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ADDRESSED TO

ALEXANDER POPE,E(g

The INTRODUCTION.

DEear Sig,

INCE you have begun, at my requeft, the work which I
S have withed long that you would undertake, it is but

reafonable that I fubmit to the tafk you impofe upon me.
Mere compliance with any thing you defire, is a pleafure to
me. On the prefent occafion, however, this compliance is a
little interefted ; and that I may not affume more merit with
you, than I really have, I will own that in performing this act
of friendfhip, for fuch you arc willing to efteem it, the purity
of my motive is corrupted by fome regard to my private utili-
ty. In fhort, I fufpe& you to be guilty of a very friendly
fraud, and to mean my fervice, whilft you feem to mean your
own.

Ix leading me to difcourfe, as you have done often, and in
prefling me to write as you do now, on certain fubjedts, ‘you
may propofe to draw me back to thofe trains of thought,

1 which
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which are, above all others, waorthy to employ the humian
mind, and I thank you for it. They have been often inter-
rupted by the bufinefs and diffipations of the world, but they
were never fo more grievoufly to me, nor lefs ufefully to the
public, than fince royal feduction prevailed on me to abandon
the quiet and leifure of the retreat I had chofen abroad, -and
to neglect the example of Ruririus, for I might have imitated
him in this at leaft, who fled further from his country when
he was invited home.

You have begun your ethic epiftles in a mafterly manner.
You have copmd no other writer, nor will you, I think, be
copied by any one. It is with genius as it is with beauty ;
there are a thoufand pretty things that charm alike ; but fupe-
rior genius, like fuperior beauty, has always fomcthmg par-
tlculm, {fomething that belongs to itfelf alone. It is always
diftinguifhable, not only from thofe who have no claim to
exce ILBCC, but ‘even from thofe who excel, when any fuch
there are.

I an pleafed, you may be fure; to find your {atire turn i
the very biormmng,J of thefe (:pz{’du, againft the principal caufe,
for {uch you know: that I think it, of all the ertors, all the
contradi¢tions, and all the ¢ 1ii'putes which have arifen among
thofe who impofe themfelves on their fellow creatures for great
mafters, and almoft fole proprictoss of a gift of God,. which is
common to the: whole fpecies. . This giftis reafon, a faculty, or

ratheran aggregate of faculties, that is beftowed, in different de-
grees, and not in the higheft cutdmlj, on thoﬁ_ who make the
]nn'heﬁ pretenfions toit. Let your fatire chaftife, and if it be
p(‘mb]e, humble ' that pride, which is the fruitful parent of
their vain cunoﬁty, and bold plcfumptlon s which renders
them dogmatical in the midft of ignorance, and often fceptical
3 n
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in the midft of knowledge. The man who is pufied up
with this philofophical pride, whether divine, or theift, or
atheift, deferves no more to be refpeced, than one of thofe
trifling creatures, who are confcious of little elfe than- their
animality, and who ftop as far fhort of the attainable perfections
of their nature, as the other attempts to go beyond them. You
will difcover as many filly affections, as much foppery and
futility, as much inconfiftency and low artifice, in one as in
the other. I never met the madwoman at Brentford, decked
out in old and new rags, and nice and fantaftical in the manner
of wearing them, without refle¢ting on many of the profound
{cholars, and fublime philofophers of our own, and of former

ages,

" You may expe& fome contradiction, and fome obloquy on
the part of thefe men, tho you will have lefs to apprehend
from their malice and refentment, than a writer in profe on
the fame fubje@s would have. You will be fafer in the ge-
neralities of poetry, and I know your precaution enough to
know, that you will fcreen yourfelf in them againft any direct
.charge of heterodoxy. But the great clamor of all will be
raifed when you defcend lower, and let your mufe loofe among
the herd of mankind. Then will thofe powers of dullnefs,
whom you have ridiculed into immortality, be called forth
in one united phalanx againft you. But why do I talk of
awhat may happen? You have experienced lately fomething
more than I prognofticate. Fools and knaves thould be
modeft at leaft, they fhould afk quarter of men of fenfe
and virtue ; and fo they do till they grow up to a majority ;
dll a fimilitude of character aflures them of the protection
of the great. ~ But then vice and folly, fuch-as prevail in our
country, corrupt our manners, deform even {ocial life, .and
contribute to make us ridiculous as well as mifcrable; will

Vor, IIL Rr claim
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claim refpe& for the fake of the wvicious and the foolith. it
will be then no longer fufficient to fpare perfons ; for to draw
even characters of imagination muft become criminal, when
the application of them to thofe of higheft rank, and greateft
power cannot fail to be made. You began to laugh at the
ridiculous tafte, or the no tafte in gardening and building, of
fome men who are at great expence in both. What a clamor
was raifed inftantly ? The name of Tivmon was applied to a
noble perfon with double malice, to make him ridiculous,
and you who lived in friendfhip with him, odious. By the
authority that employed itfelf to encourage this clamor, and
by the induftry ufed to fpread and fupport it, one would have
thought that you had direéted your fatyr in that epiftle to po-
litical {ubjeéts, and bhad inveighed againft thofe who im-
poverifh, dithonor, and fell their country, inftead of making
yourfelf inoffenfively merry at the expence of men who ruin
none but themfelves, and render none but themfelves ridicu-
lous. What will the clamor be, and how will the {ame autho-
rity foment it, when you proceed to lath, i1 other inftances,
our want of elegance even in luxury, and our wild profufion,
the fource of infatiable rapacity, and almoft univerfal venality ?
My mind forebodes that the time will come, and who knows
how near it may be, when other powers than thofe of Grubftreet,
may be drawn forth againft you, and when vice and folly may.
be avowedly fheltered behind a power inflituted for better, and

contrary purpofes ; for punithment of one, and for the refor-
mation of both.

Bu'r however this may be, purfue your tafk undauntedly, and!
whilft fo many others convert the nobleft employments of hu-
man fociety into fordid trades, let the generous mufe refume
her antient dignity, re-affert her antient prerogative,. and in-
ftruct and reform as well as amufe the world. Let her give a

new:
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new turn to the thoughts of men, raife new affections in their
minds, and determine in another and better manner the paf-
fions of their hearts. Poets, they fay, were the firft philofo-
phers and divines, in every country ; and in ours, perhaps,
the firft inftitutions of religion, and civil policy, were owing
to our bards. Their tafk might be hard, their merit wds cer-
tainly great, Butif they were to rife now from the dead, they
would find the fecond tafk, if I miftake not, much harder
than the firlt, and confefs it more cafy to deal with ignorance
than with erfor. When focieties are once eftablifhed, and go-
vernments formed, men flatter themfelves that they proceed in
cultivating the firft rudiments of civility, policy, religion, and
learning. But they do not obferve that the private interefts
of many, the prejudices, affecions, and paflions of all, have
a large fhare in the work, and often the largeft. Thefe put
2 fort of bias on the mind, which makes it decline from the
ftrait courfe 3 and the further thefe fuppofed improvements are
carried, the greater this declination grows, till men lofe fight
of primitive and real nature, and have no other guide but
cuftom, a fecond and a falfe nature. The author of one is divine
wifdom, of the other, human imagination ; and yet whenever
the fecond ftands in oppofition to the firfy, as it does moft
frequently, the fecond prevails. From hence it happens, that
the moft civilifed nations are often guilty of injuitice and
cruelty, which the leaft civilifed would abhor, and that many
of the moft abfurd opinions and dod&rines, which have been
impofed in the dark ages of ignorance, continue to be the opi-
nions, and dodrines of ages enlightened by philofophy and
learning. If I wasa philofopher, fays Mon aione, I would
haturalife art, inftead of artilifing nature. The expreflion is
odd, but the fenfe is good, and what' be recommends would
be done; if the reafons that have been given, did not ftand in
the way ; 1f the Glf-interelt of fome men, the madaels of

Rora others,
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others, and the univerfal pride of the human heart, did not de-
termine them to prefer error to truth, and authority to. reafon.

WaiLst your mufe is employed to lath the vicious into re-
pentance, or to laugh the fools of the age into fhame, and
whilft the rifes fometimes to the nobleft fubjeéts of philofophi-
cal meditation, T fhall throw upon paper, for your {atisfaction,
and for my own, fome part at leaft of what I have thought
and faid formerly on the laft of thefc fubjeds, as well as the re-
flections that they may fuggeft to me further in writing on
them. The ftrange fituation I am in, and the melancholy
{tate of public affairs take up much of my time, divide or even
diffipate my thoughts, and which is worfe, drag the mind
down: by perpetual interruptions, from a philofophical tone, or
temper, to the drudgery of private, and public bufinefs. The
laft lies neareft my heart, and fince I am once more engaged
in the fervice of my country ; difarmed, gagged, and almoft
bound as ¥ am, I will not abandon it as long as the integrity,
and perfeverance of thofe who are under none of thefe difad-
vantages, and with whom I now co-operate, make it reafon-
able for me to ac the fame part. Further than this, no
thadow of duty obliges me to go. Praro ceafed to a& for the
commonwealth, when he ceafed to perfuade ; and Sorow laid
down his arms before the public magazine, when Pisistratus
grew too ftrong to be oppofed any longer with hopes of
fuccefs. ;

Tro my fituation, and my engagements arc fufficient]
known to you, I choofe to mention them on this occafion, left
you fhould expe from me any thing more than I find myfelf
able to perform whilft Tam in them. Tt hasbeen faid by many,
that they wanted time to make their difcourfes fhorter, and if
this be a good excufe, as I think it may be often, I lay in my

claim
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claim to it. - You muft neither expe&, in what I am about to
write to you, that brevity which might be expefted in letters,
or effays, nor that exadnefs of method, nor that fulnefs of the
feveral parts which they affe to oblerve, who prefume to
write philofophical treatifes. The merit of brevity is rela-
tive to the manner, and {tyle, in which any fubje is treated,
as well as to the nature of it ; for the fame {ubjeét may be fome-
times treated very differently, and yet very properly, in both
thefe refpe@s. Should the poet make fyllogifms in verfe, cr
purfue a long procefs of reafoning in the didadlic ftyle, he
would be fure to tire his reader on the whole, like LucreTius,.
tho he reafoned better than the roman, and put into fome
sarts of his work the {ame poetical fire, He may write, as
you have begun to do, on philofophical fubje@s, but he muft
write in his own chara@er. He muft contra&, he may fhadow,
he has a right to omit whatever will not be caft in the poetic
mold, and when he cannot inftruét, he may hope to pleafe.
But the philofopher has no fuch privileges. He may con-
trac fometimes, he muft never thadow. He muft be limited
by his matter, left he fhould grow whimfical ; and by the
parts of it which he underftands. beft, left he {hould grow ob-
{cure. But thefe parts he muft develope fully, and he hasno
right to omit any thing that may ferve the purpole of truth,
whether it pleafe, or not. As it would be difingenuous to fa-
erifice truth to popularity, fo it is trifling to appeal to the rea-
fon and experience of mankind, as every philofophical wri-
ter does, or muft be underftood to do, and then to talk, like
PLato, and his antient and modern difciples, to the imagination
only. There is no need however to banifh elogquence out of
philofophy ; and truth and reafon are no enemies to the
purity, nor to the ornaments of language. But as the want
of an exa& determination of ideas, and of an exa& precifion
in the ufe of words, is inexcufable in a philofopher, he muft

pre—
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preferve them, even at the expence of ftyle. In fhort, it feems
to me, that the bufinefs of the philofopher is to dilate, if I
may borrow this word from TuLLy, to prefs, to prove, tocon-
vince ; and that of the poet to hmt to touch his fubjeé with
fhort and fpirited ftrokes, to warm the affe@®ions, and to
{peak to the heart.

TroI feem to prepare an apology for prolixity even in
writing effays, T will endeavour not to be tedious ; and this
Lnde.u our may {ucceed the better, perhaps, by declining any
over {tri& obfervation of method. There are certain points of
that which I efteem the First PHirosorry, whereof 1 {hall
never lofe fight ; but this will be very confiftent with a fort
of epiftolary licenfe. To digrefs, and to ramble are different
things ; and he who knows the country thro which he travels,
may venture out of the high road becaufe he is fure of finding
his way back to it again. Thus the feveral matters that may
arife, even mmd;ntﬂly before me, will have fome fhare in
guiding my pen.

I pare not promife that the {fe&ions, or members of thefe
eflays will bear that nice proportion to one another, and to
the whole, which a fevere critic would require. All I dare
promife you is, that my thoughts, in what order foever they
tlow, fhall be communicated to you juft as they pafs thro my
mind, juft as they ule to be when we converfe together on
thofe, or any other fubjects ; when we faunter alone, or as we
have often done with good Arsurunor, and the jocefe dean
of St. Patrick’s, among the multiplied fcenes of your little
garden. That theatre is large enough for my ambition, I
dare not pretend to. inftru mankind, and I am not humble
enough to write to the public for any other purpofe. T mean,
by writing on fuch fubjeés as I intend here, to make fome

3 trial
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trial of my progrefs in fearch of the molt important truths,,
and to make this trial before a friend, in whom, I think, I
may confide. Thefe epiftolary eflays, therefore, will be writ
with as little regard to form, and with as little referve, as I
ufed to fhew in the converfations which have given occafion to
them, when I maintained the fame opinions, and infifted on:
the fame reafons in defence of them.

It might feem {lrange to a man, not well aequainted with:
the world, and in particular with the philofophical and theo-
logical tribe, thatfo much precaution fhould be neceflary im:
the communication of our thoughts on any fubjec of the firft
philofophy, which is of common concern to the whole race of
mankind, and wherein no one can have, aceording to nature
and truth, any feparate intereft. Yet fo itis. The {eparate
interefts we cannet have by God’s inftitutions, are created by
thofe of man 3 and there is no fubjeét on which men deal more
unfairly with one another than this. 'There are {eparate in-
terefts, to mention them in gencral only, of prejudice, and of
profeflion. By the firft, men fet out in the fearch of truth:
under the condu& of error, and work up their heated imagi-
nations often to fuch a delirium, that the more genius, and
the more learning they have, the madder they grow. By the
fecond, they are {worn, as it were, to follow all their lives the
authority of fome particular {chool, to which ¢ tanquam fco-
« pulo adhaerefcunt* 3 for the condition of their engagement
is to defend certain do@rines, and even mere forms of {peech,
without examination, or to examine only in order to defend
them. By both, they become philofophers as men became
chriftians in the primitive church, or as they determined them-~
felves about difputed do@rincs 3 for fays Hruarius, writing to
St. AusTin, ¢ Your holinefs knows, that the greateft part d(])ﬁ'

4 the:
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¢ the faithful embrace, or refufe to embrace a doérine, for
¢ no reafon but the imptcﬁlon whicljthe name and ‘.dl-.horlty
« of fome body or other makes on them.” What now cana
man who feeks truth, for the fake of truth, and is indiffe-
rent where he finds it, expeé from any communication of his
thoughts to fuch men as thefe? He will be much deceived,
Le expedts any thing better than imipofition, or altercation.

"b.a

Few men have, I believe, confulted others, both the living
and the dead, with lefs prefumption, and in a greater {pirit of
docility than 1 have done; and the more I have confulted,
the lefs have I found of that inward conviétion on which a
mind that is not abfolutely implicit, can reft. I thought, for a
time, that this muft be my fault. I diftrufted myfelf, not my
teachers, men of the greateft name, antient and modern.
But I found at laft, that it was fafer to truft myfelf than them,
and to proceed by tllc light of my owa underftanding, than to
wander after thefe *“ignes fatui” of philofophy. = If T am able
therefore to tell you mhl}, and at the fame time {o clearly
Jl}(‘. d mluuly as to be eafily underftood, and fo ftrongly as not

o be eafily refuted, how I have thought for myfelf, I (hall be
17{:rhmdu1 that I h.we thought (,nough on thefe {-ub-,cﬂs If I
am not able to do this, it will be evident that I have nct
thought on them enough. I mult review my opinions, difco-

ver, and correct my errors.

T navr faid, that the fubjeés T mean, and which will be the
principal objects of t hefe c{”ays are thni-(. of the firft philofo-
phy, and it 1s fit therefore, that I thould cxp]*un what I under-
ftand by the firft phllofophv. Do not imagine that I under-
ftand what has paffed commonly under that name, metaphyfi-

cal pncum'itlcs for inftance, or ontology. The firft are con-

vérfant about imaginary fubﬁ'mcea, fuch as may, and may not

3 exift.
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exift. ~ That there is 2 God we can demonftrate ; and altho we
know nothing of his manner of being, yet we acknowledge
him'to be immaterial, becaufe a thou flm abfurdities, and iudl
as imply the ftror wcf’t contradiétion, refult from the fuppofition
that the fupwnc Being is a fyﬂc n of matter. But of any
other {pirits we neither have, nor can have any knowledge,
and no man will be inquifitive about {piritual phyfiognomy,
nor go about to enquire, I believe, at t]m time, as Evopius en-
quu(,d of St. Ausuw, whethér our 1:111113[&11'11 part, the {oul,
does not remain united, when it forfakes this grofs tecreftrial
body, to fome aethu‘cal body, more fubtil, and more fine,
which was one of the Pythagorean, and Phtomc whimfzes ;

wor be under any concern to know, if this be not the cafe of
the ‘dead, how fouls can be dutmnunlmd after their inqra-
tion,* that of Divis for example from that of Lazarus. The
fecond, that is ontology, treats moft fcientifically of Being ab-
firacted from all Being, ‘¢ de ente quatenus ens.” ~It came in
fa(hion whilft Arisrorre’ was in fathion, and has been {pun
into an immenfe web out of {cholaftic brains.  But it {hould
be, and I think it is already left to the acute difciples of
L]‘iL\IIT/, who dug for Eold in: the ordure of the {chools,
and to other Gcrman wits., ' Let them darken by tedious de{1~
l]lhOﬂ‘:, what is too plain to need any ; or let them cmp;ov
their \0(.1bklhry of b'nb'uous terms, to pmpﬂfm.t(. an unintel-
ligible jargon, w hich 1s fuppofed to exprefs fuch abftractions as

they cannot make, and according torw hich however they pre-
fume often to Crmtrol the mltrf‘ul_-, and moft evident truths
of cxpcruncnml knouvh,dfrc Such reputed {cience deferve
rank in philofophy, not the laft, and much lefs the {

I prsire you not to imagine neither, that T underftand by
the firft p ulc)ifm 1y, even 111’ h a {cience as my ;_J._.JJ b.-\.co.\r
Vou, III. S{ deleribes,

+ Advan. of Learn. lib. 2.
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defcribes, a {cience of general obfervations, and axioms, fuch
as do not belong properly to any particular part of f{cience, but
are common to many, ‘‘and of an higher ftage,” as he ex-
prefles himfelf. He complains, that philofophers have not gone
up to the  {pring-head,” which would be of ¢ general, and
¢ excellent ufe for the difclofing of nature, and the abridgment
“ of art;” tho they *“ draw now and then a bucket of water
¢ out of the well for fome particular ufe.” I refpedt; no man
more, this great authority, but I refpe& no authority enough
to fubfcribe on the faith of it, to that which appears to me
fantaftical, asif it were real. Now this {pring-head of fcience
is purcly fantaftical, and the figure conveys a falfe notion to
the mind, as figures, employed licentioufly, are apt to do. The
great author himfelf calls thefe “ axioms,” which are to confti-
tute his firft philofophy, ¢ obfervations.”” Such they are pro-
perly, for there are fome uniform principles, or uniform im-
preflions of the fame nature to be obferved in very different
{ubjeéts, ‘¢ una eademque naturae vefligia aut fignacula diver-
¢ fis materiis & fubjedis imprefla.” Thefe obfervations, there-
¢ fore, when they are fufficiently verificd and well eftablithed,
may be properly applied in difcourfe, or writing, from one {ub-
jeét to another. But I apprehend that when they are fo applied,
they ferve rather to illuftrate a propofition than to ¢ difclofe
“ pature,” or to ““ abridge art.”” - They may havea better foun-
dation than fimilitudes, and comparifons more loofely, and more
fuperficially made. - They may compare realities, not appear-
ances ; things that nature has made alike, not things that feem
only to have fome relation of this kind in our imaginations.
But ftill they are comparifons of things diftin&, and indepen-
dent, They do not lead us to things ; but things that are
lead us to make them. He who pofleffes two {ciences, and
the fame will be often true of arts, may find in certain refpeéts
a fimilitude between them, becaufe he poffefles both. If he
3 did

J
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did not poflefs both, he would be led by neither to the acquifi-
tion of the other. Such obfervations are effeés, not means of
knowledge, and therefore to fuppofe that any colle¢tion of them
can conflitute a fcience of an “ higher ftage,” from whence
we may reafon “ a priori” down to particulars, is, I prefume to
{fuppofe fomething very groundlefs, and very ufelefs at beft to
the advancement of knowledge. A pretended {cience of this
kind muft be barren of knowledge, and may be fruitful of
error, as the Perfian magic was, if it proceeded on the faint
analogy that may be difcovered between phyfics, and politics,
and deduced the rules of civil government from what the pro-
feflors of it obferved of the operations, and works of nature
in the material world. The very fpecimen of their magic,
which my Lord Bacon has given, would be fufficient to juftify
what is here obje¢ted to his doétrine.

Ler us conclude this head by mentioning two examples
among others, which he brings to explain the better what he
means by his firft philofophy.  The firft is this axiom +, ‘¢ if
“ to uncquals you add equals, all will be unequal.” This,
he fays, is an  axiom of juftice, as well as of mathematics,”
and he afks whether there is not a * true coincidence between
<« commutative, and diftributive juftice, and arithmetical, and
¢ ocometrical proportion ?” But I would afk in my turn, whe-
ther the certainty that any arithmetician, or geometrician has
of the arithmetical, or geometrical trath, will lead him to dif-
cover this coincidence ? I afk whether the moft profound law-
yer, who never heard, perhaps, this axiom, would be led to it
by his notions of commutative, and diftributive juftice ? Cer-
tainly not.  He who is well fkilled in arithmetic, or geometry,
and in jurifprudence, may obferve, perhaps, this uniformity of

STz natural

%+ Si inaequalibus addas aequalia, omnia erunt inaequalia.
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natural principle or impreflion ; ‘becaufe he is fo fkilled, tho to
fay the truth 1t be not very obvious: but he will not have de-
rived his knowledge of it from any {pring-head of a firlt phi-
lofophy, from any {cience of an * higher ftage” than arithme-
tic, geometry, and jurifprudence.

Tue fecond example is this axiom *, ¢ that the deftrution
¢ of things is prevented by the reducion of them to their Grft
¢¢ principles.””  This rule is faid to hold in religion, in phy-
fics, ‘and in politics, and MacuavEL is quoted for having efta-
blithed it in the laft of thefe. Now, tho this axiom be gene-
rally, it is not univerfally true ; and to {ay nothing of phyfics,
it will not be hard to produce, in contradiéion to it, examples
of religious, and civil inftitutions, that would have perithed if
they had been kept firiétly to their firlt principles, and that
have been fupported by departing more or lefs from them. It

may feem- juftly ‘matter of wonder, that the ‘author of ¢ the
(13

advancement of learning” thould elpoufe this maxim in re-
ligion, ‘and politics, as well as phyfics, fo abfolutely, and that
he thould place it as an axiom of his firft philofophy rela-
tively to the three, {ince he could not do it without falling into
the abufe he condemns fo much in his organum novum " 3
the abufe philofophers are guilty of when they {uffer the mind
to rife too faft, as it is apt to do, from particulars to remote, and
general axioms.  That the author of the * political difcourfes”
fhould fall *into this abufe, is not at all ftrange. The fame
abufe runs through all his writings, in which, among many wife,
and many wicked refledtions, and precepts, he eftablithes fre-
quently general maxims, or rules of condu&@ on a few parti-
cular examples, and fometimes on a fingle example. Upon the

whole

* Interitus rei arcetur per reductionem ejus ad principia.

* ——ut intelleCtus 3 particularibus ad axiomata remota, et quafi generalifiima,
faliat, et volet,
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whole matter, one of thefe axioms communicates no know-
ledge but that which we muft have before we can know the
axiom, and the other may betray us into great error when we
apply it to ufe, and action. ' One is unprofitable, the other
dangerous ; and the philolophy, which admits them as prin-
ciples of general knowledge, deferves ill to be reputed phi-
lofophy. It would have been juft as ufeful, and much more
fafe, to admit into this receptacle of axioms, thofe felf-evi-
dent, and neceflary truths alone, of which we have an im-
mediate perception, fince they are not confined to any fpecial
parts of {cience, but are common to {feveral, or to all.  Thus
thefe " profitable axioms, ¢ what is, is; the whole is bigger
« than a part,” and divers others, might ferve to enlarge the
fpring-head of a firft philofophy, and be of excellent ufe in:
arguing, ¢ ex praecognitis et pracconceflis.”

Ir you afk me now, what I underftand then by a firft phi-
lofophy? My anfwer will be fuch as I fuppofe you already
prepared to receive. I under tand by a firflt philofophy, that
which deferves the firft place on account of the dignity, and im-
portanae of it’s objects, “natural theology or theifm, and natural
¢ religion or ethics.”  If we confider the order of the {ciences
in their rife, and progrefs, the firft place belongs to natural
philofophy, the mother of them 4ll,; or the trunk of the tree
of knowledge, out of which, and in proportion to which, like
fo many branches, they all grow. Thele branches fpread
wide, and bear even fruits of different kinds. But the fap
that made them fhoot, and makes them flourifh, rifes from
the root through the trunk, and their productions are varied ac-
cording to the variety of ftrainers through which it flows. In
plain terms, I {peak not here of fupernatural, or revealed

fcience, and therefore, I fay, that all {cience, if it be real,’

muft rife from below, and from our own level. It cannot

defcend

4
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defcend from above, nor from fuperior {yftems of being and
knowledge. Truth of exiftence is truth of knowledge, and
therefore reafon fearches after them in one of thefe {cenes,
where both are to be found together; and arc within our
reach ; whilft imagination hopes fondly to find them in ano-
ther, where both of them are to be found, but furely not by
us.  The notices we receive from without concerning the be-
ings that furround us, and the inward confcioufnefs we have
of our own, are the foundations, and the true criterions too, of
all the knowledge we acquire of body and of mind ; and
body and mind are objeds alike of natural philofophy. We
affume commonly that they are two diftinét fubflances.  Be it
{fo. They are ftill united, and blended, as it were, together,
1n one human nature : ‘and all natures, united or not, fall with-
in the province of natural philofophy, On the hypothefis in-
deed that body and foul are two diftin& {ubftances, one of
which fubfifts after the diffolution of the other, certain men
who have taken the whimfical title of metaphyficians, as if
they had {cience beyond the bounds of nature, or of nature
difcoverable by others, have taken likewife to themfelves
the do@rine of mind, and have left that of body, under
the name of phyfics, to a fuppofed inferior order of philofo-
phers.  But the right of thefe ftands goed ; for all the know-
ledge that can be acquired about mind, or the unextended
fubftance of the Cartefians, muft be acquired, like that about
bedy, or the extended fubftance, within the bounds of their
province, and by the means they employ, particalar experi-
ments and obfervations. Nothing can be true of mind, any
more than of body, that is repugnant to-thefe ; and an in-
tellectual hypothefis, which is not {upported by the intellectual
phacnomena, is, at leaft; as ridiculous as a corporeal hypo-
thefis which is not {fupported by the corporeal phaenomena.

Ir
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Ir 1 have faid thus much in this place concerning natural
philofophy, it has not been without good reafon. I confider
theology, and ethics as the firft of iumces in pre-eminence of
rank. But I confider the conftant contemplation of nature,
by which I mean the whole fyftem of God’s works, as far as it
lies OPL,ll to us, as the common {pring of all fut.nces and
even of thefe. What has been faid, arrreetu to this notion,,
feems to me evidently true ; and yet mut;tphyhcal divines and
philofophers proceed in dm,d contradiétion to it, and have
thcmoy, if I miftake not, bewildered themfelves ar 1d a great
part of mankind, in fuch inextricable .ldel]]‘;l’hS of hypothe-
tical reafoning, tlnt few men can find their way back, and
none can ﬁrld it forward into the road of truth. To dwell ion'r
and on fome points always, in p‘rt'm lar knowledge, tires the
patience of thefe impetuous philofophers. They fly to gene-
rals. To confider, attentively y even the minuteft phacnomena
of body and mind mortifies their pride. Rather than creep
up ﬂowly a pofteriori; to - a little gener al knowledge, they
foar at once as far, and as mtrh, as imagination can carry them
From thence they d{_Ix.\_ad again armed with fyftems and argu-
ments 4 priori, and ugdidlais how thefe agree, or clafh
with the phaenomena of nature, they impofe them on man-
kind.

It is this manner of pht ofophllm this p;cpof'urous me-
thod of beginning our fearch after tr vth out of the bounds of
human knowledge, or of continuing it uwo'}d them, that has
corrupted natural theology, and natural religion in all ages.
They have been u}uaptul to fuch a degree, Jnt it is grown,
and was {o long fince, as neceflary to plead the caufe of God,,
if I may ufe his expmﬂmn after  Senkca, againft the du-’me,,_
as againft the atheift ; to affert his exiftence againft the latter,,

to
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to defend his ateributes againft the former, and to juftify his
providence againft both. To hm?wj a fincere and humble
theift might fay very properly, “Imake no difference between
“ you on many occafions; becaufe it is indifferent * whether
‘¢ youdeny, or defame the fupreme Being 5 nay, PruTarcy,
tho little mLi*ndox’ in theology, was notin th{. wrong, per lnps
when he declared the Iaft to hL the wortt.

In treating the fubjeds about which I fhall write to you in
thefe letters, or effays, it will be therefore neceflary to diftinguith
genuine and pure theilm, from the unnatural, and profane
mixtures of human imagination ; ‘“ what we can know of
% God, from what wé cannot know.”  This is the more ne-
ceflary too ; becaufe, whilft true and falfe notions about God
and religion are blended together in our minds, under one fpe-
cious name of {cience, the falfe are more likely to make men
doubt of the true, as it nftf.‘n hay ppens, than to perfuade men
that they are true themfelves. Now in order to this }‘“]lpt)it,
nothing can be more effeé Lml than to go to the root of error,
of that pr imitive error which encourages our curiofity, imhms
our pride, fortifies our prejudices, 'md gives prclcmc to de-
lufion. ‘This ‘primitive error confifts in the high op 1on we
are apt to entertain of the human mind, tho it holds, in truth,
awery low rank in the intelleGtual f}ﬂcm. To um this error,
we need only turn our eyes inward, and contemplate impar-
tmliy what paﬂls there from the m[m ¢y to the maturity of the
mind. -~ Thus it will not be difficult, and thusalone it is pof-
fible, to difcover the true nature of human knowledge, how
far it extends, how far it is real, and where, and how it be-
oins to be fantaftical.

Svcr an enquiry, if it cannot check the prelumption, ‘nor
humble the pride of metaphyficians, may ferve to undeceive

others,
* Utrum deum neges an infames,
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others. Locke purfued it.  He grounded all he taught on the
phaenomena of nature. He appealed to the experience and
confcious knowledge of every one, and rendered all he ad-
vanced intelligible. LrisniTz, one of the vaineft, and moft
chimerical men that ever got a name in philofophy, and who
is often fo unintelligible, that no man ought to believe he un~
derftood himfelf, cenfured Locke as a fuperficial philofopher.
What has happened ? The philofophy of one has forced it’s
way into general approbation : that of the other has carried no
conviétion, and f{carce any information to thofe who have
mifpent their time about it.  To {peak the truth, tho it may
feem a paradox, our knowledge on many fubjects, and par-
ticularly on thofe which we intend here, muft be {uperficial
to be real. This is the condition of humanity. We are
placed, as it were, in an intellettual twilight, where we dif-
cover but few things clearly, and none intirely, and yet fee
juft enough to tempt us with the hope of making better and
more - difcoveries. Thus flattered, men pufh their enquiries
on, and may be properly enough compared to * Ixion, who
¢ imagined he had Juwxo in his arms whilft he embraced a
«“ cloud.”

To be contented to know things, as God has made us
capable of knowing them, is then a firft principle neceffary
to fecure us from falling into error ; and if there is any {ub-
jeé upon which we fhould be moft on our guard againft error,
it is furely that which T have called here the * firft philofophy.”
God is hid from us in the majefty of his nature, and the lit-
tle we difcover of him, muft be difcovered by the light that is
refleted from his works, ‘Out of this light, therefore, we
thould never go in our enquiries and reafonings about his
nature, his attributes, and the order of his providence: and

Vour. IIL Tt yet

* Lord Bacow.
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yet upon thefe fubje@s, men depart the furtheft from it, nay,
they who depart the furtheft; are the beft heatd by the bulk
of mankind. The lefs men know, the more they believe that
they know.  Belief pafics in their minds for knowledge : and
the very circumftances, which fhould beget doubt, produce in~
creafe of faith. = Every glittering apparition that is pointed out
to them, in the vaft wild of imagination, paffes for a reality:
and the more diftant, the more confufed, the more incompre-
henfible it is, the more fublime it is éfteemed. He who fhould
attempt to fhift thefe fcenes of airy vifion, for thofe of real
knowledge, might expe& to be treated with fcorn and anger,
by the whole theological, and métaphyfical tribe, the mafters,
and the {cholars. - He would be difpifed as a plebean philofo-
pher, and reiled at as an infidel. It would be founded high,
that he debafed human nature, which has a cognation, fo the
reverend and learned do&or Cupworta calls it, with the di-
vine, that the foul of man, immaterial and immortal by it’s na-
ture, was made to contemplate higher and nobler objeés than
this fenfible world, and even than itfelf; fince it was made to
contemplate God, and to be united to him. In fuch clamor
as this, the voice of truth and of reafon would be drowned,
and with both of them on his fide, he who oppofed it would
make many eremics, and few -converts. ' Nay, I am apt to
think, that fome of thefe, if he made any, would fay to him,
as foon as the gaudy vifions of error were difpelled, and till
they were accuftomed to the fimplicity of truth, ¢ pol me
¢ occidiftis.”  Prudence forbids me, therefore, to write as I
think to the world, whilft friendfhip. forbids me to write other-~
wife to you. I have been a martyr of faétion in politics, and
have no vocation to be fo in philofophy.

Burt there is another confideration which deferves more re-
ard, becaufe it is of a public nature, and becaufc the com-

gard, P 3
mon
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mon interefts of fociety may be affected by it. Truth and
falthood, knowledge and ignorance, revelations of the Creator,
inventions of the creature, diates of reafon, fallies of enthu-
fiafm, have been blended fo long together in our {yftems of
theology, that it may be thought dangerous to {feparate them ;
left by attacking {ome parts of thefe fyftems we fhould fhake
the whole, It may be thought. that error, itfelf, deferves to

be refpected on this account, and that men who are deluded
for their good, fhould be deluded on.

Some fuch refle@ions as thefe it is probable that Erasmus
made, when he obferved in one of his letters to MeLancTHON,
that PLaro, dreaming of a philofophical commonwealth, faw
the impoflibility of governing the multitude without deceiving
them. ¢ Let not chriftians lye, fays this great divine, but
¢t Jet it not be thought neither; that every truth ought to be
¢ thrown out to the vulgar” - Non expedit omnem veri-
“ tatem prodere vulgo.” Scagvora and VarRro were more
explicit than Erasmus, and more reafonable than Prato. They
held not only that many truths were to be concealed from the
vulgar, but that it was cxpedient the vulgar fhould believe
many things that were falfe. They diftinguifhed at the fame
time very rightly, between the regard due to religions already
eftablifhed, and the condu& to be held in the eftablifhment of
them. The Greek affumed, that men could not be governed by
truth, and ere@ed on this principle a fabulous theology. - The
Romans were not of the {fame opinion.. Varro declared ex-
prefsly, -that if he had been to frame a new inflitution, he
would have framed it *¢ ex naturae potius formula.” But
they both thought that things evidently falfe might deferve
an outward refpe, when they are interwoven into a fyftem of
government. This outward refpe& every good eitizen will
{hew them in fuch a cafe, and they can claim no more in any.

Ttz He
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He will not propagate thefe errors, but he will be cautious
how he propagates even truth, in oppofition to them,

Taere has been much noife made about free thinking, and
mien have been ahimated, in the conteft, by a fpirit that be-
comes neither the charadter of divines, nor that of good ci-
tizens ; by an arbitrary tyrannical fpirit under the mafk of re-
ligious zeal, and by a prefumptuous, fa@ious {pirit under that
of liberty. If the firft could prevail, they would eftablifh im-
plicit belief and blind obedience, and an inquifition to maintain
this abjec fervitude. To affert Antipodes might become once
more as heretical as arianiim, or pelagianifin: and men might be
dragged to the jails of fome holy office, like GariLer, for
faying they had feen what in fad they had feen, and what
every one clfe that pleafed might fee. If the fecond could
prevail, they would deftroy at once the general influence of
religion, by fhaking the foundations of it which edueation had
laid. - Thefe are wide extremes. Is there no middle path in

which a reafonable man and a good citizen may dire&t his
fteps ? I think there is.

Every one has an undoubted right to think freely : nay, it
is the duty of every one to do fo, as far as he has the neceffary
means, and opportunities. This duty too is in no cafe {o in-
cumbent on him, as in thofe that regard what T call, the firft
philofophy. - They who have neither means nor opportunities
of this fort, muft fubmit their opinions to authority : and to
what authority can they refign themfelves fo properly, and fo
fafely as to that of the laws, and conflitution of their country ?
In general nothing can be more abfurd than to take opinions,
of the greateft moment, and fuch as concern us the mof} intie
mately, on truft. But there is no help againft it in many par-
ticular cafes. Things the moft abfurd in {peculation become

3 neceflary
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neceffary in practice. Such is the human conftitution, and
reafon excufes them on the account of this neceflity. Reafon
does even a little more ; and itis all the can do. She gives
the beft-direGion poflible to the abfurdity. Thus the direéts
thofe who muft believe becaufe they cannot know, to believe
in the laws of their country, and conform their opinions and
practice to thofe of their anceftors, to thofe of Coruncaxius,
of Scirio; of Scarvora, not to thofe of Zeno, of Crrax-
ries, of CurysirpUs *.

Bur now the fame reafon that gives this diretion to fuch
men as thefe will give a very contrary diredtion to thofe who-
have the means, and opportunities the others want. ~ Far fron
advifing them to fubmit to this mental bondage, fhe will ad-
vife them to employ their whole induftry, to exert the utmoft
freedom of thought, and to reft on no authority but her’s,
that is their.own. She will {peak to them in the language of
the Soufys, a fe& of philofophers in Perfia;, that travellers
have mentioned. ¢ Doubt, fay thefe wife and honeft free-
¢ thinkers, is the key of knowledge. He who never doubts,
¢« never examines. He who never examines, difcovers nothing.
« He who difcovers nothing, is blind, and will remain fo.
« If you find no reafon to doubt concerning the opinions
« of your fathers, kecp to them, they will be fufficient for
% you,  If you find any reafon to doubt concerning them,
¢ feck the truth quictly, but take care not to difturb the minds
« of other men.”

Ler us proceed agreeably to thefe maxims. Let us feck
truth, but feck it quictly as well as freely. Let us not ima-
gine, like fome who are called free-thinkers, that every man,
who can think and judge for himfelf, as he has a right to c}ilo,e,

ass

# De nat. deor,
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has therefore a right of fpeaking, any more than of a&ing
according to the tull freedom of his thoughts. The freedom
belongs to him as a rational creature. He lies under the re-
firaint as a member of fociety.

Ir the religion we profefs contained nothing more than ar-
ticles of faith, and points of doérine clearly revealed to us in
the gofpel, we might be obliged to renounce our natural
freedom of thought in favor of this fupernatural = authority.
But fince it is notorious that a certain order of men, who call
themfelves the church, have been employed to make and pro-
pagate a theological fyftem of their own, which they call
chriftianity, from the days of thé apoftles, and even from thefe
days inclufively ; it is our duty to examine, and analyze the
whole, that we may diftinguith what is divine from what is
human 5 adhere to the firft implicitly, and afcribe to the'laft
no more authority than the word of man deferves.

SucH an examination is the more neceffary to be undertaken
by every one who is concerned for the truth of his religion, and
for the honor of chriftianity, becaufe the fitft preachers of it were
not, and they who preach it flill are not agreed about many of
the moft important points of their {yftem ; becaufe the con-
troverfies raifed by thefe men have banithed union; peace, and
charity out of the chriftian world ; and becaufe fome parts of
the {yftem favour {fo much of fuperftition, and enthufiaim, that
2ll the prejudices of education, and the whole weight of civil
and ecclefiaftical power can hardly keep them in credit. Thefe
confiderations deferve the more attention, becaufe nothing can
be more true than what Prur arcu faid of old; and my Lord
Bacon has faid fince; one, that ¢ {uperftition,” and the other,
that “ vain controverfies” are principal caufes of atheifm.

3
I NEITHER




A LR A NDER 2P OPE, Elg; 335

J

I neirHER expeé nor defire to fee any public revifion made
of the prefent fyftem of chriftianity. 1 fhould fear an attempt
to alter the cftablifhed religion as much as they who have the
moft bigot attachment to it, and for reafons as good as theirs,
tho not entirely the fame. I fpeak only of the duty of every

rivate man to examine for himfclf, which would have an im-
mediate good effed relatively to himfelf, and might have in
time a good effedt relatively to the public, fince it would dif-
pofe the minds of men to a greater indifference about theolo-
gical difputes, which are the difgrace of chriftianity, and have
been the plagues of the world.

Wit you tell me that private judgment muft fubmit to the
eftablithed authority of * fathers” and ¢ councils 2 My an-
Gwer {hall be that the fathers ancient, and modern, in coun-
cils, and out of them, have raifed that immenfe {yftem of
< artificial theology,” by which genuine chriftianity is per-
verted, and in which it is loft. Thefe ¢ fathers™ arc fathers”
of the worft fort, fuch as contrive to keep their children in a
perpetual ftate of infancy, that they may exercife perpetual,
and abfolute dominion over them. ~ ¢ Quo magis regnum 1in
« illos exerceant pro {ud libidine *.” 1 call their theology
< gartificial,” becaufe it is in a multitude of inftances conform-
able neither to the religion of nature, nor to oofpel chrifti-
anity, but often repugnant to both, tho faid to be founded on
them. I thall have occafion to mention feveral fuch inftan-
ces in the courfe of thefe little effays. Here I will only ob-
ferve, that if it be hard to conceive how any thing fo abfurd
as the pagan theology ftands reprefented by the fathers who
wrote againft it, and as it really was, could ever gain credit
among rational creatures, it is full as hard to conceive how the

* ErAsMUS. G P
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« artificial” theology we {peak of could ever prevail, not only
in ages of ignorance, but in the moft enlightened. There is a
letter of St. Austin, wherein he fays ¥, that he was athamed
of himfelf when he refuted the opinions of the former, and
that he was athamed of mankind when he confidered that fuch
abfurdities were received, and defended. The refle@ions might
be retorted on the faint, fince he broached, and defended doc-
trines as unworthy of the fupreme all-perfe& Being, as thofe
which the heathens taught concerning their fiitious, and in-
ferior gods. Is it neceflary to quote any other than that, by
which we are taught that God has created numbers of men
for no purpofe but to damn them? ¢ Quifquis praedeftinationis
“ do&rinam invidid gravat +,” fays Carvin, ““aperté maledicit
“ deo.” Let us fay “ Quifquis praedeflinationis do&rinam
“ afferit, blafphemat.”” Let us not impute fuch cruel injuftice
to the all-perfe& Being. Let Paur, and Austiv, and Car-
vin, and all thofe who teach it be anfwerable for it alone.
You may bring ¢ fathers” and “ councils’ as evidences in the
caufe of artificial theology : but *“ reafon’” muft be the judge,
and all I contend for is, that fhe fhould be foin the breaft of
every chriftian that can appeal to her tribunal.

WiLL you tell me that even fuch a private examination of
the chriftian fyftem as I propofe that every man, who is able
to make it, thould make for himfelf, is unlawful, and that if
any doubts arife \in our minds concerning religion, we muft
have recourfe for the folution of them to fome of that < holy
¢ order” which was inftituted by God himfelf, and which has
been continued by the impofition of hands in every chriftian
fociety from the ‘“apoftles” down to the prefent clergy

My

jam pudet me ifta refellere cum eos non puduerit ifta fentire.  Cum verd
aufi fint etiam defendere, &cc.

+ Cal. Inf. lib. 3. c. 21.
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My anfwer {hall be thortly this, it is repugnant to all the
ideas of wifdom and goodnefs to believe that the univerfal
terms of falvation are knowable by the means of one order of
men alone, and that they continue to be fo even after they
have been publifhed to all nations. Some of your direétors
will tell you, that whilft Chrift was on earth, the apoftles
were the church, that he was the bifhop of it, that afterwards
the admiflion of men into this order was approved, and con-
firmed by vifions and other divine manifeftations, and that
thefe wonderful proofs of God’s interpofition at the ordina-
tions, and confecrations of prefbyters, and bifhops lafted even
in the time of St. Cyprian, that is, in the middle of the
third century. Itis pity that they lafted no longer for the
honor of the church, and for the conviéion of thofe whodo
not fufficiently reverence the religious fociety. It were to be
withed perhaps, that fome of the fecrets of ele@ricity were
improved enough to be pioufly, and ufefully applied to this
purpofe. If we beheld a Surcinan, or divine prefence, like
the flame of a taper, on the heads of thofe who receive the
impofition of hands, we might believe that they receive the
< Holy Ghoft” at the fame time. But as we have no reafon
to believe what fuperftitious, credulous, or lying men, fuch
as Cyrrian himfelf was, reported formerly, that they might
eftablith the proud pretenfions of the clergy ; fo we have no
reafon to believe that five men of this order have any more
of the divine fpirit in our time, after they are ordained, than
they had before. It would be a farce to provoke laughter,
if there was no fufpicion of prophanation in it, to fee them
ravely lay hands on one another, and bid one another reccive

the Hny ‘Ghott.

Wit you tell me finally, in oppofition to what has beent
faid, and that you may anticipate what remains to be faid, that
Vou, III. Uu laymen
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laymen are not only unauthorized, but quite unequal without
the afliftance of divines to the tafk I propofe? If you do,
I {hall make no feruple to tell you, in return, that laymen
may be, if they pleafe, in every refpe@ as fit, and are in one
important refpe& more fit than divines to go through this
examination, and to judge for themielves upon it. We fay
that the fcriptures, concerning the divine authenticity of which
all the profeflors of chriftianity agree, are the fole criterion of
chriftianity. You add tradition, concerning which there may.
be, and there is much difpute. = We have then a certain inva-
riable rule, whenever the fcriptures {peak plainly. Whenever
they do not fpeak fo, we have this comfortable aflurance,.
that do@rines, which no body underftands, are revealed to no
body, and are therefore improper objeéts of human enquiry.
We know too, that if we reccive the explanations and com-
mentaries of thefe dark fayings from the clergy, we take
the greateft part of our religion from the word of man,
not from the word of God. Tradition indeed, however
derived, is not to be totally rejected; for if it was, how:
came the canon of the feriptures, even of the gofpels,
to be fixed ? How was it conveyed down to us? Tradi-
tions of general fadts, and general propofitions plain and
uniform may be of fome authority and ufe. - But particular,
anecdotical. traditions, whofe original authority is unknown,
or juftly {ufpicious, and that have acquired only an appearance
of generality, and notoriety, becaufe they have been frequently,
and boldly repeated from age to age, deferve no more regard,
than do@rines evidently added to the {criptures under pretence
of explaining, and commenting them, by men as fallible as
ourfelves. We may receive the feriptures, and be perfuaded
of their authenticity on the faith of ecclefiaftical tradition ;
but it feems to me, that we may reject, at the {ame time; all
the artificial theology which has been raifed. on thefe feriptures

. by.




ALEXANDER POPE, E(g; 739

by do&ors of the church, with as much right as they reccive
the Old Teftament on the authority of jewifh fcribes, and
dodors, whilft they rejedt the oral law, and all rabinical lite-
raturc.

He who examines on fuch principles as thefe, which are
comformable to truth and reafon, may lay afide at once the
immenfe volumes of fathers, and councils, of {choolmen,
cafuifts, and controverfial writers, which have perplexed the
world fo long.” Natural religion will be to {fuch a man no
longer intricate 5 revealed religion will be no longer myfte-
rious, nor the word of God equivocal. ~Clearnefs and pre~
cifion are two great excellencies of human laws. How
much more fhould we expeét to find them in the law of
God ? They have been banifhed from thence by artificial the-
ology 3 and he who is defirous to find them muit banith the

rofeffors of it from his councils, inftead of confulting them.
He muft feek for genuine chriftianity with that {fimplicity of
fpirit, with which it is taught in the gofpel by Chrift himfelf.
He muft do the very reverfe of what has been done by the

perfons you advife him to confult.

You fee that I have faid what has been faid on a fuppofi-
tion, that however obfcure theology may be, the chriftiany
religion is extremely plain, and requires no great learning;
nor deep meditation to develope it. But if it was not o
plain, if both thefe were neceflary to develope it, 15 great
learning the monopoly of the clergy fince the refurrecion of
letters, as a little learning was before that aera ? Is deep me-
ditation, and juftnefs of reafoning confined to men of that
order by a peculiar and exclufive privilege ? In fhort, and
to afk a queftion which experience will decide, have thefe
mmen, who boaft that they are appointed by God to be the
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interpreters of his feeret will, to reprefent his perfon, and
anfwer in his name, as it were, out of the fan&uary *, have
thefe men, I fay, been able in more than feventeen centuries,
to eftablifh an uniform {yftem of revealed religion, for natural
religion never wanted their help, among the civil {ocieties of
chriftians, -or even in their own ¥ ? They do not feem to have
aimed at this defirable end. Divided as they have always
been, they have always fludied in order to believe §, and
to take upon truft, or to find matter of di{courfe, or to
contradi&t and confute, but never to confider impartially,
nor to ufe a free judgment. On the contrary, they who
have attempted to ufe this freedom of judgment have been
conflantly, and cruelly perfecuted by them,

Tae firt fleps towards the eflablithment of artificial
theology, which has pafled for chriftianity ever fince, were
enthufiaftical. They were not heretics alone, who delight-
ed in wild allegories, and the pompous jargon of myftery.
They were the orthodox fathers of the firft ages, they were
the difciples of the apoftles, or the fcholars of their difci les 5
for the truth of which I may appeal to the epiftles, and other
writings. of thefe men that are extant, to thofe of Cremens,
of Ienarius, or of Irewazrus, for inflance, and to the vifions

of Hermss that have fo near a refemblance to the productions
of Bunyan,

Tue next fteps of the fame kind were rhetorieal. They
were made by men who declaimed much, and reafoned ill,
but who impofed on the imaginations of others by the heat of
their own, by their hyperboles, their exaggerations, the acri-
mony of their ftyle, and their violent inve@ives. Such were

the
* N. B. I chufe to borrow thefe expreflions from CaLvin, in order to thew how.
much they afcribe who are fuppofed to afcribe the leaft to this order,
T Cal.inf 1. 4. c. 3 § Bacon’s Effays,




ALEXANDER POPE, Ef; 341
the Csrysostoms the Jeroms, an Hivarivs, a Crrir, and
moft of the fathers.

Taz lalt of the fteps I fhall mention were logical, and!
thefe were made very opportunely, and very advantageoufly-
for the church, and for artificial theology. Abfurdity in fpe-
culation and fuperftition in practice had been cultivated fo
long, and were become fo grofs, that men began to fee through:
the veils that had been thrown over them, as ignorant as
thofe ages were. Then the fchoolmen arofe. 1 need not dif—
play their charader, it is enough known. This only I will
fay, that having very few materials of knowledge, and much:
fubtilty of wit, they wrought up {yftems of fancy on the little
they knew; and invented an art, by the help of ArisTorLE, NOE
of enlarging, but of puzzling knowedge with technical terms,
with definitions, diftin&ions, and {ylogifms merely verbal :
they taught what they could not explain, evaded ‘what they
could mnot anfwer, and he who had the moft fkill in this art,
might put to filence, when it came into general ufe, the man
who was confcioufly certain that he had truth,. and reafon om.

his fide..

Tue authority of the fchools lafted till the refurreétion of:
fetters.  But as foon as real knowledge was enlarged, and the-
condu@ of the underftanding better -underftoed, it fell nto.
contempt. The advocates of artificial theology have had,
fince that time,. a very hard tafk. They have been obliged to
defend in the light what was impofed in the dark, and to ac-
yuire knowledge to juftify ignorance. They were drawn to 1t
with reluétancy. But learning, that grew up among the laity,
and controverfies with one another, made this unavoidable,,
which was not eligible, on the principles of ecclefiaftical policy.
They have done with. thefe new arms, all that great parts,

great
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great pains, and great zeal could do under fuch difadvantages,
and we may apply to this order, on this occafion, ¢ i per=
¢ gama dextra, &c.” But their Troy cannot be defended,
irreparable breaches have been made in it. They have im-
proved in learning and knowledge ; but this improvement has
been general, and as remarkable, at leaft among the laity as
among the clergy. - Befides which, it muft be owned that the
former have had in this refpe& a fort of indire& obligation to
the latter, for whilft thefe men have fearched into antiquity,
have improved criticifm, and almoft exhaufted {ubtilty, they
have furnifthed fo many arms the more to fuch of the others as
do not fubmit implicitly to them, but examine and judge for
themfelves. By refuting one another when they differ, they
have made it no hard matter to refute them all when they
agree: and, I believe, there are few books written to propa-
gate, or defend the received notions of artificial theology,
which may not be refuted by the books themfelves. I con-
clude on the whole, that laymen have, or need to have, no
want of the clergy in examining ; and analyfing the religion
they profefs.

Bur, I faid, that they are in one important refpe® more
fit to go through this examination without the help of divines
than with it. A layman, who fecks the truth, may fall into
error 3 but as he can have no intereft to deceive himfelf, {o he
has none of - profeflion to bias his private judgment, any more
than to engage him to deceive others. Now the clergyman
lies ftrongly under this influence in every. communion. How
indeed fhould it be otherwife ? Theology is become one of
thofe fciences which Seneca calls, ¢ fcientiae in lucrum exe-
“ untes:”’ and fciences, like arts, whofe objec is gain, are, in
good Englith, trades. Such theology is ; and men who could
make no fortune, except the loweft, in any other, make often

3 the
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the higheft in this; for the proof of which affertion I might
produce fome fignal inftances among my lords the bifhops.
"The confequence has been uniform, for how ready foever the
tradefmen of one church are to expofe the falfe wares, that is;
the errors, and abufes of another, they never admit that
there are any in their own : and he who admitted this, in foms
particular inftance, would be driven out of the ecclefiaftical
company, as a. falle brother, and one who {poiled the trade..

THus it comes to pafs that new churches may ke eftablifk-
ed by the diffentions, but that old ones cannot be reformed
by the concurrence, of the clergy. There is no compofition
to be made with this order of men. He, who does not be=
lieve all they teach in every communion, is reputed nearly as
criminal, as he who believes no part of it. He who cannot
aflent to the athanafian creed, of which archbifthop Titrorsox
aid, as I have heard, that he wifhed we were well rid, would
receive no better quarter than an atheift from the generality
of the clergy. What recourfe now has a man who cannot be.
thus implicit? Some have run into {cepticifm, fome into
atheifm, and, for fear of being impofed on by others, have im-
pofed on themfelves. The way to avoid thefe extremes, iss
that which has been chalked out in this introdudtion. We
may think freely, without thinking as licentioufly as divines
do, when they raife a fyftem of imagination on true founda--
tions 3 or as {ceptics do when they renounce all knowledge ;
or as atheifts do when they attempt to demolith. the founda-
tions of all religion, and reje¢t demonftration. As we think
for ourfelves, we may keep our thoughts to ourfelves, or,
communicate them with a due referve, and in fuch a manner
only, as it may be done without offending the laws of. our.

gountry, and difturbing the public peace.
I can--
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I canvor conclude my difcourfe on this occafion better
than by putting you in mind of a paflage-you quoted to me
‘once, with great applaufe, from. a fermon of Foster, and
to this cffe& : “ Where myftery begins, religion ends.” The
apothegme pleafed me much, and I was glad to hear fuch a
truth from any pulpit, fince it thews an inclination, at leaft, to
purify chriftianity from the leaven of artificial theology, which
confifts principally in making things that are very plain myfte-
rious, and in pretending to make things that are impenetrably
myfterious very plain. If you continue ftill of the fame mind,
I {hall have no excufe to make to you for what I'have written, and
{hall write. Our opinions coincide, If you have changed your
mind, think again, and examine further. You will find that
it is the modeft, not the prefumptuous enquirer who makes a
redl, and fafe progrefs in the difcovery of divine truths, One
follows nature, and nature’s God, that is, he follows God in
his works, and in his word ; nor prefumes to go further by
metaphyfical and theological commentaries of his own inven-
tion, than the two texts, if T may ufe this expreflion, carry
him very evidently. They who have done otherwife, and
have affeced to difcover, by a fuppofed feience derived from
tradirion, or taught in the {chools, more than they who have
not fuch {cience can difcover concerning the nature, phy-
fical and moral, of the fupreme Being, and concerning the
fecrets of his providence, have been either enthufiafts, or
knaves, or elfe of that numerous tribe who reafon well very
often, but reafon always on fome arbitrary fuppofition.

Mucs of this character belonged to the heathen divines, and

it 15, in all it’s parts, peculiarly that of the antient fathers, and
modern do&ors of the chriftian church, The former had rea-

fon, but no revelation to guide them ; and tho reafon be al-
3 ways
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ways one, we cannot wonder that different prejudices, and
different tempers of imagination warped it in them, on fuch
{ubjets as thefe, and produced all the extravagancies of their
theology.  The latter had not the excufe of human frailty to
make in mitigation of their prefumption. On the contrary,
the confideration of this frailty, infeparable from their nature,.
aggravated their prefumption. = They had a much furer cri-
terion than human. reafon, they had divine reafon, and the
word of God to guide them, and to limit their enquirics.
How came they to go beyond this criterion? Many of the
firft preachers were led into it becaufe they preached or writ
before there wasany fuch criterion eftablithed, in the acceptance
of which they all agreed; becaufe they preached or writ in.
the mean time, on the faith of tradition, and on a confi-
dence that  they were perfons extraordinarily gifted. Other
reafons fucceeded thefe. Skill in languages, not the gift of
tongues, fome knowledge of the jewifh cabala, and fome of
heathen - philofophy, of Prato’s efpecially, made them pre-
fume ‘to' comment, and under that pretence to enlarge the
{yltem of chriftianity, with as much licenfe as they could have
taken, . if. the word of man,. inftead of the word of God; had
been concerned, and they had commented the civil, not the
divine law.  They did this fo copioufly, that, to give onc:
inflance of it, the expofition of St. MaTTHEW's gofpel took up
ninety homelies, and that of St. Joun’s eighty-feven in the
works. of CurysosTom 3 which puts me in mind of a puritani-
eal parfon ¥, who, if I miftake not, for I have never looked:
into the folio fince I was a boy and condemned {ometimes to:
read in it, made one hundred and nineteen fermons. on the
hundred and nineteenth pfalm.

Now all thefe men, both heathens and chriftians, appeared
gigantic forms through the falfe medium of imagination, and:

Vor. III X x habitual:

#* Dr, ManTON,
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habitual prejudice ; but were, in truth, asarrant dwarfs in the

knowledge to which they pretended, as you and I and 2l
the fons of Apam. The former, however, deferved fome ex-
cufe : the latter none. The former made a very ill ufe of
their reafon, no doubt, when they prefumed to dogmatize about
the divine nature ; but they deceived no body. What they
taught, they taught on their own authority, which every other
man was at liberty to receive, or reje&, which as he approved
or difapproved the doétrine. Chriftians, on the other hand,
made a very ill ufe of revelation and reafon both. Inftead of
employing the fuperior principle to dire@& and confine the in-
ferior, they employed it to fan&ify all that wild imagina-
tion, the paffions, and the interefts of the ecclefiaftical order
fuggefted. This abufe of revelation was {o fcandalous, that
whilft they were building up a fyftem of religion, under the
name of chriftianity, every one who fought to fignalize him-
felf in the enterprize, and they were multitudes, dragged the
fcriptures to his opinion by different interpretations, para-
phrafes, and comments. Artvs and Nestorius both, pre-
tended that they had it on their fides : Atuanasivs and Cyris
on theirs. They rendered the word of God fo dubious, that
it ceafed to be a criterion, and they had recourfe to another,
to councils and the decrees of councils. He muft be very ig-
norant in ecclefiaftical antiquity, who does not know by what
intrigues of the contending facions, for fuch they were and
of the worlt kind, thefe decrees were obtained : and yet an opi-
nion prevailing that the Holy Ghoft, the fame divine Spirit who
dictated the fcriptures, prefided in thefe affemblies and dic-
tated their decrees, their decrees pafled for infallible dicifions,
and fandtified, little by little, much of the fuperftition, the
nonfenfe, and even the blafphemy which the fathers taught,
and all the ufurpations of the church. This opinion prevail-
ed, and influenced the minds of men, fo powerfully, and fo

4 long,
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long, that Erasmus,who owns, in one of his letters, that the wri-
tings of OzrcoLampapivs, againft tranfubftantiation, feemed
fufficient to feduce even the ele@, ¢ ut{educi pofle videantur,
¢ etiam eledti,” declares in another, thatnothing hindered him
from embracing the dodrine of OrcoLamrapius, but the
confent of the church to the other dodrine, ¢ nift obftaret
¢ confenfus ecclefiae.”” Thus artificial theology rofe on the
demolitions, not on the foundations, of chriftianity ; was in-
corporated into it, and became a principal part of it. How
much it becomes a good chriftian to diftinguith them in
his private thoughts, at leaft, and how unfit even the great-
eft, the moft moderate, and the leaft ambitious of the eccle-
fiaftical order are to affift us in making this diftin&ion, I have
endeavoured to fhew you by reafon, and by example.

IT remains then, that we apply ourfelves to the ftudy of the
firft philofophy without any other guides than the wor{:s, and
the word of God. In natural religion the clergy are uane-
ceffary, in revealed they are dangerous guides.
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