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522 FRAGMENTS or MINUTES

has been proftituted to conceal the ignorance, and to palliate
the errors of the moft illiterate, fuperftitious, and abfurd race
of men who ever pretended to a fyftem of things divine
or human.

LXXIV.

NALOGY is employed in this cafe as it is in the
other, and indeed in every cafe where theological pa-
radoxes, which are not a few, are to be defended. If analo-
gy itfelf, fuch asfome divines affume and reprefent it, could
be defended, there would be no cafe, wherein it ought to be
employed with all its force more than in this; for, furely, to
impute human paflions, even the worft of them, to the Su-
preme Being, is not further off from blafphemy, than it is to
afcribe to him a corporeal form, and the fenfations, and the
limbs, and the actions of a man. It is not true, tho it has
been afferted, that this analogy is obvious to every one, and
that no one can think on refletion that any of thefe paflions
can affect literally the divine nature®. Itis on the contraryas
true, that a multitude of good chriftians, far the greateftnum-
ber, believe at this hour that the divine nature is affected by
them, as it is true that a multitude of good heathens reprefented
to themfelves their gods and goddefies, even the father of gods
and men, under an human form, or conceived at leat, which
is much the fame, that thefe divinities took the human na-
ture upon them whenever either bufinefs or pleafure called
them to converfe and aét with the children of men. Let us
not imagine that any thing is too abfurd for men to believe
even on reflection. Heathen, jews, chriftians, have believed

* Vid. Serm. fupr. citat,
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the abfurdities I have mentioned; and great metaphyficians
and divines have believed this analogy*.. It would be tedious
to take notice of all that has been faid, ftupidly enough by
{fome, and not without a little air of plaufible ingenuity by
others, to eftablifh this notion. 1 fhall fay no more about it,
than my fubject requires neceflarily, and even that will be fuf-
ficient, 1 think, to explode a doérine, that may be turned
ftrongly againft revealed religion, and that cuts up the very
root of natural.

Avr the knowledge that God has given us the means to
acquire, and therefore all that he defigned we fhould have
of his phyfical and moral nature and attributes, if they may be

# The lord prefident of Scotland, who is no divine by profeffion, but fome
thing better, and more ufeful to fociety, deals however too much in divinity;
and the contagion of Hurcsinson’s writings and converfation makes him really
mad quoad hoc, for there is fuch a madnefs, notwithftanding all his faga-
city, good fenfe, and knowledge, In that ftrange book, which he has writ
in this delirium againft TinpaL, and which I have quoted fomewhere, he
fays very rationally, *that we ought to be amazed at the impudence of thofe
who pretend to decide what God is or is not, and what he can or can not do,
¢ from the notions they have framed to themfelves of his attributes, his na-
< ture and perfetion.” But he himfelf affirms, in the fame book, a multitude
of fa&s relating to the Deity, and to the whole oeconomy of divine provi-
dence, on the faith of jewith and chriftian reveries, and his own or his ma-
fter’s whimfies; juft as the others do on the faith of theirs. The cenfure,
therefore, which he paffes on them, may be juftly pafled on himfelf, unlefs
it can be fhewn, which it never can be, that what he advances is better proved
to be true in fact, than what they advance is demonftrated conformable to right
reafon. Type, emblem, and analogy are the common means to difguife the ab-
furdity both of the fadts and reafonings they maintain; the confequence of which
is abominable: for the vulgar may very well underftand literally, what is pre-
tended to be faid analogically only, of the Supreme Being, of his nature, and of
his proceedings, in the Bible ; fince this writer afferts it to be extremely plain,
that the language of the {criptures, which defcribes the Deitry’s actions, afiec-
tions, and inclinations in terms borrowed from the ufage, the fentiments, and
refolutions of men, is not fo figurative as it is generally fuppofed to be, and
that ‘we ought to underftand it fomething more literally, than reafoners are
willing to allow.

XX x o confi-
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confidered {eparately, as we are apt to confider them, and if
the latter and every thing we afcribe to thefe, are not to be re-
folved rather into the former, into his infinite intelligence,
wifdom,and power; all this knowledge, I fay, is derived from
~ his works, and from the tenor of that providence, by which
he governs them. We fee him in a refleéted, not in a dire&
light.  But, becaufe we cannot frame full and adequate ideas
of this fort, nor anfwer every queftion impertinent curiofity
may afk; will it follow that we have, properly fpeaking, no
knowledge at all of his attributes, nor of the manner in which
they are exercifed ? Every part of the immenfe univerfe, and
the order and harmony of the whole, as far as we are able to-
carry our obfervations and difcoveries, are not only eonformable
to our ideas or notions of wifdom and power, but thefe ideas
or notions were imprefled originally and principally by them
on every attentive mind; and men were led to conclude with
the utmoft certainty, that a being of infinite wifdom and power
made, preferved, and governed the fyftem. As far as we can
difcern, we difcern thefe in all his works; and where we can-
not difcern them it is manifeftly due to our imperfe@ion, not
to his. God cannot be in any inftance unwife nor impotent.
This now is real knowledge, or there is no fuch thing as
knowledge. We acquire it immediately in the obje&s them-
felves, in God, and in nature, the work of God. ~ We know
whatwifdom and power are: we know, both intuitivelyand by
the help of our fenfes, that fuch as we conceive them to be
fuch they appear in the work j.and therefore we know demon-
ftratively that fuch they are in the worker.

Waar then could a very refpectable writer® mean, when
he faid, {fpeaking of divine knowledge and wifdom, that God

* Archbith. King, ubi fupr.

muft
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muft either have thefe, or other faculties and powers equiva-
lent to them, and adequate to the mighty effects which pro-
ceed from them? It is plain he meaned by this {fuppofition,
in a cafe where nothing is afcribed but what ought to be a-
fcribed to God, to prepare the way for the fame fuppofition
in a cafe where he was to excufe the jewith theology, and his
own, for attributing in terms to God thofe affcétions and paf-
fions, which cannot be fo attributed without impicty. The
archbifhop would have had no need to run into thefe abfurdi-
ties, nor any temptation to advance fome ftrange paradoxes,

that he advanced on the foundation of an affumed analogical.

knowledge, if he had confined himfelf to refute one impiety,
that of the predeftinarians, without attempting to excufe
another. Our ideas of divine intelligence and wifdom may
be neither fantaftic nor falfe, and yetGod’s manner of know-
ing may be fo different from ours, that foreknowledge, as
we call it improperly in him, may be confiftent with the con-
tingency of events, altho that which we call properly fore-
knowledge in ourfelves be not {fo. But he reafons about the
effential natural attributes of God as if he reafoned about
thofe that we call moral, in which way of reafoning there is
great and manifeft error. T he former are fixed, uniform, and
fpecific natures, that want no equivalent; and that are cer-
tainly adequate, fince the mighty effe&s that are produced
proceed from them, They may be perceived more or lefs in
different cafes, but in no cafe will they vary,even inappearance
and in human apprehenfion, from what they are. Like the fun,
they may appear fomtimes in the full effulgence of their bright-
nefs, and fometimes behind thofe clouds which the eye of hu-
mman reafon cannot pierce. But ftill, like the light and heat of the
fun, tho differently perceived, they will appear the fame. The
latter are not fuch fixed, uniform, fpecific natures to human
:I.ppr::lzcnﬁon. They are rather affumed nominal natures,

not
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not manifefted by God in his government of the world as
clearly and as determinately, as the phyfical attributes of wif-
dom and power are in the whole {yftem of his works; but
framed into abftra& general notiens by the human mind to
help itfelf in .the moral confideration of human a&ions, and
applied to the Supreme Being that we may reafon more di-
{tin&tly, if not more truly, about his nature, and the difpen-
{ations of his providence. We ought to attribute all con-
ceivable perfections, without doubt, to the {upreme all-perfect
Being. We can never raife our conceptions of this kind too
high. They will remain, after all our efforts, vaftly inade-
quate.  Nay if we fuppofe them lefs fo, or puth abfurdity to
the utmoft and fuppofe them adequate, yet ftill they will re-
main very infufficient criterions by which to judge in many
cafes, as men prefume to do in all, of thefe perfeétions in the
exercife of them. The reafon is plain. God aéts according
‘to a multitude of relations unknown to us. He aés relatively
to his fyftem, we judge relatively to ours.

InTo fuch oppofite paradoxes are divines tranfported by
prefumptuous reafoning and whimfical refinements, whilft
they pretend to teach us the knowledge of God and of heavenl y
things, that fome of them affirm dogmatically, and without
any regard to truth, which they facrifice readily to maintain
an hypothefis, that the moral attributes are in God juft what
they are in our inadequate, fluGuating ideas, and that God
himfelf appeals to man- for his proceeding conformably to
them: and fome again are fo far from falling into this, that
they fall into a contrary extreme, and would perfuade us
that the attributes of God are all alike inconceivable to us as
they are in themfelves, and can be known no way except by
analogy; which is not to know them at all: for knowledge,
which refts in analogy, ftops thort, and is not knowledge.

The
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The firft of thefe opinions has done infinite hurt to all reli-
gion, and has turned it into fuperftition every where, and
in every age. The laft has not been of much fervice to chri-
ftianity, as I apprehend; and furé I am that it will leave the
objection, made to the jewifh fcriptures on account of the ima-
ges under which they reprefent the Supreme Being, jult where

they find it.

Here let us draw one line of feparation, among others, be-
tween natural and artificial theology. By that we are taught
to acknowledge and adore the infinite wifdom and power of
God, which he has manifefted to us, in fome degree or other,
in every part, even the moft minute, of his creation. By that
too we are taught to afcribe goodnefs and juftice to him wher-
ever he intended that we fhould fo afcribe them, that is, wher-
ever cither his works, or the difpenfations of his providence
do as neceflarily communicate thefe notions to our minds, as
thofe of wifdom and power are communicated to us in the
whole extent of both. Wherever they are not {o communi-
cated, we may aflume very reafonably that it is on motives
ftrictly conformable to all the divine attributes, and therefore
to goodnefs and juftice, tho unknown to us, from whom fo
many circumftances, with a relation to which the divine provi-
dence ads, muft be often concealed; or we may refolve all
fuch cafes into the wifdom of God, and, refigning ourfelves to
that, not prefume to account for them morally. Thus we
follow God, and pretend to have knowledge of his moral cha-
racer, no further than he pives it; no further than thefe abf-
tra&, or general notions, which we colle& from the proceed-
ings of his providence, are confirmed by the fame.

LXXV.
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