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they can be trained up from hence, they bear the genuine
fruit of knowledge. But when fantaftical gardeners bend the
tops of the higheft {prigs, like the ficus indica, down to earth;
_ if they take root, they bear .it of a baftard kind, and ferve
only to plant a labyrinth wherein the gardeners themfelves are
loft. Such fantaitical gardeners our metaphyficians are. When
they have acquired ideas from the aétual fyftem of things, and
have carried their knowledge up from the creation to that felf-
exiftent, intelligent Being, the Creator, they difdain to reafon
any longer a pofteriori. They frame an hypothefis, with much
agitation of their minds, out of the ideas and notions they have
acquired in this manner, and reafon from it without any fur-
ther regard to the phaenomena. This method of philofo-
phifing has produced often nothing more than impudent af-
fertions. Such was the theology of the epicureans, if that
may be called fo: and that of the ftoics too, as much as they
oppofed the former, and as good theifts as they were efteemed
on this account, was little better.

LiX.

7 HILST the folly lafted among the antient philofo-
phers of making univerfal {yftems, and of explaining

the whole {cheme, order and ftate of things, hewho had not
given a great part of his {yftem to theology, would have gain-
ed little reputation. This Prato faw, and he put theology
into every thing he taught. I can eafily imagine, that the
fame progrefs was made in compofing thefe fpiritual romances,
that we fee has been made in compofing thofe of a different
kind. Awmapis or GauL, and many more, which the niece,
the curate and the barber threw out of Don Quixore’s win-
dows, and burned in his yard, were writ without any regard
to
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to probability, and no man could read them with any atten-
tion, nor fuffer his imagination, to wander long fo extrava-
gantly, who was not as “mad as the knight of La MANCHA.
After thefe writers, LA CALPRENADE ar CIL, like another PLa-
To, and by mixing fition ingenioufly with the truth of lnﬁo—
ry, he LOI‘]}JD,Ld romances L’i"alull, of amufing, and even al-
moft of d Luhu‘g But however this may have been, all our

mm,,hcal writers have rather copied, than 1mp10\ ed the
1*1 atonic {yfte “m, fo t]lJL if the founder of the academy meaned
to diftinguifh himfelf by his Lllfooﬁ_;, he has fucceeded be-

1

yond any 110‘1(5 he could conceive. It pr;::ﬁlu‘l in the heathen

world, and it has is prevailed much more in the chriftian

churcl Particular men among the heathen embraced it for
the - reafon that he had to teach it, to diftinguifh them-

felves, and to ’lcquir‘ a name in 1'=h”<;"f)p]*y Or elfe they
were determined to it, like PLoTinus ar 1d PoreryrY, by an
enthufiaftic turn of mind, whichall the religions of L1.01 ages
and countries were very proper to g)n e, and this tlh_Ojb(}'y to
confirm. But as foon as an entire order of men was fet a part
in the chriftian church, to inftrué the world in all matters of
a divine or moral nature, and to teach a revelation little dit-
ferent in many inftances from platt‘rlh m, this philofophy ac-
qmrLd a new {trength, and more motives concurred to main-
tain it than there llld been to eftablifh it. The ommcnq of
Prato were employed to illuftrate the myfteries of the gofpel,
and even to recommend them to the belief of fuch apologifts
as JusTIN, and of fuch doGors as Austin. No wonder,
therefore, that being confecrated in this manner, they have
been propagated with (,mlhmnu} in every inftance w here they
are not direétly repugnant to it. No wo nder, that theology
becoming one of the {ciences in lucrum exeuntes, that is a
trade, the profeffors of it have kept up that marve llous which
is the myftery of the trade, and to wi hich nothing could con-
Vou. V. Mmm tribute
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tribute more than the metapyfics of PLato. No wonder, that
the doérine, which we fpeak of here, fhould ftill fubfift, tho
it does not feem agreeable to the fimplicity of true theifm, nor
of fervice to morality, which would not be the duty of every
man, if the principles of it could be underftood by none but
metaphyficians, nor the obligations of it be well explained,
without an-intricate deduction of arguments a priori.

Turs the trade, and nothing but the trade;, makes necef-
fary: and tho we are told, that proofs a pofteriori are no more
than fecondary confiderations, I muft confefs what I have
often fele, that if 1 had not been convinced of all the great ar-
ticles of natural religion by my own refle&tions on the infinite

- wifdom and power difplayed in the univerfe (no part whereof,
and therefore not the whole, could be conceived to be felf-
exiftent, even if it were conceived to be eternal) on the con-
ftitution of my own nature, and on that of the {yftem to
which I belong, I fhould not have been fo by all the fine fpun
argumentations a priori. The proofs that refult immediately
from fuch refle&tions as thefe are founded in my fenfitive and
intuitive knowledge, and torefift them I muft renounce my
cleareflt and moft diftiné ideas. I muft do little lefs, 1 muit
accept a flow of mere words, thrown into the form of a de-
monftration, for demonftration, or I muft take inadequate, in-
complete, and obfcure ideas and notions for fuch as are ad-
equate, complete and clear, if I admit many of the proofs
brought by fome of our moft famous writers. They prefent
us with dim {pectacles to fee, what 'we fee clearly without any,
and by the natural ftrength of our eyes; or elfe to fec what
is not by nature, nor can be made by art vifible to our inter-
nal fight.  They prove as much as needs to be proved, and,
therefore, as much as we are able to prove, in order to refute
atheifm, and to eftablith theifm. But then they mingle this

real,
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real, and conne& it with'fo much fantaftical knowledge, that
they difgrace and weaken, as much as it is in their power, the
former by the latter. It was this very practice which hindered
the floics from beating the epicureans out of the field of con-
troverfy, and from impofing filence on thofe bablers, the aca-
demicians. I apprehend, that our divines have brought the
fame difadvantagg on themfelves in their difputes with atheifts,
to whom they would be much more formidable, if they
neither purfued the pradtice, {poken of here, nor made that
occafional alliance with them againft the difpenfations of pro-
vidence, which is fpoken of above.

To make this conduét appear the lefs firange, and to take
off our wonder at it, we muft not only confider that the re-
ligious fociety is compofed of as arrant men as the civil, {educed
by the fame affections, tranfported by the fame paffions, and
that our divines have at leaft as much the oftentation of
knowledge, {uperior to that of other men, as thofe antient
philofophers had, who pretended that philofophy was the
{cience of all things divine and human, or the {choolmen who
were ready to difpute de omni {cibili; but we muft confider
further, that they affume a right which the antient philofo-
phers did not claim, tho Pyruacoras feems to have intended
it, aright to inftru& mankind in natural as well as in revealed
religion, and have made, of the exercife of this right, a very
lucrative trade. To keep this trade in repute, therefore, and
themfelves with it, two things have been thought neceflary,
and are really fo. It has been thought neceflary to preferve
the myftery which they found eftablifhed in one part by the
firft profefiors of it, and to introduce myftery into the other.
The method they take ferves both thefe purpofes. They
flide into the proofs of natural, what they judge neceflary to
impofe their artificial theology. From thefe principles, laid
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out of vulgar fight, and, in truth, out of their own, they de-
duce even moral obligations: and thus the whole fum of
religion falls under the dire@ion of the religious {ociety.
How this fociety dire¢ts it, and to what purpofes princi-
pally, appears plainly enough in the inftance before us.

IIJ-rII *

HATEVER may be determined about the moral
fitnefles and unfitnefles of things, and the fuitablenefs

and unfuitablenefs of circumftances to perfons, all of which
arc conceived to be eternal becaufe we cannot conceive them
to have been ever otherwife than they are, certain it is that
they become difcernible to us in our {yftem alone; and that
altho they are immutable natures in it, from whence all
our obligations arife, and may be aflfumed to be abfolutely
and in themfelves eternal as well as immutable, and, therefore,
independent, if philofophers pleafe to call them fo; yet we
neither know, nor can know any more about them than what
the a&ual conflitution of this fyftem fhews us. In fome other
fyftem we might not have had the fame ideas, or having
them we might not have had the fame occafions of colleéing
them into the fame complex modes. This we fee happen in
different countries, and what happens in different countries
might furely happen in different fyftems. It is fufficient,
therefore, to eftablith our moral obligations, that we confider
them relatively to our own fyftem. From thence they arife:
and fince they arife from thence it muft be the will of that
Being who made the fyftem, that we fhould obferve and
practice them. The afflumed cternity of morality cannot
make it more obligatory. Why then are fuch pains taken to
prove it eternal? The reafon is obvious. If we went no
higher than our own fyftem, the principles of it would be
I cafily
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