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528 FRAGMENTS or MINUTES

LXXV.

UT we are taught a very different leffon in the fchools
of artificial theology. In them all the notions of thofe
obligations, under which men lye to one another by the con-
ftitution of their nature, are transferred to God; and an ima-
ginary connection between his phyfical and moral attributes
is framed by very precarious reafonings 4 priori; all of which
are founded on that impertinent fuppofition, that moral fit-
nefles and unfitnefles are known, by the eternal reafon of
things, to all rational beings as well as to God. They go
turther. As God is perfed, and man very imperfe&, they
talk of his infinite goodnefs and juftice as of his infinite wii-
dom and power, tho the latter may preferve their nature with-
out any coneeivable bounds, and the former muft ceafe to be
what they are, unlefs we conceive them bounded. Their na-
ture implies neceffarily a limitation in the exercife of them.
Thus then the moral attributes, according to this theology,
require infinitely more of God to man, ‘than men are able, or
would be obliged, if they were able, to exercife to one ano-
ther; greater profufion in beftowing benefits and rewards,
greater rigor in punithing offences. This whole fyftem of
God’s moral obligations, or of divine ethics, being raifed a
priori, and not 4 pofteriori, is a {yftem of the duty of God to
man: let the blafphemy of this expreflion be charged to the
account of thofe who make it proper and neceflary to be ufed,
in order to expofe their do&rine. It is a {yftem of what he
ought, or is obliged by his attributes to do; and not a fcheme
of what he has done. It prefcribes to God, and the difpen-
fations of his providence are acquitted or cenfured as they are
conformable or not conformable to it.
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Tue makers of this {yftem have gone ftill further, and have
attributed to the Divinity not only the perfections, but the
imperfetions of humanity. Superftition improved by philo-
{fophy fucceeded that which was rude and unfyltematiled ; and
learning and knowledge finifhed what ignorance had begun.
When they faw that the conftitution of things, and the order
of providence did not anfwer the notions of goodnefs and ju-
flice in all the extent, in which they-thought it was fit to
afcribe thefe notions to a Supreme Being, contrary notions
ftood ready to take the place of thefe; and, fince they could
not afcribe them all to one, they afcribed them to feveral di-
vinities. From hence a good and an evil god, the ditheifm
of philofophers. From hence that univerfal polytheifm, a
principal ufe of which was to account for the phaenomena of
nature, and for the government of the moral world. The
moral chara&ers of pagan divinities differed, like the moral
chara&ers of men; and, to make thefe chara&ers complete, the
{fame paffions were afcribed to both : one nation, nay one man
was favored by one god, another by another; and as there
were parties on earth, there were parties in heaven.  But here
we muft diftinguith between the theology of the jews and that
of other nations. The jews, with more inconfiftency and not
lefs profanation, dreffed up the one Supreme Being in all the
rags of humanity ; which compofed a kind of motley charac-
ter, fuch as foolith fuperftition, and mad enthufiafm alone
could afcribe to him, and fuch as no man, who believes him
to be an all-perfed Being, can hear without horror.

TrE moft barbarous nations had the moft barbarous deities
generally, and the gods feem to have been civilifed no fafter,
than their adorers were, and even not fo faft, nor in the fame
proportion: for we know by experience, that fuperftition can

Vou. V. Yyy maintain
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maintain barbarity in religious policy, among thofe who are
the furtheft from it in civil. ‘The antient Chinefe, it is faid,
reprefented. the Supreme Being, the lord of heaven and
carth, for fo they called him, as the giver of all good*
as an obje& of adoration and of gratitude, to whom their
emperors offered up the firft fruits of the corn they had fowed
with their own hands. * But the antient nations, of whom
the hiftories and traditions with which we are better acquainted
{peak, reprefented the divine nature like that of their own
tyrants, ‘The divine favor was to be obtained by impor-
tunate fupplications, by ‘magnificent prefents, and by all the
external fhew of fervice, and pomp of adulation. Their
gods too, like their tyrants, were prone to anger, and hard
to be appeafed. Nothing lefs than bloody facrifices of beafts,
of men, of children, could appeafe them; and the notion of
rendering them propitious by putting other creatures to death
being ‘eftablifhed, we are not to wonder, if the greateft of-
fenders grew the moft devout. * In this refpe they had better
quarter from gods than men, tho Seneca fays, that it coft
more' to afluage the wrath of their gods, than the rage of their

tyrants, ¢ ut fic dii placentur quemadmodum ne homines
“ quidem faeviunt.”

Ir we would own the truth, we fhould be obliged to own
that this kind of propitiation is much more repugnant to all
our notions of juftice, than any of thofe inftances of {fuppofed
injuftice which divines and atheifts charge on God; and yet
it continued to be the conftant pradtice of the jews at the
{ame time as they boaft that God was their king, and relate
the terrible judgments that he executed, and that they exe-
cuted by his command; er with his approbation, perfonally on
one another, and perfonally for theix own fakes on other

® Scien. Sin.

people.
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people. Thus they blended together at once, in the moral
character of Ged, injuftice, cruelty,and pa 1'ti.1]it)‘ They made
him an obje& o (da more, than of awe and reverence, and
their religion was a fyftem of the rankeft {fuperftition; for no-
thing can be more true, than what St. AusTIN quotes fome
where from Varro, that they who are religious revere, and
the fuperftitious fear God™,~ The faint would have done well
to have applied this true maxim to certain abominable doc-
trines of his own, and to have learned from an heathen to
eorrect his own theology. But the truth is, that chriftianity
preferved in many refpedts a ftrong tang of the fpirit of ju-
daifm, as judaifm had taken, and incorporated in the firft in-

flitution of it, many of the rites and obfervances at leaft of

Acgypt: for I will not fay that the legiflator, who was in-

ftruted in all the wifdom of the Aegyptians, took the belief

of one God from the dodtrine of the Theban dynafty, as
different in that refpe& from the polytheifm of the other
Aecgyptians, as that ot the jews was; tho I might fufpect that
he did formuch more reafonably, than a Very ¢ able writer in-
finuates that the jews might inftruct other nations in the moft
excellent philofophy, and that natural religion was originally
built on the religion revealed to themt. 1hc ceremonies of
the law of Mosgs in'the wor fhip of God were retrenched, and
a more inward devotion, a more reafonable fervice were efta-
blithed : - tho even this devotion and this {ervice retained an air
of that enthufiafm which prevailed among the prophets, or
preachers of the jewifh church, on whom the fpirit of God
was {'uppofcd to defcend. 'Ihe 51111' eme Being took a milder

appearance {feveral w ays among cl hriftians. His favor was con-
fined no longer to one people; all man! kind were conftrued

* Varro ait, Deum . a religiofo vereri, a fuperftitiofo timeri.
+ Vid. Def. of revealed Rel. by Conve. p. 406.
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by this new theology to be of the feed of Asranam, and they
were all included in the new covenant. The Mefliah came,
and God did for fallen man what he would not do for fallen
angels, according to a remark of archbifhop Tirrotson. He
{fent his only {fon, who is one and the fame God with himfelf,
into the world to fuffer an ignominious death, and by that fa-
crifice to redeem all the fons of Apam from the confequences
of his wrath, which the {in of Apam had entailed on the whole
race of mankind. ~Ghriftian theology difcovers in this myfte-
rious proceeding, the love of God toman, his infinite juftice and
goodnefs. But reafon will difcover the fantaftical, confufed,
and inconfiftent notions of jewith theology latent in it, and
applied to another fyftem of religion. This love will appear
partiality, as great as that which the jews affumed that he had
thewn in preferring their nation to all the nations of the earth.
This juftice will appear injuftice in all the circumftances of
the fall, and in the redemption of man by the propitiatory
facrifice of an innocent perfon. This goodnefs will appear
cruelty when it is confidered that the propitiation was made
by tormenting, and {pilling the blood of the vi&im; and in
thort injuftice and cruelty will appear inconfiftently united in
this circumftance, that mankind could not have been redeem-
ed if the jews had received, inftead of crucifying the Meffiah;
and yet that they were rejected then, and have been punifhed
ever fince, for not receiving, and for crucifying him.

Ox the whole, the moral charadter imputed to the Su-
preme Being by chriftian theology differs little from that im-
puted to him by the jewifh. ~The difference is rather apparent
than real, and if the effe@s of fudden and violent anger are
imputed to him in one fyftem, thofe of flow and filent re-
venge are imputed to him in the other. The God of the Old
Teltzment rewards and punithes vifibly, and fignally here:

1 he
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he terrifies often by his anger, he reforms fometimes. The
God of the New, makes little difference here between thofe
whom he approves, and thofe whom he difapproves ; fo
little that he is charged with injuftice for it: but he lies
in wait to punifh the latter hereafter with unrelenting
vengeance and eternal torments, when it is too late to ter-
rify, becaufe it is too late to reform. Divines would be
therefore under a double obligation to reconcile thefe paf-
{ions to the idea of an all-perfe& Being, if that was poffible.
But becaufe it is impoflible, they take the part of denying,
againft the exprefs terms of their {criptures, that he has any
fuch paffions. They quote contradictory paffages, which were
defigned®, they fay, to make us underftand that thefe repre-
fentations are imperfe&, and to keep us from imagining that
the things {poken of are in the fame manner in God, in which
any of thefe paffages exprefs them: as if inconfiftency could
preferve from error, or be an excufe for it. ‘They fay very
truly, that it would be abfurd to underftand the reprefenta-
tions literally: but they argue very precariouily, when they
conclude from thence that they were not intended to be fo
underftood.  Is it lefs repugnant to human reafon to afcribe
the human paffions to the divine nature, than it is to impute
to God many other things which our theology imputes to
him? I recall them not in particular. This only I will fay,
and you muft own, that it cannot be hard to conceive, how
the jews and the firft chriftians came to entertain fuch abfurd
notions, by any man, who confiders that in the moft enligh-
tened ages, and at this hour, the greateft part of the chriftian
church believes that the fame propitiatory facrifice, which
Curist offered upon the crofs, is daily oftered up for the liv-
ing and the dead on ten thoufand altars at once, and that

they eat and drink the very fame body and blood. Well
* Archb. ch,‘ ubi fup.

might
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might the jews, and the firft chriftians believe in contradic-
tion to their reafon, when an infinite number of lcarncd men,
and great philofophers believe in contradi&ion to their reafon
and their fenfes both.

Wz have obferved above how: this noftrum of analogy is
applied to purge off the literal meaning of thofe paflages
which aferibe to God the form of man. Like a mounteback’s
panacaca, it will have no better {uccefs when it is applied to
purify thofe that afcribe the human paflions to him, Arch-
bithop King*, for L think it worth my while to quote no
other writer in favor of analogy, anfwers the objetion made
to this doctrine, ¢ that if it be true all religion may- be loft in
“ mere figures,” by faying ¢ that there is great difference
¢ between this analogy and what we call figure. That the
¢ ule of the laft is to reprefent things, otherwife well known, fo
 as to magpnify, or leflen the ideas we have of them, to
‘ move our paflions, and to engage our fancies; by which
““ means. they are often employed to deccive us. But. that
¢ the ule of divine analogy is to. give us notions of - things
‘¢ where we can have no direét knowledge.” = Now it {cems
to me that analogy is figure,’ or it is nothing ; and that, if it
is figure, it is of the kind of thofe which are employed to
deceive us.  The ufe of figure is not only to illuftrate, and
adorn things known, but to help our conceptions, and to:in-
troduce things knowable into, the mind, ~ When it is not em-
ployed to any of thefe purpofes, to the firft by oratorsand poets,
or to the laft by philofophers, figurative ftyle is filly, unmean-
ing talk, or itisimpofition, and fraud. We may be deceiv-
ed by it, no doubt ; but we cannot be deceived long, if the
ufe of it be confined to things that are knowable by us. He

* Ubi fup.

who
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who s not able to tell us without any figure, what he means
by the figure lie employs, will neither deferve, nor have the
attention of men of fenfe; and; befides; in matters that are
l\nc-)wablc by us, we may difeover the propriety, or impropriety
of it by our owh refearches.

Tue cafe of analogy is very different. Itisa {imilitude, or
refemblance of an objeét with fome diverfity, as the {chool-
men fay very intelligibly. But then the affertors of it fay, that
this objec is not to be known otherwife by us, and that we
muft be content to know it this way, or not at all. If this
affumed divine andlogy differs from other fignres, therefore, it
differs in this, they cannot deceive long, this may deceive al-
ways. No, fays theology: it never can deceive, becaufe thefe
analogical notions of the divine nature are communicated to
us’ by God himfelf i his word. But who does not fee, that
this falls mnto the dbfurdity mentioned above? A theift doubts
of the authenticity of this word, becaufe fuch notions are con-
tained init.. A’divine juftifies the notions, becaufe they are
contaitied i it.  To want external proof fufficient to confli-
tuteé this authenticity, and to have internal proof turned againft
it, would be too much.  The weaker the former is, the more
neceffary it becomes to defend the latter. But then it is de-
fended by fo many arbitrary affumptions, and forced interpre-
tatiois, that a bible, without a comment, can be reconciled
neither to itfelf, nor to' what we know of phyfical and moral
natire; and that, with a cotnrent, it is in a multitude of in-
f¥arices the word of man, rather than the word of God. There
are not only things myfterioufly, but things untruly exprefled
i it.  In one cafe, God has fo little regard to the weakneéls
of our capacities, that his language is far above all human
conception : “in the other, it defcends to that of the moft il-
literate ages, and of the moft ignerant people among w];on}

2 ; thele
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thefe {criptures were writ, compiled, or publithed. In the
former, we are told that he defigns to exercife our faith, which
is the angular ftone of every inftituted religion: in the latter,
that he was pleafed to {peak according to vulgar error, that
he might be the better underftood ; as if the {upreme intelli-
gence, the God of truth, could ftand in need of an expedient
to which no philofopher would think himfelf reduced.

LXXVI.

T is ftrange to obferve that fuch a writer, as archbifhop
King, thould recommend his favorite analogy as the pro-

per, and necefary, the ufual and general method of teaching,
and inftructing mankind, and of leading them to knowledge,
after he has affumed over and over, that all our knowledge of
the divine nature and perfe@tions refts on thefe notions folely,
and can be carried no further. When we are inftruéted by
analogy, by comparifon, by figure in one word, on other oc-
cafions, it is in order to arrive at the knowledge of matters
knowable. Knowledge that was to reft in thefe, would not
be deemed knowledge, nor even that which we might think
we acquired by reafoning from them; for demonftration can-
not arife from real and much lefs from afflumed fimilitude nor
figure. It muft be eftablithed on intuitive, or fenfitive know-
ledge. ~The reafon is obvious. Similitudes may be affumed,
and figures employed falfely. We muft go beyond them, and
reafon independently of them, to know whether they lead us
totruth, or not; for the anger of God may be as improper an
tmage, as that of his hands and feet, and there may be, as
doubtlefs there is, in one reprefentation no more proportion,
nor refemblance, than in the other. Analogy confifts of fome
fimilitude and fome diverfity.  As faft as we perceive this fi-
militude
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