progrefs was made in compofing thefe fpiritual romances,
that we fee has been made in compofing thofe of a different
kind. Awmapis or GauL, and many more, which the niece,
the curate and the barber threw out of Don Quixore’s win-
dows, and burned in his yard, were writ without any regard
to
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