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Occafioned by one of

Archbithop TILLOTSON’s SERMONS.

LorsoN’s fermons, the difcourfe you mentioned on a late
occafion ; and the effe of it has been to confirm me in
this opinion, that the theift is a much more formidable enemy
to the atheift than the divine. The former takes all the real
advantages againft a common adverfary, which the latter has
it in his power to take ; but he gives none againft himfelf, as
the latter is forced to do. - When the divine writes or difputes
on any fubjed, relative to his profeflion, he is always em-
barrafled by his theological fyftem ; whether his mind be {o : or
not, his tongue and his pen cannot be otherwife. A theift is
under no conftraint of this kind. He may f{peak the truth,
fuch as it appears to him, when the divine, tho it appears the
fame to him, muft be filent. The theift may be filent, by
regards of prudence, when the divine is obliged to {peak, by
the obligation of his profeffion, and to maintain what he can-
not defend, as well as what he can : and thus, if he impoles
Vor. IlL K k on
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258 ALETTER OCCASIONED BY ONE OF

on fome, he expofes himfelf to the attacks of others. When
the theift has demonftrated the exiftence of a fupreme, all-
perfe& Being, and the moral obligations of his rational crea-
tures, he ftops, where the means of human knowledge ftop,
and makes no vain and prefumptuous efforts to go beyond
them, by the help of reafon or revelation. Juft fo, when he
has proved that the world had a beginning, on foundations
of the higheft probability tradition can give, he ftops thort
likewife ; becaufe, in the nature of things, we can have no
other proof of the fa&. Not fo the divine. His fyftem drags
him on. He attempts, moft abfurdly, to fupport, in the firft
cafe, a demonftrated truth by falfe arguments ; and, in the fe-
cond, to make tradition vouch for more than any reccivable
tradition does or can vouch. The Archbifhop, himfelf, feems
{enfible of this in one place : for having afferted the univerfal
affent of mankind to this great truth, that there is a God, and
having afcribed the univerfality of this affent to the nature of
the human mind, on which God has imprefled an innate idea
of himfelf, he tries to evade the abfurdity by adding, ¢ or which,
¢ that is the human mind, is {o difpofed, that men may difcover,
““ by the due ufe of it’s faculties, the exiftence of God.” He en-
deavours to evade the theological abfurdity, which he could
not maintain, but he endeavours it in vain ; for it is evidently
falfe, that the two propofitions are in any fort the fame, The
difference between affirming that the mind of man is able, by
a due ufe of it’s faculties, to difcover the exiftence of God,
and that the mind of man has an innate idea of this exiftence,
which prevents and excludes the ufe of any mental faculties,
except thatof bare perception, is too obvious to be infifted upon.

Divings reafon, fometimes, on this fubje® with more pre-
caution. They {lide over the dodrine of innate ideas, with-
out maimntaining, or renouncing it dire&ly, and think it fuf-

ficient
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ficient to fay, that the belief of 2 God is founded on a certain
natural proportion, which there is, between this great truth
and the conceptions of the human mind. I inclined; as you
know, to think in the fame manner, and to believe, that the
firft men, at leaft, who knew that they were fuch, and who
faw the material world begin, would be led, by the natural
conceptions of their ‘minds, to acknowledge a firft Caufe of
infinite wifdom and power, and far above all thefe conceptions.
Thus it feemed to me, that the tradition of a fa&, and of an
opinion grounded on it, which are apt to be confounded, tho
they fhould be always diftinguithed, might come down toge-
ther. But I confefs myfelf obliged, on further refle@ion, to
abandon this hypothefis. T abandon it with the lefs regret,
becaufe, whatever the firft men might think, nay, whether
the world had a beginning in time, as I am firmly perfuaded
it had, or not, the demonftration of God’s exiftence will re=
main unfhaken. But I am obliged to abandon it, becaufe a
natural and intimate proportion between the exiftence of God,
and the univerfal conceptions of the human mind may appear
chimerical, and perhaps is fo. It is, I doubt, chimerical, even
when it is applied to the firft men. The variety of the phae-
nomena, which ftruck their fenfes, would lead the generality,
moft probably, to imagine a variety of caufes, and more ob-
fervations and deeper refle@ions, than the firft men could
make, were neceflary to prove the unity of the firft caufe.
That fome made them, at leaft very early, can fcarce be doubt-
ed. So that the orthodox belief and polytheifm might grow
up together, tho the latter might {pread wider and fafter than
the former.

Ir there was really fuch a proportion, or fuch a conformity,
as is affemed, particular men, philofophers here and there,
might have held polytheifm notwithftanding this ; but the ge-

Kka2 neral
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neral opinion of mankind would have been the orthodox opi-
nion, inftead of which we know that polytheilm and idolatry
prcmlled almoft every where. Polytheim and idolatry, there-
fore, feem more conformable to human ideas, abftraéed from
the hrﬁ appearances of things and better proportioned, by an
analogy of human conceptions, to the uncultivated reafon of

mankind, and to underflandings not fufficiently informed.
Our archblf'lmp fuppo&s it objulcd to him, that the general
confent of mankind in acknowledging one God dges not
prove that there is one, any more than the general confent of
numberlefs nations in acknow ledging feveral proves that there
are feveral: He anfwers the objeé’uon by faym that philofo-
phers and wife men, in every nation and in every age, were
of a different opinion from the vulgar, fo that the heterodox
epinion cannct pretend to have general confent on it’s {ide,
{ince the opiniens of the vulgar, oppofed to thofe of plnlofo—
phers and wife men, can be received into this reckoning no
otherwife than like a multitude of noughts without any ﬁgure.
This is ftrange reafoning to fall from the pen of fo great a man.
It is certain, that the orthodox belief maintained itfelf in fome
minds, perhaps in fome nations, and pierced thro all the dark-
nefs of ignorant ages; but yet polytheifm, and the confe-
quence of it, idolatry, were avowed and taught by legiflators
and by philofophers. Neither will it avail any thing to fay,
that thefe men had their inward, as well as their outward
do@rine, and that they taught, in private, the contrary of
what they taught in public. On this very fuppofition it will
ftill follow, that polytheifm and idolatry prevailed more mﬂly,
becaufe they were more conformable tothe natural coneeptions of
the human mnid, than the belief of one firft intelligent caufe, the
{ole creator, preferver and governor of all things. It isabfurd
to fay, that the confent of fome wife men, and even of fome
nations, inftructed and governed by them, in the acknowledge-
3 ment
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ment of onc fupreme Being, is a proof that this idea is innate
in all men, or univerfally proportioned to the conceptions of all
men, and to deny that the almoft univerfal confent of mankind,
in the acknowledgement of feveral gods, is a proof of the
contrary.

Ir you are not very well fatisfied with thefe theological
reafonings, as I think you are not, you will be no better {atis-
fied with the manner in which our archbithop attempts to
prove that the world had a beginning. The queftion, which
is commonly put to thofe who maintain the eternity of it
would be trifling, as well as trite, if it did not oblige the
atheift to give an anfwer which implies, in his mouth, the
greateft abfurdity, and makes him pronounce, in cffec, his
own condemnation. TiLLoTson takes this advantage, as I have
done ; but he throws it away, when he has taken it, by apply-
ing it againft thofe who may think the world more antient than
the theological aera makes it to be, tho they do not believe it
eternal. Heafferts that the moft antient hiftories were writ long
after this aera, and quotes to prove it, fome verfes of Lucre-
r1us, finely writ, but very little to the purpofe, becaufe of no-
authority in this cafe,

¢« —— Si nulla fuit genitalis origo
¢ Terrarum ct coeli, femperque eterna fucre ;
¢ Cur {upra bellum Thebanum, et funera Trojac,
i R : TE e Ty
Non alias alii quoque res cecincre poctae!

Men have been always fond, not only to carry the origi-
nals of their feveral nations as far back as they could, and to
reprefent them, fometimes, as coaeval with the world itfelf,
but to eftablifh their own, or the traditions which had come
to them, as the moft antient of all traditions. Thus the

roman
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roman poet employed thofe of Greece to prove that the world

had not begun very long before the wars of Thebes and of

Troy. The world had a beginning, fays the Jew; for there is

neither hiftory nor tradition more antient than Mosgs; and we

know by his writings how, and how long ago, the world was

created. 1t we bring a Chinefe into the fcene, he will affure

us thatthe'world had a beginning ; becaufe the cycles, of three-

fcore years each, in the chronological tables of his nation do
not rife any higher than Hoam-T1, who reigned about four

thoufand four hundred years before our acra; that from him to

Xin-Num, the fucceflor of Four, there are not more than three

hundred and eighty years, and that Forrwas the firft that civilifed

mankind, It was he, will the Chinefe continue to fay, who

left us the adorable and hitherto incomprehenfible Yekin,

in the explication of which our learned men have labored

thefe two thoufand fix hundred years. 1t was Fonr and Xix-

, Num who taught men the ufe of the plough, who invented let-
ters, and to whom all arts and fciences owe their original.

Let a learned Mexican come forward next, and he will affure

you, not only, that the world began, but that the time when

it began is known ; for we had but nine kings before MonTE-

zuma, will this great chronologer fay. Tenuch was the firft

of them, and the founder of our monarchy ; our hieroglyphi-
«<al apnals rife no higher; we know nothing beyond him ;
this calculation is confirmed by that of our nerghbours, whofe

traditions place the deftru&ion of the laft fun, and the begin-

ning of this, but a little before our aera, Let a Peruvian fol-

low the Mexican, he will affure us, that the inca Manco-

Carac preceded Aranvarra, about four hundred years ; that

he and his fifter, Cova-Mama-Oerro-Huaco, were fent, at

that time, by their father, the fun,” to civilife mankind, who

could not have been long in being, fince they had neither civil

pelity nor religion, fince they knew neither how to build

x: houfes,
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houfes, {pin wool or cotton to cover their nakednefs, nor to
till their lands. Thefe are the traditions of the eaft and of the
welt. The former make the world more antient than thofe
of the Jews, as they ftand in the Hebrew, at leaft ; the latter
place the commencement of it about the beginning of the
twelfth century of the chriftian aera,. that is about the time of
your king Lours Le Gros, and of our firft norman princes.
Our learned Europeans may laugh, as much as they pleafe, at
thefe learned Americans: but they muft not be offended, if
they are laughed at, in their turn, by thofe who think, that
if Capumus, the cook of a certain king of Sidon, carried the.
ufe of letters, and his fon, or his grandfon, Baccuus, the cul-
ture of the vine, to the Greeks three thoufand years before
Manca-Carac civilifed the Peruvians, it may very well be,
that the Atlantic, or fome other nation ftill more unknown
to us, had made all thefe improvements; by a long experience,
three thoufand years before the Greeks, or even their mafters,
who. boafted of a much greater antiquity, the Egyptians,

A crowp of refleions prefents itfelf ; but thefe may ferve
to thew how ridiculous it 1s, whillt we receive on the faith of
univerfal tradition this fa&,  the world had a beginning,” to-
go about to fix the aera of it according to thofe of any parti-
cular nations.  The negative argument, “ we have no memo-
¢ rials beyond fuch a time,” proves nothing but our ignorance;
and the pofitive argument, that, ¢ we have relations of the be-
¢ ginning of arts and {ciences in feveral countries;” proves
nothing more than what it is very needlefs to. prove ; Tmean,
that there was a time, when every one of thele nations began
to be civilifed. Neither of thefe arguments is of weight againit
the atheift who afferts the eternity of the world. But they
give him an advantage, fuch as it is, which bad arguments.
give frequently in polemical writings ; and having refuted thefii‘?_.

e
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he may triumph, as if he had refuted all the reft, whichis a
practice very common among his adverfaries the divines.

Ir the divine had not more at heart to eftablith the cre-
dit of jewith traditions than the commencement of the
world, he would not proceed as he does. He would not
negle& the univerfal tradition  of a naked fa@, fuch as
l'I'ddltl()Il may preferve, to infift on particular tmdltlons of

1 fact {o comphcatcd with circumftances, that no tradi-
tion could preferve it. Thefe c1rcumﬁanccs might make
the faét doubtful 5 the fa& will never make them probable,
Even that of the time, when the prefent fyftem of things bc—
gan, has been {upported weakly, I will not, tho, I think,
mluht fay fraudulently, by jewifh rabbins and by chnf’uan
dOttOTb, from JULIUS Arricanus, and Eusesius, and Georae
the monk, down to StiLLincrLeeT, whom I mention, par-
.ticuhrl}', becaufe TiLrorson ventures to aflert, that he has
proved, in his Origines Sacrae, the (.hzonologlcﬂ traditions of
the }‘gv ptians, and the (.ah,lidlems to agree with thofe of the
Bible. If he had prow‘d this, whlch he has not, moft cer-
tainly, he would have prov cd nothing more th:m what the
I\[L\ICJH'« affert, timt tf 1e traditions of two or three neighbour-
ing nations, :Lll derived probably cnough from one mwm:i
are conformable to one another. But it is, indeed, too  bold
an im po‘mon to pl(,tcm to pxm& by dcﬁ:endnw into p;uucu—
lars of fadts and dates, any thing of this kind. Our learned
antiquaries have no other nLhLI]'lIb than a certain number of
broken, incoherent, and precarious traditions.  Thefe they
make to cohere, for the moft part, by guefs, and then drag them
to a feeming conformity with the momc.u {yftem, which tnLy
affume, all along, to be true, whilft they pretend to prove it
to be {o by collateral ev 1dencc I will o 3ly add, to fhew how
ampertinent all this admired learning ought to L‘L deemed, that

by
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by little differences, in the arrangement of the fame materials,
and by a no greater liberty of guefling, diftin&; oppofite, and
yet equal prob abilities may be made to refult from them. I
affirm ‘this the more confidently, becaufe I tried it once, as
you may remember, and we both thought that the trial furc-

ceeded very plmhbly

Bur without infifting any longer on this head ; to (hew how
divines weaken the fhort and plain proof that we have of the
beginning of the world, let us grant, for argument’s fake,
‘that the moft antient traditions are the mofaical, and that arts
and fciences have not been invented more than four or five
thoufand years, or more or lefs as they think fit,  Will they
prove, even by this conceflion, that the world has had a be-
ginning ? They cannot : for thc atheift will obje that he
may b e Tealoliy “to ik e Woda eternal, without being
obliged to think the arts and {ciences eternal likewife. He will
maintain it to be indifferent, in his hypothefis, when or where
they began ; fince at whatever aera the divine places this begin-
ning, an eternity muft have preceded this acra. The divine,
there efore, will be obliged to fhew that it implies contra-
di@tion to affert that the world is from eternity, and not to
affert that arts and {ciences are fo likewife. He will en=
deavour this by affuming, as Trrrorson does, th'lt arts and
feiences are neceffary to the well-being of mankind, and even
to their being ; that neceflity, the great mother & induftry
and of invention, fet mankind to work as {oon, and as faft,
the {pecies began and multiplied, in {fome places with rhore,
in others with lefs, of thefe, but in all with as much as their
real wants required. Since- you agree then, will the divine
fay to the atheift, that arts and fciences bem'l about the time
we have fixed, the world muft have LLgn.l about the time we
have fixed likewife. This reafoning is comn 1)11]}' employed
againft-thofe atheifts who affume the at the world is eternal, . But

Vor, IIL L 1 with-
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without being one of their number, 1 venture to fay that this
reafoning is frivolous, and founded on a fuppofition which the
men, who make it, muft know to be falfe. The different
aeras of arts and {ciences, invented in fome countries, and car-
ried into others, are fo diftant, even according to the received
chronology, that the men who difpenfed with the want of
them, during fuch long intervals, might have difpenfed with
it longer, and in many cafes,” always. Are there not na-
tions, at this hour, whofe originals are unknown to us, who
may be the Aborigines of the countries they inhabit, and who
are ignorant, not only of all [cience, but of many arts fup-
pofed neceflary ; not only of letters, for inftance, but of thofe,
which ferve to defend us againft the inclemency of the air and
the rigor of the {eafons, by making cloaths and building houfes
{ufhcient for this purpofe ? Thefe arts muft have their place,
furely, among thofe which Trirorsox reckons fo neceflary, or,
at leaft, fo ufcful to mankind, that they could not fail to be
invented, nor when they were invented, to be preferved. But
his reafoning will not hold here neither ; for if thefe arts were
ever known to the people, to whom they are now unknown,
they may be totally loft, after having been once found : nay, they
may have been found, loft, and found anew, an infinite num-
ber of times, in an eternal duration. If thefc arts were never
known to the people, to whom they are now unknown, it
follows that mankind may difpenfe with the want of them
during many ages, and therefore, always. We may eafily
conceive that Samojedes, Hottentots, and other notions as bar-
bareus and ignorant as thefe, have always been, and will al-
ways remain, in the fame flate of barbarity and ignorance.

Tirrorson was led by his prejudices, and by the examples
of men, much inferior to him, in the herd of diyines, into
the two abfurdities I have obferved to you already ; into that
of proving the commencement of the yrorld by the authority

of
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of particular traditions, which confidered {eparately amount to
no proof at all, inftead of refting his proofs {folely on the au-
thority of univerfal tradition : and into that of confounding
traditions of opinion with traditions of fa&. He infifts not
only on traditions which concur in affirming that the world be-
gan, but on thofe which enter into a detail of circumftances,
concerning the manner in which it began. Nay more, he
joins the exiftence of God and the commencement of the world
tegether, as if tradition was proper alike to prove both thefe
truths. His proceeding is much the fame with that of
Maxmvus of Tyre, whom he cites, after Grorius. Both he
and Grorius might have quoted this rhetor, tho they were
far from doing fo, againft Eusesius, who was unwilling to
allow that the fupreme Being was acknowledged by the hea-
thens before chriftianity had enlightened the world, but the
quotation of him, on this occafion, proves nothing, and ferves
only to fhew that our divines declaim as loofely as the hea-
then philofopher. Maxivus of Tyre alledges the univerfal
confent of mankind in one law or tradition, {fo I believe thofe
words Nouov & Asyer, Thould be tranflated; ¢ legem famamque,”
and not, as TriLoTson tranilates them, ¢ law and principle.”
Now this law and tradition, according to Maximus of Tyre,
declares, that there is onc God, the king and father of all
things, and feveral other Gods, the fons of the Supreme, who
take their parts with him in the government of the world.
Maxivus was a platonician, and he meant, no doubt, to
give reputation to the dogmas of his fe&, by afluming them all
to be reccived in one general tradition by the Greek and the
Barbarian ; by thofe who inhabit the continent, and by thofe
who live on the coafts of the fea ; by thole who have wifdom,
and by thofe who have none. TiLLorson was a chriftian, and
he meant to make the dogmas of his fe&, as well concerning
the beginning of the world, as concerning the ereator of it,

Lilos to
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to pafs for thofe of univerfal tradition. If we {fuppofe that
the firft men were led, inftantly, by the phaecnomena, and
without any other demonftration, to acknowledge a fupreme
mtelligent caufe, the opinion rofe from the fa&, of which they
were witnefles; but it was opinion flill in them, tho it became
afterwards demonftrated knowledge. Now divines tranfpofe
this order, and make the creation of the world, which tradi-
tion vouches primarily, to be, as it were, a {econdary tradi-
tion ; that is, they make the tradition of fa& to follow the
opinion, inftead of making the opinion to be founded on the
fa&t. They give great advantage to the atheift, by blend-
ing all thele things together, for the atheift will not, tho the
theift will,. diftinguith what they have confounded. He
will look on all thefe different propofitions alike, and as tra-
ditions only of different opinions.

Arter having faid, what has been here faid, concerning the
advantage which, I apprehend, that divines give to atheifts by
the abfurd manner in which they employ tradition, I will ob-
ferve another advantage, which the atheift may take, from.
{fome abftract reafonings that they employ to fupport this tra-
dition, The theift is modeft. He is content to know what
God has done, and he acknowledges it, for that very reafon,
wife and good, right and fit to be done. But the divine is not’
fo modeft. It is not enough for him to know, that God made
the world, and to fix the time when it was made, he prefumes,
with much theological oftentation, to explain the motives that
determined the fupreme Being, to create the world and the

-inhabitants of it, men at leaft. The atheift objects that thefe
motives muft have been eternal, fince the divine attributes,
from which they are deduced, are certainly eternal, in the
fyftem of the divine, and that it is impofiible, therefore, to
conceive that the fupreme Being thould negle&t doing, during

an
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an eternity, what it was conformable to his wifdom and good-
nefs, and {uitable to his power from all eternity to do. The
divine may fay, and he will fay, no doubt, that whenever
God; who is himfelf eternal, had created the world, an eter-
nity muft have preceded this creation, and that the ob_,;&lon,;
the atheift makes, would be iuﬁ as [holm if he affumed that
the world began {ix millions of years fooncr as it is when he
places the aera of itaccording te the jewifh and chriftian chro-
nology. He will employ the fame fort of reafoning, in this:
cale, againft the atheift, which the athcift employed againft
him in another ; that is; -in the cafe of the commencement ot
arts and feiences; -he will put the atheift on proving that it
implies contradiction to believe God eternal, and not to believe
the eternity of the world. - To this, it may be, the atheift
would reply, that the contradi@ion in believing one'and not
believing the other arifes, like'a felf-evident truth, from what
the divine himfelf affirms, and that the sl {6 640 great
to need any demonftration and therefore incapable of any, like:
many other truths of which we have an immediate intuitive
perception.  From hence the atheift would infift that all the
motives, which the divine afferts a fupreme Being had to create
the world in'time, are unanfwerable reafons to prove it eternal ;
arguments for his fyftem, in part at leaft, and, as far as the cter-
nity of the world is concerned, in the whole,

A murist, who ftood by, might, perhaps, fuggeft to the di-
vine an expedient whereby to get out of the difhculty wh{:iun he:
has involved himfelf by prcfummfr to fpf_cﬁy the motnu which
the fupreme Being ha d 'to create the world in time.  ‘The theift
would advife him, likea good ally, (for fuch he is fometimes to
the divine, tho ln, is never fuch to the atheift, as the divine is on:
fome occanons) he would advife, I fay, the divitie to keep a lit-
tle more precifion in theufeof w mds. Sometimes the world ftands:

for
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for the whole univerfe, and fometimes for our planetonly. The
divine muft underftand it, as Moses does, and believe by con-
{fequence that the whole univerfe began to exift, when Mosxs
tells him, that the fun, our earth, the other planets, in fhort
our {olar {yftem, began to exift : for the legiflator of the Jews
included no other in his idea of the univerfe. He would
advife the divine, therefore, to diftinguifh better between the
univerfe and the world ; to affirm that our planet, or, at moft,
our folar fyftem, began in time, which is the utmoft that
Moses can be underflood to have meaned, and to affirm no-
thing of the univerfe, of which Moses knew nothing, and he
only knows thatitis, Thus the reafons he gives, why God
created the world, we inhabit, no fooner, may be a little better
fupported than they can be on the fuppofition that he created
nothing before it, and was the eternal caufe of no fuch efteds,
as his phyfical attributes enabled, and his moral attributes re-
quired him to produce. The theift might add, that, tho we
{hould fuppofe the univerfe to be eternal, like it’s Author, the
eternal effe of an eternal caufe, nothing will hinder us from
afluming at the fame time, on the faith of tradition, as he
does, or on this and other foundations, as the divine does,
that our world, and even our folar fyflem began in time. A
conftant rotation from exiftence to non-exiftence or from ge-
neration to diffolution, and fo back again, maintains our world
and the inhabitants of it in being. Why fhould not fuch a

rotation of worlds and {yftems of worlds maintain the univerfe
in being ?

Bur it is time to confider the hiftorical, as we have confidered
the traditional proofs, which the archbifhop brings of the begin-
ning of the world. I will quote his own words, as they ftand
in Barsevrac’s tranflation ; for if I did not quote them, you
would hardly believe that I make him fay no more than he

3 did
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did fay. He fays then, ¢ We have likewife an hiftory of the
¢ commencement of the world, the moft antient and the
¢« moft credible that could be defired.  This hiftory is that of
<« Mosgs, an author {o antient that no other can ftand in com-
petition with him, in this refpe&. I might add, that this
< writer has all the charaters of a divine authority, and prove
« it by fuch good reafons, as would give a great weight to his
¢ teftimony in the minds of all thofe who believe a God.  But
¢ {uch arguments are not proper to be employed againft the
atheift with whom we difpute at prefent. I afk no more,
¢t than that the fame credit may be given to Mosks, as we
¢ give to every other hiftorian. Now this cannot be refufed
¢ him reafonably, fince he is quoted by the moft antient hea-
then hifforians, and fince the antiquity of his writings has
never been contefted by any of them, as Josersus main-
$5 tains.
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Tars is my text. I {hall make fome few remarks upon it,
and this general remark in the firft place. It has been faid,
truly enough, that the court of Rome has eftablithed many
maxims and claims of right, by aflirming them conftantly
and boldly againft evident exifting proofs of the contrary. The
jewifh and the chriftian church have proceeded by the fame rule
of policy, and the authority of the pentateuch,, to fay no-
thing here of the other books. of the old teftament, has been
cftablifhed entirely and folely on the affirmation of the Jews, or,
at beft, on feeming and equivocal proofs, fuch as Josepaus brings
againft fuch evident marks of falthood as can be objected to
no other writings, except to profefled romances, nor even al-
ways ta them.

It was the pride of the Jews to believe themfelves, and te
make others believe if they could, not only that their natiorx
was
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was the ele@ pcople of God; but that it was of an immenfe
antiquity, ahd that they poffefled the moft antient of all-au-
thentic records. ~ Josernus'(who had-as’ much of this pride
about him as any Jew or Pharifée of ‘theni all, and who ftuck,
as little, at any abfurdity, as any antient or'‘modern rabbin)
endeavoured to promote thefe opinions ameng the Greeks and
the Romans by his writings, tho with very little fuccefs. T~
LoTsON, like other chriftian do&ors, ‘had a better motive than
that of mere ambition, tho it was not quite foreign from am-
bition neither, to fupport the authority of the pentateuch.
Whether Jesus Carist, or 8t. Pavr, abolithed the ceremo-
nial law of Moses, or whether the former grafted on this law,
as the latter thought fit to graft on his goipel, let us leave it
to divines to decide. In all cafes chriftianity was founded on
judaifm; and the new teftament {uppofes the trith of the old.
Our divines, therefore, are obliged to fupport the old, as well
as they can, in order to fupport the new. The authority of
thefe books is maintained, in fome countries, by inquifitors
and hangmen.  In a country like ours where arguments alone
can be employed, divines may be indulged in the ufe of all
the good and the bad indifferently, that they may give up no-
thing 5 for where every part may be ?-tlike attacked, every part
may be alike defended. Two cautions, however; thefe re-
verend perfons would do well to obferve,  One to infift chiefly
on the external proofs of the divine authenticity of the ferip-
tures and to pour forth, on that head, all their flock of He-
brew, Syriac, Greek, and Latin, but to dwell very little on
the internal marks of a divine character. They might filence
thofe perhaps, on the firft kind of proof, by their tranflations
and commentaries, whom they will never convince, on the fe-
cond, by fair reafoning ; and might avoid a great deal of that
blafphemy, which they talk on both ; a circumftance, furely,
that deferves fome regard from them. = Another caution is this,
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that they fhould make war rather defenfively than offenfively,
that they thould take the only true advantage of the difcretion
of their adverfaries, which would be to return it with difcre-
tion ; for their adverfaries {feldom fpeak out, nor pufh the in-
ftances and arguments they bring, as far as they might be car-
ried. Inftead of which thefe orthodox “bullies affe@ to
triumph over men, who employ but a part of their firength ;
tire them with impertinent paradoxes ; and provoke them by
unjuft refleétions, and, often, by the fouleft language.

Arrer this long, and, I hope, charitable remark, it is
time to confider how TiLrorson proves that we have hiftori-
cal, as well as traditional, evidence of the beginning of the
world. This evidence is that of Moses : and to give it the
more weight, he infifts on the great antiquity of the hiftorian.
This antiquity will not be difputed, perhaps, and it will be
allowed that no other hiftory of the fame affumed antiquity
has come down tous. But then it will be afked, what mate-
rials Moses could have before him when he writ the book of
Genefis, which is in fome fort a preface to the pentateuch, or
at leaft, the firft chapters of it, wherein he relates moft cir-
cumftantially the creation of the world, and the whole pro-
grefs of that great event? Divines have their anfwer ready:.
Mosts was not a cotemporary author, but he might write up-
on cotemporary authority. Twenty-five centuries pafled in-
deed between the creatiort and him, but his materials were,
notwithftanding that, extremely freth and authentic, fince
they muft have gone thro very few hands, in ages'when men
lived fo long, to come into his, whether we fuppofe them
siitten or unwritten, This may be faid,’ it has been often faid,
and dlways very weakly, to’the purpofe that is mentioned
here ; for if Mosts ‘had taken his materials from the mouth of
Avam, himfelf, they would not have been {ufficient vouchers
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of all that he relates. Apam might have related to him the:
paffages of the fixth day, fomething even of his own crea-
tion, at leaft from the moment that God breathed into his
noftrils the breath of life : but Apawm could have told him no--
thing that preceded this, even on the fixth day, nor, by con~
fequence, on the other five, wherein the whole material world
was created.  Moses therefore, notwithftanding his antiquity,.
may afford an inftance in proof of the univerfality of the tra-
dition, but no more. His writings afford no hiftorical: evi-
dence.

Ouxr archbifhop aflures us, that he could have added to the.
antiquity of this hiftorian certain chara&ers of a divine autho-
rity, and have {fupported them. by reafons which would give.
great weight to his teftimony in the minds ofi all thofe who
acknowledge the exiftence of God. It is pity he did not think.
fit to give thefe chara@ers and reafons ; fince however improper
it might have been to urge them againft an atheift, who denies
the exiftence of God, as well as the commencement of the,
world, they would certainly have been urged very properly,
againft a theift, who acknowledging both, believes nothing of.
the divine chara&er of Moses.. But he was too much attached
to a rigorous precifion, and ufed too much candor, in his rea-
foning, to mingle the atheift and the theift together in this dif=
pute. All he defires is, what, he thinks, cannot be reafon-
ably refufed him, that we give the fame credit to Mosks, as
we fhould give to any other hiftorian. We will confider then,
in the laft place, what chara&ers of a divine authority may be
found in the writings of Moses, and, from this confideration,
we fhall find reafon, perhaps, to be the lefs concerned that we
have not thofe which Tirrotson kept to himfelf on this occa-
fion. In the mean time, let us continue to judge of Mosks, as

we




ARCHBISHOP TILLOTSON’s SERMONS. 255

we fhould do'of any other hiftorian, fince it is all that is de-

fired of wus.

Now to conftitute the authenticity of any hiftory, thefe are
fome of the conditions neceflary. ‘It muft be writ by a co-
temporary author, or by one who had cotemporary materials
in his hands. It muft have been ‘publithed among men who
were able to judge of the capacity of the author, and of the
authenticity of the memorials on which he writ. Nothing
repugnant to the univerfal experience of mankind muft be
contained in it. - The principal fads, at leaft, which it con-
tains, muft be confirmed by collateral teftimony, that is by the
teftimony of thofe who had no common intereft of country,
of religion, or of profeflion, to difguife or falfify the truth.
That Moses was not a cotemporary author is allowed, and that
he could have no cotemporary authority, for the greateft part
of what he advanced concerning the creation, is proved. Thus
far then his writings have no hiftorical authenticity. = Let us fee
whether they have it in any of the other refpeéts which I have
mentioned.  Were they publithed among people able to judge
of them and of their author 2 HueTius, who writ an evan-
gelical demonftration, and died a fceptic, admits, in his de-
monfration, that a book, to be deemed authentic, muft have
been reccived, as fuch, in the age which followed immediate-
ly the publication of it, and in all the ages which followed
this. Has it been fufficiently proved, that the mofaical hiftory
was {fo received ? I believe not. There was, it is faid, by
Assapie, I think, alaw of Moses, before Espras, before
Jostan, and even before Davip, fince this famous prophet and
king fpeaks continually of the law of God, and fince all the
other prophets  quote the moft important pafiages of Deutero-
nomy. The pentateuch too muft have been in their hands,
fince they thew, very clearly, that they had an exact know-
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ledge of the faés contained in Genefis, the leaft circumftances.
of which are referred to by them as circumftances that no
man could be ignorant of. If Moses writ the hlﬁory contain-
ed in the book. -of Genefis, he writ all the other books that
compofe the pentateuch. Assapis afflumes that this cannot be
denied, and that Moses muft needs have been a good {fcribe,,
fince it was he who recorded, in writing, the words of the
covenant made at Horeb.

It would be hard to find an example of greater trifling : for
when we have allowed that the authors of the old teftament,,
from Davip down to Esnras; fpeak not only of the law, .but
refer to many of the fa@s related in the pentateuch, it will not.
follow neceffarily that the pentatench, which we have in our
hands, was publifhed in the time of Moses. or immediately af-
ter it. Much of the hlﬁory, and {fome of the law, perhaps,
contained ' in the writings afcribed to Mosss, came ‘down ta:
thofe who quote them, by traditions of uncertain original,.
tho they were all alike aﬁ_llbed by the Jews, to the fashie le-
giflator. This cannot appear 1111p;0b'1ble to any one who con~
fiders, that eftablithments faid ' to be made according: to the
law of Mosgrs, when' the cuftom of reading  this law once in
feven years to the people was neglected, and when they had
acually no body of law u:tfmt amongft them, are mentioned
fometimes in the bible. ' This had been the cafe when Hiv-
z1au found the law in'the temple, which had been:loft long
before, and continued to be fo, during the firft eighteen or
twenty years of good Jostam’s reign. That the book, thus
found, contained nothing but the law of Mosss, f’cr;é’ciy fo
called or than the recapitulation of it, made in D\_uteronomy,
riot the mofaical hiftory, we may, nay we muftconclude, from
the little time that the reading the book in the prefence of the
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king, and before it wad fent by his order to the prophetefs
Huwpan, took up.

Tus Jews had an oral, as well as-a written law, and the
former has been deemed even more important than the latter.
The former-however confifted of nothing more than traditions,
which the rabbin Jupa Haxkoposu, or the holy, compiled,.
fix or feven centuries after Espras had compiled the canon of
the feriptures. In fhort, there feems to have been two col-
lections of antient jewifh traditions made at different: times 5
and the authors, who preceded Espras, might quote thofe of
one fort, as authentic fa@s and divine laws, juft as well as the
do&ors, who preceded rabbi Jupa, quoted thofe of the other,
as a commentary on them given by God himfelf on mount
Sinai. = It will be faid, I know, that the authenticity of the
pentateuch, given us by Espras, is {ufficiently proved, by
the conformity it has, in moft inftances, with the pentateuch:
of the Samaritans, that is of the Cuthaeans, a people fent from-
the other fide of the Euphrates by SarmanNasar to inhabit the
country of Samaria, which he had depopulated. This people
knew nothing of the mofaical law till Asaruappon, the fuc-
ceffor of SarmanAsar, fent a prieft of the Jews to inftruct
them in it, who might carry, for aught we know, a pentateuch
written in antient'Hebrew charaéers with him. 1 enter into-
no examination of thefe precarious accounts, left I fhould go
.out of my depth 5 neither need I to do fo : for if we allow that
the pentateuch was public before the time of Espras, Josian,
or even Davip, will it follow that it was {o as early as would.
be neceflary to anfwer that condition of authenticity, which we
{peak of here ? Was there not time more than enough between:
Mosts and Davip to make fabulous traditions pafs for authen-
tic hiftory ? Did it take up near fo much to eftablith the di~:
vine authority of the alcoran among the Arabs, a people not:

more.
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more incapable to judge.of Manomet and his book, than we
may fuppofe the Ifraclites to judge of Moszs, and his book, if
he left any, whether of law alone, or of hiftory and law
both ?

Tue time that the Ifraclites paffed from the Exode under
Moszs,and the four centuries, that they pafled afterwards under
their judges, may be compared, well enough, ‘to:the heroical age
of the Grecks. Marvellous traditions defcended from both,
. and their heroes were much alike. Thofe of the Greeks were
generally baftards of {fome god orother, and thofe of the Jews
were always appointed by God to defend his people, and to
deftroy their enemies. But Aop, one of thefe, was.an affaflin,
and JeraTHa, another, was a captain of banditti, as Davip was,
till, by the help of the priefts, he obtained the crown ; after
which,, under him, and his fon Soromon, the government of
the Iraelites took a better form ; arts and fciences were culti-
wvated ; and their hiftorical age ‘might begin. It has been
urged, by thofe who feruple little what they fay, that the
four centuries, which the Ifraclites pafled under their judges,
were times of adverfity and oppreflion, wherein they had
fomething elfe to do than to invent fabulous traditions, or
that if any fuch were invented fo near the times of Mosgs
and Josaua, they muft have been detected by the Ifraelites
themfelves, who would have been far from encouraging tra-
ditionsfo injurious to neighbouring mations, of whom they had
reafon to ftand in awe. Thus it feems that times of ignorance,
barbarity, and confufion, were the moft unlikely to give rife
and currency to fables, and the moft proper to preferve the
truth of traditions, which muft, for this ridiculous reafon, have
come down uncorrupted and unmixed. One can hardly ima-
gine .any tthing {o extravagant, and yet I can quote, from
ABBADIE, 2 way of reafoning that is more fo. You have thought,
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Ldoubt not, hitherto, like other men of fenfe, that the confiftency
of a narration is one mark of it’s truth ; but this great divine
will teach you, that the inconfiftency, not the confiftency, is
fuch a mark. Moses, he fays, is fo inconfiftent with himfelf, that
lic eftablifhes the exiftence of one God, and then talks as if there
were many. He introduces. Jacos wreftling againft God, and.
the mortal comes off vi¢orious. Could he have advanced fuch.
an apparent abfurdity, if the fa& had not been true ? He ad-
vanced it, becaufe he knew it to be true, tho he did not un-
derftand it.  Juft fo he talked of {everal lords, who appeared’
to Asranam under the forms of angels, without knowing
what he faid, tho Assapir knew that. the angel of the covenant
was one of them :. by which I profefs mylfelf not to know what
Assapis meaned, or what they mean, who fay, that this angel
was the fon of God. Thus a new rule is added to the canons
of criticifm by this learned divine.

Anorner condition of the authenticity of any human:
hiftory, and fuch alene we are to confider in this place, is;
that it contain nothing repugnant to the experience of man-
kind.. Things repugnant to this experienee. are to be found in
many, that pafs however for authentic ; in that of Livy, fcer
inftance :- but then thefe incredible anccdotes ftand by them-
{elves, as it were, and. the hiftory may go on without them.
But this is not the cafe of the pentateuch, nor of the other
books of the Old Teftament.. Incredible anecdotes are not
mentioned fcldom and. eccafionally in them. The whole
hiftory is founded.on fuch, it confifts of. little elfe, and if 1t
were not-an_ hiffory of themy it would be an hiftory of nothing,
Thefe books become familiar: to us before we have any expe-
rience of our own. The ftrange ftories they relate, reprefent-
ed in picures or in prints, are the amufements of our infaney ;-
we read them, as foon as we learn to read, and they make

their
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their impreflions on us, like the tales of our nurfes. The lat-
ter are foon effaced, tho fometimes, with difhiculty ; becaufe
no one takes care to preferve them, and care is taken, in a
good education, to deftroy them. But the others are induftri-
oufly renewed, and the moft fuperftitious credulity grows up
-along with us.  'We may laugh at Don QuixorTE, as long as
we pleafe, for reading romances till he believed them to be
true hiftories, and for .quoting archbithop Turrin with great
folemnity ; but whenwe fpeak of the pentateuch, as of an au-
thentic hiftory, and quote Mosgs, as {folemnly as he did Tur-
PIN, are we much lefs mad than he was? When I fit down
to read this hiftory with the fame indifference as I fhould read
any other, for fo it ought to be read, to comply with all that
archbifhop T1Lrorson requires of us, Iam ready to think my-
felf tranfported into a fort of fairy-land, where every thing is
done by magic and enchantment 5 where a fyftem of nature, very
different from ours, prevails; and all I meet with is repugnant
to my experience, and to the cleareft and moft diftin@ ideas I
have. Two or three incredible anecdotes, in a decade of
Livy, are eafily paffed over; I reje& them, and I return,
with my author, into the known courfe of human affairs,
where I find many things extraordinary, but none incredible.
I cannot do this in reading the hiftory of the Old Teftament. It
is founded in incredibility. Almoft every event contained in
it is incredible in it’s caufes or confequences, and I muft accept
or reject the whole, as I faid juft now. I can do no otherwife,
if I act like an indifferent judge, and if I give nomore credit to
Moses than to any other hiftorian. But I need fay no more
on this head. No one, except here and there a divine, will
prefume to fay, that the hiffories of the Old Teftament are con-
formable to the experience of mankind and to the natural
courfe of things. I except here and there a divine, becaufe I
remember one, who fpeaking of the converfation of the ferpent
3 with
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with the firft woman, and the other circumftances of the fall
of man, (that he may avoid the explanations given by the rab-
bins of this flory, or that of Paio, a little lefs extrava-
gant “than 'the others, all which turned  the whole into dlle-
gory) has the front to affert, that there is nothing incredible
in this relation, literally underftood.

Tur next condition of hiftorical authenticity is this, that the
facs, the principal ‘faés at leaft, be confirmed by collateral
teftimony. By collateral teftimony I mean the teftimony of thofe,
who had no common intereft of country, of religion, or of pro-
feflion, to difguife or falfify the truth, as I exprefled myfelf
above. - Thus too it is neceffary that we exprefs ourfelves in order
to prevent a common theological fophifm. Hurrius fays, in
the ‘place to which I have referred already, that an hiftory is
deemed to be true, when other hiftories relate the fame faés, and
in the fame manner.  But it is not enough that the fame fads are
related, even in cotemporary, or nearly cotemporary books ;
fince if the authors of thefe books were fuch as I delcribe, all
thefe teftimonies would be in effe@ but one, as all thofe of the
0Old Teftament, which confirm the mofaical hiftory, are in truth
but one, the teftimony of Moszs himfelf.

* Joseruus attempts to fupport this hiftory by collateral tefti-
monies, thofe of Egyptians, Phoenicians, Chaldacans, and
evén Greeks. But thefe teftimonies, were they never {o°full to
his purpofe, would ceafe to be collateral teftimonies, by com-
ing thro him who had a common intereft of ‘country and
religion to difguife and to falfify truth. 'If we examine the ufe
he makes of ‘the fragments he cites from ManETH0, concern-
ing the thepherd-kings, and many other citations in his works,
we fhall find abundant reafon to fufpe@ him of both.. Euss-
s1us is' a collateral witnefs, as little as he, and yet from thefe
two quivers principally have all the arrows employed to defend
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the authenticity, of the Old Teftament, been drawn. They are
blunt indeed, and nothing can be more trifling than, the ufe that
has been made of them by antient and modern fcholars.  When-
ever thefe men find, in profane hiftory or tradition, the leaft
cirgumflance that has any feeming relation to facred hiftory,
they produce it as collateral tefimony, and fometimes even
the fimilitude of founds is employed for the fame purpofe,
with a great apparatus of learning.  But nething ean, be more
impertinent than, this learning. The man who gives the
leaft: credit to the mofaic hiftory for inftance, will agree, very
readily, that thefe five books contain, traditions of a very, great
antiquity, fome of which were preferved and propagated. by
other nations, as well as by the Ifraclites, and by other hifto-
rians, as well as, by Moszs, Many of them may. be true too;
but, I think, they will not ferve to vouch for one another in the
manner they muft do to become fuch collateral teftimonies
as are required, That the Ifraclites had a leader and legiflator
called Moszs, is proved by the confent of foreign, whom I
call collateral, witnefles. Be it fo. But furely it will not
follow, that this man converfed with the fupreme Being face
to face, which thefe collateral witnefles do not affirm. The
Ifraclites were an egyptian colony and conquered’ Paleftine.
Be it fo. It will not follow, that the red-fea opened a paflage
tq them, and drowned the Egyptians who purfued them. It
will not follow, that the poffeffion of the land of Canaan was,
promifed to their father Amranam four hundred years before,
as a_confequence of the vocation of this patriarch, and of anm
alliance which God made with him and with_ his family. A
great number of inftances might be brought of: the fame kind ;
and fuch inftances might ferve to prove the authenticity of
thofe hiftories, which the monk of Viterbo endeavoured to im-~
pofc on the world under the names of MecastupnEes and
other, antient writers, juft as well as they ferve to prove the
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authenticity of thofe which we afcribe te Mosks, or Josuua,
or any other fuppofed writers of the Old Teftament,

Tus three or four antient neighbouring nations, of whom
we have fome knowledge, feemed to have had a common .
fund of traditions, which they varied according to their diffe-
rent fyftems of religion, philofophy, and policy. We may
obferve this, if we compare the traditions of the Arabs, de-
{cended from the Ifmaelites, with thofe of the Jews, defcend-
ed from the Ifiaclites. Human tradition for huthan tradition,
the former deferve as much credit as the latter. 'Why then do
we put fo great a difference between them ? Have we any rea-
fon for it, except the affirmation of one of the parties ? Aspaprr
will tell you that we have, becaufe the Jews were a people of
fages and philofophers. The beft excufe, that can be made
for the poor man, is to fay, that he became, foon afterwards,
mad enough to ftudy the apocalypfe, and to believe that he
found an hidden fenfe in it. The truth is, that ignorance
and fuperftition, pride, injuftice, and barbarity were the pe-
culiat chara&eriftics of this people of fages and philofophers.
The principles of their religion formed them to every part of
this charaéter. Their priefts, who had the care of their re-
ligion and the keeping of their records, as we are told, main-
tained them in it and whether their hiftory was fuch, as we
fee it; before the days of Espras and Nrurmias, or nothing
more than broken traditions, collected and put togethet by
them in the prefent form, thus much is certain, that the fame
{pirit breathes thio the whole; and that the charadter of the
nation appears évidently in every part of the compofition. It
has been faid, I know; of the pride of this people particular-
ly, that their feriptufes were not €ontrived to tlatter them in
it, fince their revolts, their apoftacies, and the punifhments
whicli followed them, as well as the difcourles of their prophets,
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filled with the moft mortifying reproaches, and the moft ter-
rible thrcatcnings on the part of God, are fet forth in thefe
books with every aggravating circumftance. But this evafion
will ftrengthen, inftead of weakening, what I have fid, It is
true that the Jews are often reprefented in them like rebellious
children, but they are always reprefented like favorite children.
They abandon God’s law and his worfhip ; they depofe him
they choofe another king in his place ; flill his predile&ion for
this chofen people fubfifts, and if he punithes, itis only, like an
indulgent parent, to reclaim them, and to fhew them: the
fame favor as before.  In fhort, he ‘renews all his promifes to
them ; future glory and triumph ; a Mefliah 5 a kingdom that
fhall deftroy all others, and laft eternally, ¢ confumet uni-
¢ verfa regna et ipfum fabit in eternum.”. . Thus was the pride
of this people kept up by incredible ftories about the paft, and
incredible prophecics about the future ; and. with their pride,
even to this day, their ignorance, their enthufiaftical fuper-
ftition, and in principle, if not in effe& for want of power,
their injuftice and  their barbarity. : Thus we fce that the au-
thenticity of the mofaical hiftory and the other hiftories of the
Old Teftament has no fufficient collateral teftimony, but refts,
folely, or principally, on the good faith of a people who de-
“Ive, on many accounts, to be trufted the leaft'; and of whom
we may fay, that it is improbable their hiftory thould have been
written, and impoffible that it fhould have been preferved,
with a ftriét regard to truth,

I migut reft the matter here, if it did not come into my
thoughts to expofe a fophifim that has been employed by thofe
who. defend the authenticity of this hiftory.  If they cannot
thew that it is confirmed by collateral and foreign teftimony,
cotemporary or nearly cotemporary, they hope to confirm it
by afluming that relics continued long among the Jews, and

3 : that
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that feflivals ‘and ceremonious inftitutions continuve fhill; all
which are fo mmany cotemporary proofs ; fince they muft have
been coterhporary,-in - their ‘origin, with the fad&s to which
they are relative. ‘The proof is precariots, in the mouth of one
of your divines, who have abufed it to cftablifh fo many prous
frauds, ‘and the belief of fo many foolifh legends; but it be-
comes contemptible, when it is employed by one of our di-
vines, who declaim fo much againft the ufe that has been made
of it in your church. = With what face can he talk to us, like
Agpapre, of the rod of Aaron, of the pot of manna, or of the
figures that reprefented rats and the privy parts of the Phi-
liftines ? Would the man prove his fincerity to us, ‘as he proyes
that ‘of Moses, by’ his contradictions and inconfiftencies >

Tz relics, {o long preferved, exift no where out’of the books
whofe hiftorical authenticity they are advanced to prove, and
if they did exift, we fhould be obliged to rejedt them, or to
admit many of the grofleft” impofitions that have pafled on
popular eredulity. ~ Did not the priefts of Delphi fhew the
very ftone that Sarurn fwallowed, when' he intended to de=
vour Juerrzr ? Was: there not an olive-tree at Troezena or
fomewhere in Greece, in the time of Pausanias, which blof-
fomed and bore fruit, which had been the club of Hercuies,
and which this hero had planted, juft as Joseew of Arima-
thaea planted his ftick, that became a miraculous thorn at
Glaftonbury P—The inftitution of feftivals and" ceremonies
proves as little as relics. Tho fuppofed cotemporary, they
may owe their original to fome fabulous traditions ; or if really
cotemporary, they ferve as well to prove all the ridiculous cir-
cumftances, that have been blended with the tradition, in pro-
cefs of time, as the fa& which they were defigned to' record:
The Hraelites had their fabbath of days, their fabbath of years,
and their weeks of years,  Will it follow that God was emplayed

fix
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fix days in the laborious work of the creation, and that he
refted the feventh? The paflover and other inftitutions ferved
to commemorate the departure of the Ifraelites out of Egypt,
and their tranfmigration into Paleftine. But will they ferve
likewife to commemorate all the incredible circumftances which
had been added to the tradition of a very credible, and, no
doubt, of a very true event ? Collateral teftimony  proves the
event 5 but thefe fuppofed cotemporary inftitutions cannot
ftand in licu of collateral teflimony to prove the circumitances,
Whether the event be true, or whether it be falfe, fuch inftitu-
tions will confound the truth of the event with the falthood
of the circumftances in one cafe, and will vouch for both
alike, in the other. = Thedeath of Moses, who certainly died,
1s confounded with the circumftances that accompany it
in the laft chapter of Deuteronomy ; circumitances abfurd
and profane; and yet, if the Jews commemorate the true
fa&, they muft commemorate, on this principle, all the cir-
cumitances that are related in the bible, and in their oral tra-
ditions, A good iman believes pioufly the afcenfion of Ma-
HoMET, on the faith of his traditions, and of the ceremony,
by which it is annually commemorated. = The afcenfion and
the cireumftances of it are falfe alike, the ceremony vouches for
all alike ; and he muft believe, not only the afcenfion of Ma-
HOMET, but that the angel Gasrizn brought, by night, to his
fepulchre a flying horfe, called Borak, which the prophet
mounted and rode on horfeback into heaven. Shall the an-
nual ceremony, which confirms the whole account alike, make
us believe that MasomeT went to heaven, or hinder us from
placing this flory in the fame clafs with that of Astorpues and
his hypogryphe ? We fhall belicve no part of it ; but the good
iman 1s obliged to believe the whole.
I
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Tue little T have faid makes it plain enough, and niore
particulars in fo plain a cafe would be fuperfhuous, that if we
take TiLrorson at his word, if we give only the fame credit
to Moses, which we give to every other hiftorian, and no
more, his hiftory cannot pafs, according to any rule of good
{enfe- or-true criticifin' for authentic.  But other divines are not
{o- generous ; they give up nothing’; and, therefore, when
they cannot maintain weak arguments of one kind, they have
recourfe: to-another hypothefis, and affirm this hiftory to have
been. writ by men under the immediate influence of divine
infpiration, and: to be; therefore, of divine authority. For
this they have the word of Joseruus, and the unanimous at-
teftation' of the jewifh and™ chriftian churches. But all this
will'not amount 'to proof, unlefs it may be faid, that they who
cannot give to this hiftory even the appearance of human, can
give it the appearance of divine authenticity. That famenefs
of {pirit, which runs thro all this hiftory, and which appears
in all the writings of the jewifh prophets, confirms one thing
that Joszerus fays. A diftinét order of men, priefts and
prophets, among the Jews, as well as the Egyptians, pub-
lithed' the facred writings of thefe people, and thefe writings
were received on the faith of this order of men, who had the
fame temptations to impofe, and the fame opportunities of im~-
pofing; in both countties.  Joserrus boafts all the integrity of
thefe men, and the ftriét regard which they paid to truth, in
Egypt, as well as in Paleftine; and his teftimony. will be of as
much weight, in favor of one, as in favor of the other, that is of
none at-all. The facred writings of the Egyptians had no
more authority out of Egypt than the polytheifm, fuperftition,
and idolatry of other nations gave them ;5 and the {acred writings
of the Jews' were never received’ as fuch, out of Judaea; till
the propagation of chriftianity carried them abroad. Chrifti-
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anity abrogated the law, and confirmed the hiftory of Mosks,
from the time, at leaft, when St. Paur undertook, ‘like a true
cabaliftical architect, with the help of type and figure, to
raife a new fyftem of religion on the old foundations.

No proof of this kind, therefore, affording pretence to fay,
that the {criptures of the Ifraclites, any more than thofe of the
Egyptians, are of divine authority; our divines turn them-
felves to declaim on certain undoubted marks of it, which are
to be found, they affume, in the books themfelyes that the
canon of the Old Teftament contains. Let us fay {omething on
this fubject, It deferves our utmoft attention. ILet us coms=
pare fome of thefe fuppofed marks of a divine original with
thofe of an human original, which will ftare us in the face,
and point out, plainly, the fraud and the impofture. I ufe thefe
words with great freedom. I think myfelf obliged, in con-
fcience, to do fo, and before I conclude, you fhall judge of the
reafons for which I think in this manner and hold this language.

WE are told, in fome theological declamations, that the re-
velation made to the Ifraclites and taught in their feri ptures, cor-
rected the falfe ideas of paganilm, as it appears by the examples
of Socrares and PraTo, who borrowed, trom the writings of the
Jews, the beftand foundeft parts of their philofophy, which has
been proved over and over by learned antiquaries *. It is a fuffi-
cient anfwer to-this, to fay, that the fac is falfe. - Chriftians, as
well as Jews, have afferted it ; but it is falfe to fay, that they
have proved it. Neither Prato, nor SocraTes, nor PyTHa-
GORas, nor -the Egyptians and Chaldaeans, their mafters, ap-
pear to have borrowed any thing from the Jews, tho Moses
had been inftructed in all the wifdom of the Egyptians, and
tho the Jews, both before and after Espras, borrowed cvidently,

as
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as evidently ‘as any fuch thing can appear at this diftance of
time, from the Egyptians, the Chaldacans, and even the
greek philofophers, from PraTo and from Zeno for inftance.
At other times we are told, that the foul of man knows nei-
ther whence it came nor whither it is to go, that thefe are
points concerning which human reafon muft be always in
doubt, and which were clearly determined by the jewith reve-
lation, - We find this afferted very magifterially, but, if we
have recourfe to the:Bible, we find no fuch thing. Moszs
did not believe the immortality of the {foul, nor the rewards and
punifhments of another life, thoit is pofiible he might have learn-
c¢d thefe do@rines from the Egyptians, who taught them very
carly, and yet not fo early, perhaps, as they taught that of
the unity of God. When I fay that Moszs did not believe
the immortality of the foul, nor future rewards and punifh-
ments, my reafon for it is, that he taught neither, when he
had to do with a people, whom even a theocracy could not
reftrain, and on whom, therefore, terrors of punifhment fu-
ture as well as prefent, eternal as well as temporary, could
never be too much multiplied, nor too ftrongly inculcated.
Mosss, the greateft of their prophets, knew nothing of this
immortality, and Soromon, the wifeft of their kings, decides
againft it.© The texts in Ezxier, and others, which are al-
ledged to prove that this do@rine was part of the jewith {yftem,
arc too modern . to  prove -it, and they admit, befides, of a
diffcrent fenfe.  In fhort, this do&rine does not appear to have
prevailed amongft them, till they became acquainted . with
greck philofophy, and inftead of lending to Praro borrowed
from him. This pretended mark of divinity may be afcribed
therefore, if it be one, topagan philofophy, but it cannot be
fo to jewifh theology 3 and, I cannot help ufing an expreilionof
one of thefe declaimers®, who write as if they were preaching,

Vor. IIL Oo .rddsand
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and to apply it to the whole tribe. They ‘would do well to
think a little better beforehand, and to refpe& their readers a
little more.

WaeN thefe men talk of the chara@ers of a divine original,
which are to be found in the books of the Old Teftament, They
muft mean nothing, or they muft mean to fay, that thefe
books are more perfed, according to our ideas of human per-
fection, whether we confider them as books of law or of
hiftory, than any other writings that are avowedly human,
Now if this be what they mean, nothing can be more falfe.
They cannot deny that pagan philofophers enjoined a general be-~
nevolence, a benevolence not confined to any particular {ociet
of men, but extended to the great commonwealth of mankind,
as a firft principle of the law of our nature. The law of the
Jews exacted from them all the duties neceflary to maintain
peace and good order among themiclves, and if this be a mark
of divinity, the laws, which rapparees and banditti eftablith
in their {ocieties, have the fame. But the firft principles,
and the whole tenor of the jewifh laws; took them out of all
moral obligations to the reft of mankind, and if Mosgs did
not order them to have no benevolence for any, who were
not fews, *“ erga nullum hominem benevolos effe,”- as Lysi-
MacHus pretended, yet is it certain, that their law, their hif-
tory, and their prophecies, determined them to think them-
felves a chofen race, diftin@ from the ref} of mankind in
the order of God’s providence, and that they were far from
ewing to other men, what other men owed to them and to
one another. This produced a legal injuftice and cruelty’ in
their whole condu&, and thers is no part of their hiftor
wherein we fhall not find examples of both, authorifed by
their law, and prefied upon them by their priefts and their
prophets,

4 In
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In the fyftems of pagan philofophy we are exhorted, fays
another of thefe declaimers, to love virtue for her own fake ;
but the jewifh divines, rifing much higher; exhorted us to
love virtue for the fake of God. But can there be any thing
fo impioufly interefted and craving, as the fentiments afcribed
to the patriarchs by Mosgs, and the principles of his own law ?
¢ If God will be with me, and will keep me in this way that
¢ I go, and will give me bread to eat, and raiment to put on,
¢ o that I come again to my father’s houfe in peace, than
¢ fhall the Lord be my God, and this ftone which I have fet
¢ for a pillar fhall be God's houfe, and of all that thou fhalt
¢ give me, I will furely give the tenth unto thee.*” ‘This was

acos’s vow, and the conditional engagement which he took
with God. If we turn to the xxviiith chapter of Deu-
teronomy, we fhall find that Mosgs, on the renewal of the
covenant between God and the people, employs no argu-
ments, to induce the latter to a ftri& obfervation of it, of an
higher nature than promifes of immediate good, and threaten-
ings of immediate evil. They are exhorted to keep the law ;
not for the fake of the law, not for the fake of God, but for
confiderations of another kind, and wherein not only their wants
were to be fupplied, but all their appetites and paflions to be
gratified.  If they hearkened diligently to the voice of the Lord,
they were to be fet on high above all the nations of the earth ;
they were to be the head, and not the tail ; to be above only
and not beneath ; all the people of the earth were to fear them ;
all their enemics were to be fmitten before their face, and they
who came out againft them, one way, were to fly before them
feven. Thefe were objects of ambition. Their bafket and their
ftore were to be blefled, they were to grow rich, they were to

lend to many nations, and to borrow from none. Thefe were
Oo2 . objects

~
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objedls of avarice. They were to be blefled every where, in
the city and in the field, in the fruit of their "bodies, in
the fruit of their ground, and in the fruit of their cattle,
and: of their flocks of fheep. Thefe were obje@s of all their
other appetites and paffions. God purchafed, as it were, the
obedience of a people, he had chofen long before, by this
mercenary bargain. It was ill kept on their part ; and the
law, with all thefe fanctions, was continually violated, fome-
times rejedted, and had in no degree a force fufficient to
maintain itfelf in obfervation and reverence.

Tuz moft excellent conflitutions of human government and
fyftems of human law become often ufelefs, and even hurtful,
either in a natural courfe of things, or by extraordinary con-
junétures, which the wifdom of legiflators could not forefe.
One of the moft conceivable perfe@ions of a law is, that it be
made with fuch a forefight of all poflible accidents, and with
fuch previfions for the due execution of it, in all cafes, that
the law may be efle@ual to govern and dire& thefe accidents,
inftead of lying at the mercy of them. Such a law would pro-
duce its effedt, by a certain moral neceflity refulting from it-
felf, and not by the help of any particular conjuncture, We are
able to form fome general notions of laws thus perfec ; but
to make them is above humanity. Another of the moft con~
ceivable perfe@ions of a law confifts in the clearnefs and pre-
cifion of it’s terms, and, even in this, the greateft legiflators
have often failed. ~The terms become equivocal or obfcure,
if they were not {6 originally, by the endeavours of thofe who
fear the law, to elude it, and of thofe who get by their ex-
planations or judgments, to perplex the meaning of it.
But that which is ideal perfection not real among men,
will be found, no doubt, and ought to be expected, when
God is the legiflator. If it is not fo found, all that can be
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faid about marks of divinity in any law, that pretends to be
revealed and enaced by God, is mere cant.

"To apply thefe refleions the more firongly, it will be pro-
per to confider the law of Moses, relatively to the firft of the
perfeGtions mentioned, as a law given to the Ifraclites alone,.
and to confider, relatively to the fecond, the whole body of
their law, and their hiftory, which is a fort of commentary
on their law, not enly as given to them, but as given to alk
mankind, for purpofes the moft important to their commorr
welfare. If eternal Wifdom dictated the laws and infpired:
thefc hiftorians and prophets, in all their writings, eternak
wifdom knew all the ufes they were to ferve in time; and by
eonfequence, whether we regard the jewifh occonomy alone;
or that of judaifm and chriftianity together, the whole {yftent
of law, hiftory, and prophecy, muft be exaétly proportioned;
as the means to all thefe ends.

Ox the firft head we cannot read the Bible without being
convinced, that no law ever operated fo weak and fo uncers
tain an effe&, as the law of Moses did. ~ Far from prevailing
againft accidents and conjunétures, the leaft was fufhcient to
interrupt the courfe and to defeat the defigns of it ; to make
that people not only negle& the law, but ceafe to acknow-
ledge the legiflator, To. prevent this, was the firlt of thefe
defigns, and if the fecond was, as it was no doubt, and as it
is the defign or pretence of all laws, to fecure the happinefs ot
the people, this defign was  defeated, as fully. asithe other ;
for the whole hiftory of this people is one continued feries ok
infractions of the law and of national calamities. So that
this. law, confidered as the particular law of this nation, has
proved more ineffetual than any other law, perhaps, . that
can be quoted..  If this be afcribed to the hardnels of heast ;xgtu{
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obftinacy of the people, in order to fave the honor of the law,
this honor will be little faved, and its divinity ill maintained.
This excufe might be admitted in the cafe of any human law ;
but we fpeak here of a law fuppoled to be dictated by divine
wifdom, which ought, and which would have been able, if it
had been fuch, to keep in a flate of fubmifiion to it, and of
national profperity, even a people rebellious and obftinate
enough to break thro any other. If it be faid, that the law
became ineffectual by the fault of thofe who governed the peo-
ple, their judges and their kKings, let it be remembered that
thefe judges and kings were of God’s appointment, for the
moft part at leaft; that he himfelf is faid to have been
their king, during {everal ages; that his prefence remained
amongft them, even after they had depofed him'; and that
the high-prieft confulted him, on any emergency, by the
Urim and Thummim. Occafional miracles were wrought to
enforce the law, but this was a ftanding miracle that might
ferve both to explain and enforce it by the wifdom and au-
thority of the legiflator, as often as immediate recousfe to
him was neceffary. Can it be denied, that the moft im-
perfe& fyftem of human laws would have been rendered effec-
tual by fuch means as thefe ?

IT may not be amifs here to compare the effe@& of this
law, before the captivity of Babylon, with that which it had
afterwards.—Ten tribes of this chofen people had been, for
their difobedience, difperfed, and, we may fay, loft in the
eaft, long before the reign of Nesucuoponosor. This prince
completed the ruin of the whole natiom. He burned their
temple, and their city, and carried the two remaining tribes
into captivity,  This captivity is faid to have lafted but feventy
years, and the Jews had carried into it fo little refpe& for their
law, (o little regard to their hiftory, and fo little truft in the

pro=
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prophecies, which had been publifhed both before and during
this time, that they feemed to have forgot them all when
Cyrrus gave them permiflion to return to their country, and
to rebuild their temple. He did more than give them per-
miffion ; he gave them encouragement, and, among other
inftances of it, he reftored the facred veffels, which had been
taken from them. What happened on this great revolution ?
ZorossseL gathered, with much trouble, a fmall number of
the Jews, who were willing to return into their own coun-
try on this great revolution, and even thefe were the dregs of
the people. The moft confiderable of them, and, amon
thefe, twenty of the four and twenty orders of priefts that had
been carried to Babylon, chofe rather to ftay there than to re-
turn to the holy city, tho that was the place appointed by
God for their facrifices, and the moft auguft ceremonies of
their religion.  Fourfcore years intervened between the return
of Zoropaser and the arrival of Espras at Jerufalem. The
temple and the city, probably, had been rebuilt, but the law
cannot be faid to have been reftored. Many things, dire-
ly contrary to it, were practifed openly and without feruple.
Thus, for example, not only the people, but the Levites and
the priefts, married firange women, women who were not of
their own country, Espras, and Neuemias after him; neg-
le@ed nothing to reftore and preferve the obfervation of the
law, and for this purpofe they took means very different from
thofe which Moses had inftituted, and much more efte&ual,
One of thefe means, and perhaps the moft effectual, was the
inftitution of {ynagogues, which became fo numerous, that
wherever there were ten Jews, it is faid, there was a fyna-
gogue. In thefe the law was read and explained once every
weck 5 whereas it was to be read but once in feven years, and
the people were obliged to go up to Jerufalem to hear it, ac-
cording to the mofaic inftitution. The confequence was, that,
not-
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notwithftanding fome {chifms, fome apoftacies; and other re-
volutions, which happened in the church and flate, the Jews,
in general, fignalifed themfelves by a greater and more con-
ftant attachment to their religion and law.

Anotner -perfedtion of law confifts in the clearnefs and
precifion of the terms; and, in thefe refpecs, we propofe to
«confider this body of hiftory, of prophecy, and of law, re-
latively not to the Jews alone, but to the reft of the world
hkewife. Now the language in which this law was.given,
and in which we muft {uppofe that the hiftories and pro-
phecies were written, as well as the law, unlefs we fuppofe
thefe to have been written in, or after the time of Espras, is,
the learned fay, of all languages the moft loofe and equivocal ;
and the ftyle and manner of writing of the facred authors,
whoever they were, or whenever they lived, increafe the uncer-
tainty and obfcurity even of any other language. How fthould
it be otherwife, when the fame paffages may be taken in hifto-
rical, myftical, literal, and allegorical, {fenfes, and when thofe
who writ them, knew {o little- what they writ, that they
foretold fome future, when they imagined they were relating
fome paft, event? Lord Bacow, indeed, fays, that the facred
authors had a {pecial privilege of recording the future, as
well as the paft, in hiftory. But I {fuppofe his lordthip to
have been no more in earneft when he faid this, than he was
in writing his chriftian paradoxes. To fupply thefe defedts,
the Jews have recourfe to an oral law, and chriftians to the
decifions of councils.  Strange methods indeed ! hiftory may
cxplain or controul tradition but it is quite abfurd to ex-
plain or controul hiftery, by tradition. Councils were com-
poled of men, whofe pretenfions to infpiration deferve no-
thing but our contempt, and, therefore, it is equally abfurd
to cxplain or controul the word of God, by the judgment of
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thefe men, whether in their affemblies, or feparately. St.
Jerom complains, in one of his letters,* that they drag.gcd the
text to favor their particular fentiments, how repugnant fo-
ever to it.  But this text does not {feem to want {fo much drag-
ing. The ambiguity of it makes it fupple enough, and fenti-
ments, the moft contrary to one another, are equally well
{fupported by it. If we add to thefe confiderations that of the
infinite number of copies, of verfions, and of verfions of ver-
fions, which have given occafion to many alterations and in-
terpolations, that are to be found, without going to Spinoza,
to Hozses, or to the fanciful author of the pré-adamitical
{yftem, we muft be, I think, convinced, that the Bible, which
we call the word of God, is as little fit, by the manner in
which it has been preferved, to be an uniform foundation of
univerfal religion, as by the manner in which it was writ and
firft publifhed to the world.

Divings have their anfwer ready, and I hear, methinks, a
great bithop of your church afk me, with that air of {upe-
riority, to which no man of his age had a better claim, whe-
ther the authenticity of thefe books diminifhes, becaufe fome
explanatory additions may have been inferted, becaufe fome
errors may have flipped by accident into the text, or becaufe
the miftakes of copifts have given occafion to various readings ?
Shew me, fays the right reverend perfon, if you can, any
law, any docrine, any ceremony, any miracle, or any pro-
ohefy, that has been added! Are not all the writings of the
profane authors, whom you deem authentic, come down to
rou in the fame manner as thofe of the holy penmen ? I reply,
my objection and my complaint are, that the manner in which
thefe books were writ, were publifhed, and have been pre-
ferved, make it impofiible to do this. - Could we do it, could
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we diftinguith between what is original and what not, the
obje&ion would vanih and the complaint ceafe. But both
will remain in force till then; becaufe of the vaft difference
that there is between the importance of thefe and of all other
writings. The laws of Prato, the odes of Horacgk, and the
hiftory of Livy, may have been corrupted without any ill
confequence to thofe who read them. But the fame cannot
be faid of the laws of Moses, of the pfalms of Davip, and of
the hiftory of the Old Teftament.

I nave been long encugh on the defenfive. It is time I
{hould attack in my turn, and fhew you for what reafons I
cannot believe that the pentateuch, and the other books of the
Old Teftament, were writ under a divine influence, and
have any right to be called the word of God. There may
be fome defe@s in human laws, fome falfities or miftakes in
human hiftories, and yet both of them may deferve all the re-
fpe@ and all the credit, on the whole, that the writings of
fallible men can deferve. But any one defed, any one falfity,
or miftake, is fufficient to fhew the fraud and impofture of
writings that pretend to contain the infallible word of God.
Now there are grofs defedts, and palpable falthoods, in al-
moft every page of the fcriptures, and the whole tenor of
them is fuch as no man, who acknowledges a fupreme, all-
perfe@& Being, can believe it to be his word. This I muft
prove 5 and when I have done fo, divines may call me theift,
or atheift, if they pleafe. I fhall not be athamed of the
firft charadter, and fhall leave them to purge themfelves of
one as abfurd as the laft.—That the Jews held the unity of
God is true, and that their father Asramam might have learn-
ed this do@rine among: the Egyptians, tho it has been faid,
very foolithly, that he acquired great wealth by inftructing
that people in philofophy and the other fciences, is true like-
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wife; but it will not follow that he, or his -poflerity,
adored the true God. There are many paflages in Job,
Ifaiah, in the Pfalms, and in other parts of the Old Tefta-
ment, which give moft fublime ideas of the majefty of the fu~

reme Being, and which have been founded, for that reafon,
very high. But it will not be hard to quote mahometan, and
even pagan writers, who have fpoke of him with as much
noblenefs of ftyle, and with as much digpity, as any of thefe ;
whilft, on the other hand, it will be eafy to quote many things,
imputed to the fupreme Being by thefe, at leaft as unworthy
of him, as any which the mahometans, or even the moft ex-
travagant of the pagans, invented. Sublime expreflions, con-
cerning the Deity, may ferve to fhew, that the imaginations
of thofe who ufed them, were heated by the enthufiafm of
poetry and devotion ; they will not prove the writers to have
been divinely infpired ; and it will become nothing lefs than
blafphemy to affert that they were {o, when they impute, at
the fame time, fuch things to the Divinity as would bring dif-
grace on humanity.

I xnow, for I can demonftrate by conneding the cleareft
and moft diftin& of my real ideas, that there is a God,
a firft intelligent Caufe of all things, whofe infinite wifdom
and power appear evidently in all his works, and to whom,
therefore, I afcribe, moft rationally, every other perfection,
whether conceivable or not conceivable by me. A book is put
into my hands, which is, T am told, and have been told from
my-youth, the word of this God, and wherein I {hall find
the whole fcheme of things which he has eftablifhed, and the
whole oeconomy of his providence. What I learned before
by rote, I confider with more attention, and am far from
finding in it the {fupreme Being, whofe exiftence and attributes
I demonftrate. The fcene opens, indeed, by the creation,
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and this creation is afcribed to one God ; that of the material
world, at leaft : for when thisGod proceeds to the creation of
man, he calls on other Beings, we know not by the text how
many, to co-operate with him, and to make man in his and
their likenefs. This feems to lay a foundation for polytheifm,
and I am flartled at it, becaufe it is inconfiftent with that
unity of the Godhead which my reafon fhews me, and which
the general tenor even of the mofaic law and hiftory afferts.
The divine, on the contrary, triumphs in the pafiage ; be-
caufe he drags it, againft reafon and this revelation both, to
fignify the three co-equal Perfons in one Godhead, which no
reafon can comprehend, which no revelation affirms explicitly,
and which has no foundation, except that of a theclogy much
more modern than this.

Tae more I compare what Moszs fays of this God, and by

a fuppofed infpiration from him, the more repugnant I find
the whole to be demonftrated, and even to obvious truth. No-
thing can better refemble modern rabinical traditions, than
thefe antient and mofaical traditions: the fame ignorance of
nature, phyfical and moral, the fame irreverent conceptions of
the fupreme Being prevails in both. Moszs, they fay, was di-
vinely infpired, and yet MosEs was as ignorant of the true
fyftem of the univerfe, as any of the people of his age. I
need not defcend into particulars to thew this ignorance. To
evade the obje@ion drawn from it, we are told that he con-
formed himfelf to that of the people. He did not write to in-
ftruct the Ifraclites in natural philofophy, but.to imprint
ftrongly on their minds a belief of one God, the Creator of
all things. Was it neceflary to that purpofe that he fhould
explain to them the copernican fyftem? No moft certainly.
But it was not neceflary to this purpofe, neither, that he
fhould give them an abfurd account, fince he thought fit to
give
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give them one, of the creation of our phyfical, and we may
fay, of our moral {yftem. It was not neceflary he fhould tell
them, for inftance, that light was created, and the diftinétion
of night and day, of evening and morning, were made before
the fun, the moon, and the ftars, which were * fet in the fir-
« mament of heaven to divide the day from the night, and to
“ be for figns and for {eafons, and for days and for years.” It
was not neceflary that he fhould tell them, how this moral {yf{-
tem was deftroyed, by the wiles of a ferpent, and by the cating
of an apple, almoft as foon as it began, againft the intention,
as well as command, of the Creator. Befides Mosss muft be
confidered as appointed, and infpired by God, to write, not only
for his own age, but for all future ages ; for the moft cn-
lightened as well as for the moft ignorant : in which cafe, that
his hiftory might anfwer all the defigns of eternal wifdom, it
{hould have been proportioned to the ignorance of the Ifraclites,
as little able to underftand one {yftem of philofophy as another,
without giving fo much reafon to people, better informed, to
believe him as ignorant as any uninfpired perfon could be.

Ir the ignorance and the errors, which betray themfclves
very grofsly in the writings afcribed to Mosgs, make it im=
poffible to believe fuch an author divinely infpired, the con-
fufed, inconfiftent, and unworthy notions of a fupreme Being,
which appear in his writings, fhew very evidently, that the
true God was unknown to bim. He acknowledged but one
God, and the people were forbid to worfhip any other. But
then he puts this one God to as many and as unworthy ufes,
in the fervice of man, as the heathens put their many gods, of
different orders, and he was, therefore, in this refpect more
inconfiftent than they were. The God of Mosss creates the
world, makes man, and repents of it immediatcly, for a reafon

which he might have prevented by a little lefs indulgence to,
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what is called, free will. As foon as this indulgence had given
an opportunity to the ferpent to tempt Eve, and to Eve to
tempt Apam, who thould have known the nature of {erpents
better, fince he had juft given to all animals the names that
were proper to them ; in fhort, as foon as they had eat the
forbidden apple, and were fallen, they heard the voice of God,
who was walking in the garden in the cool of the day. He
condemned them for their difobedience ; he curfed the earth,
for their fakes, and the ferpent above all other beafts. Their
eyes were then opened, they knew that they were naked, and
they made themfelves aprons of fig-leaves, which ferved to
cover their nudity, till God made them coats of fkins, for that
purpofe, and then drove them out of paradife. ‘Thus death
and fin entered into the world, and the crime of this unhap-
py pair was punithed in their whole pofterity. This ftrange
ftory, fo trifling and fo ferious, and wherein God is made a
principal a&or with the ferpent and Apawm and Eve, has given
.occafion to much filly pains that have been taken both by Jews,
and Chriftians, to leffen the abfurdity of it, if that were poffi-
ble. Since it is impoflible, fome have attempted to explain
the whole allegorically, and it may not feem improbable that
this allegory had been invented, among other egyptian myfte-
ries, to fignify the introdu@ion of phyfical and moral evil into
the world, by the fault of man, and againft the defign of God.
This however cannot be admitted by Chriftians ; for if it was,
what would become of that famous text whereon the dodrine
of our redemption is founded? The whole therefore muft be
underftood literally, and in that cafe the God who made the
world and man, that is the fupreme Being, is the fame God who
walks in the garden, to enjoy the cool of the evening, who
tries this famous caufe, and infults our firft parents by irony
and farcafm.

Tsaus
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Tuus again, and to fhew in another inftance what incon-
fiftency, as well as abfurdity, Mosks imputed to his one God,
let us obferve, that he makes this God repent a fecond time
that he had made man on the earth, becaufe ¢ he alfo was
¢ flefh, every imagination of his heart was evil, and all fleth
¢ had corrupted his way.” For this reafon he refolved to:
drown the whole world, and every living creature in it, ex-
cept one man, called Noawn, his family, and as many birds,
and beafts, and creeping things as were neceffary to replenith
the earth. This refolution taken, the God of Mosks erders:
Noas to build an ark, or clumfy cheft, in the fathion and in the
proportions he prefcribes very minutely. This done, he crowds
all the living creatures, he intended to {ave, men, and birds,
and beafts, and infe@s, into the ark ; tho great {cholars pre-
tend to fhew, by a fair calculation, that far frombeing crowded,,
there was ample room for them all in it. ~ As foon as they were
in, God fhut the door upon them, the deluge began, and had
it’s full efe&. When it was over, and as {foon as God {melled
the fweet favor of a burnt-offering, on the altar Noan had
ere@ed, he repented again, and refolved not to curfe the
ground any more for man’s fake, nor for a reafon, which
thould have hindered him from doing it at all, tho he had
done it twice already. He eftablifhed a covenant with Noas,
with his fons, and with their pofterity, and that he might
remember this covenant, between him and the earth, or
every living creature upon the earth, which he had promifed
to drown no more, he declares to them the inftitution of a
rain-bow, defigned to put him in mind of his promife,
whenever he fhould bring a cloud over the earth.

Asramam defcended from Noau by Sem, and God made ax
new covenant with him and his pofterity. . The {upreme Being
3 COl~
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condefcended to be the tutelary God of Asranam, Isaac, and
Jacos, and under this characer he acted a part which a. fen-
fible heathen, not tran{ported by prefumptuous notions of his
own importance, nor by the impudence of enthufiafm, would
have thought too mean and too low for any of his infe-
rior gods or daemoens. The whole hiftory, from Noau to
Asranam, and from Asrapam to the Exode, is a feries of
tales that would appear fit to amufe children alone, if they
were found in any other book, tho they ferved two great pur-
pofes of pride and ambition among an ignorant and barbarous
people.  They ferved to give Jacos the preference, over a
much better man, over his brother Esav. He acquired in-
deed this birth-right, and the prior blefling of a doating fa-
ther, by a moft infamous fraud ; but the fraud was fufficient,
even in the eye of God, to give the defcendants of the younger
brother, the Ifraclities, an entire preference over the defcen-
dants of the elder brother, the Edomites, and to fet the former
in the place of his favorite people. The fame tales ferved the
ambition, as well as the pride of the former, who claimed on
their authority, as the legitimate offspring of Asramam, a
right to the land of Canaan, which God had given to ABRa-
nam, and to all the glorious promifes, which he had made to
that patriarch. The other nations of the earth were plunged
in idolatry ; God left them in it; he negleéted them, and
thought it enough to preferve the knowledge of himfelf, and
the purity of his worfhip, in Paleftine : for which purpofe
he gave a particular law, as well as the country of the Ca-
naanites, to the Ifraclites. If we confider his laws, as means
of preferving monotheifim, and the purity of worfhip, in oppo-
fition to polytheifm and fuperftition, we thall find that no means
could be worfe proportioned to this end. If we confider the
manner in which this people was conduéed, by God himfelf,
out of Egypt into the promifed land ; how they acquired the
poflef-
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pofleflion of it, by his immediate afliftance; and by the exe-
cution of his orders, fignified to their leaders ; we fhall find,
that nothing ‘can be conceived more unworthy of an all-per-
fe@ Being. In order to preferve the purity of his worfhip,
he prefcribes to them a multitude of rites and ceremoniesy
founded in the fuperflitions of Egypt, from which they were
to be weaned, or in fome analogy to them., He fucceeded
accordingly.  They were never weaned entirely from all thele
{uperftitions, and the great merit of the law of Moses was
teaching the people to adore one God, much as the idolatrous
nations adored feveral, This may be called fanctifying pagan
rites and ceremonies, in theological language 3 but it is pro-
faning the pure worfhip of God, in the language of common
fenfe~—In ofder to make good his grant to Asraman of the
land of Canaan, -he orders the pofterity of this patriarch to
conquer it, ‘and to exterminate the inhabitants.  Juft fo the
leaders of Huns, of Gaths, and Vandals, might, and did
make good their promifes with the people who followed them:
Juft fo the Spaniards made good the deeree of ALexanper the
fixth, when they conquered America. Pizsrro was notmore
cruel than JosHua, nor the francifcan monk, who accompanied
him in his expedition againft’ Aranuarres, fo cruel asSamuEL,
who{poke in the name of the Lord. The francifcan menik
excited the foldiers to kill the king of Peru in the heat of bat-
tle.  The jewifh prieft hewed the king of the Amaleckites ¢ to
¢ pieces before the Lord,” in cool blood, and Savr was de-
pofed for the clemency he had {hewed, tho he too had exercifed
cruelty enough to fate any human ferocity.

I am not ignorant of the arbitrary afflumptions, and filly
evafions, which are employed to foften and excufe fuch ads of
cruelty, by antient fathers, and modern commentators, You
may remember, that we read together, not long ago, the an-
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fwer which Cyrixof Alexandria writ to the emperor Juris,
after the death of this emperor. When we laid afide the Bil-
linfgate, and the long recriminations, by which if he could
not defend Moses, he tried to revenge himfelf on Prato,
we found little, or nothing, in it that deferved attention, ex-
cept for it's abfurdity ; for abfurdity deferves fome attention to
warn us againft it. The men who juftify fuch cruelties, as I
have mentioned, and many others, which might be cited
from the Old Teftament, upon any hypothefis whatever,
muft have very ill hearts as well as heads, and he, who im-
putes them to the fupreme Being, is worfe than an atheift,
tho he pafs for a faint.

It is very unneceflary, in writing to you, that I fhould
dwell upon the ftale, theological artifices that are employed to
get over fuch obje@ions as have been raifed againft the books
‘of Moses, and the other books of the Old Teftament, The
moft abfurd things they contain are called, fometimes, types
and figures, tho they have no more relation to the things faid
to be typified and fignified by them, than to any thing that
pafles now in France. Others of the fame kind are called
allegorics, and are explained, not by the book wherein they are
found, but by fome fanciful commentary on them. Sometimes
the order of allegory is inverted, and things, plain in them-
felves, are aflumed to be allegories, in order to eftablifh,
upon them, fuch do@rines as fuit theological hypothefes ;
many examples of which mray be found in the writings of St.
PauL. But the great expedient they employ after him likewife,
is that of myftery; when things, that ftand in flat contra-
diction to the divine attributes, and that can be neither difguifed
by allegory, nor foftened by analogy, are urged againft them.
When a theift fees nothing repugnant to the wifdom and
power, or any other attributes of a fupreme, all-perfe& Being,
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in the works of God, and therefore thinks himfelf juftified in
rejecting the impiety of thofe who would impofe on him, as the
word of God, a book which contains {carce any thing that is nat
fo, the ‘divine has recourfe to exclamation. Reftrain your
profane temerity, he cries. The wildom of God is not like
the wifdom of man, nor the juftice of God like the juftice of
man, and who att thou, O man! who prefumeft to found
the depths of either ? There is fomething fo impudent, as well
as abfurd in this proceeding, that common as it is, one can fee:
no example of it without furprife; for what can any man
mean, who infifts that I fhould receive thele books, as the
word of God, on account of the evident marks of a divine
original, which he pretends to fhew me in them, and then
ftops me in this examination, by afluming the very thing that
is in queftion? There are many appearances, no doubt, in the:
phyfical and moral fyftems which may pafs for myfteries, be-
caufe we cannot fully comprehend them ; but there is nothing
in either of thefe, repugnant to any excellency which we ought
to attribute to the fupreme Being. We confefs our ignorance,
but we do not therefore call in queftion the divine attributes,
nor difbelieve thefe fyftems to be his work, nor the law of na-
ture to be his law. Had we the fame certainty that the jewifh.
{eriptures were his word, we might reafon in the fame manner
about them. But we cannot believe them to be his word, tho.
we know that the phyfical and moral {yftems are his work,,
whilft we find in them fuch repugnancies to the nature of an
all-perfe& Being; not myfteries, but abfurditics, not things
incomprehenfible, but things that imply, manifeftly, contra-
di%ion with his nature. ‘They imply it fo ftrongly, that if
we believe in Moses and his God, we cannot believe in that
God, whom our reafon fhews us ; nay, we mult believe againft
knowledge, and oppofe the authority of jewifh traditions:
to demonftration.
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Here will I conclude, having faid enough, I think, to
{hew that the beginning of the world is {ufficiently proved, by
the univerfality of tradition ; that the teftimony of Moses
cannot be reputed an hiftorical teftimony, if we give no more
credit to him than we fhould give to any other hiftorian ; and
that we cannot admit his teftimony, for divine, without abfu-
dity and blafphemy. '
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