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which latter character they may feem to leffen over modeftly
the dignity of their own order, and to raife that of the laity
too high.--But I am athamed to have faid fo much on this
{ubject.

LXXVIL

affumed is not fufficient to excufe the literal attribution

of thofe human paflions to the divine nature, which are the
difgrace of ours; that there is little or no difference in reality
between one and the other of thefe attributions, whatever
there may be in appearance, to an inattentive or prejudiced
mind; and that anger and revenge were afcribed by the jews
to the Supreme Being as literally as compaflion and mercy,
as literally as injuftice in this life is afcribed to his providence
by atheifts and divines, or the juftice of it in another is afferted
by the latter. The falfe conceptions, and the licentious rea-
{fonings about the divine nature and providence, that have been
mentioned, as well as many more, proceed chiefly from the
do&rine which teaches that the moral attributes are the fame
in God as they are in our ideas, that the eternal reafon of
things, by which he acts, is open to all rational beings; and
confequently that we are competent judges of his moral pro-
ceedings towards us, fince we arc competent to determine
what his moral chara@er requires. But thefe falfe conceptions
and licentious reafonings may proceed likewife from the ana-
logical doctrine, as contrary as it appears to the other; for
by afcribing to God not human notions and paffions, but
fomething, whatever it be, equivalent to thefe, Kinc might,
‘ho he does not, reafon as dogmatically as CLARKE, a priori,
‘-om what the creator and governor of the world ought to do
in

I micuT have concluded fooner, that an analogy arbitrarily
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in thofe qualities, to what he has done which is condemned,
and to what they affume he will do which is juftified, and
rendered his fole juftification. On fuch conceptions, and
fuch reafonings, the do@rine of future rewards and punifh-
ments has been eftablithed, as it is il taught. Had it been
taught in terms more general, and lefs defcriptive; had
the punifhments been reprefented, for inftance, like the re-
wards, to be {imply fuch as eye never faw, nor ear heard, nor
the heart of man could conceive; it might have been main-
tained in credit, and have had an univerfal and real influence
perhaps, to the great advantage of religion, even fince the
days of fuperftition and ignorance were over.  But befides the
abfurdity of fuppofing that God infli&s eternal punithments
on his creatures, which would render their non-exiftence in-
fnitely preferable to their exiftence on the whole, as every
one who has not the rage of paradoxes about him muft admit;
I apprehend that an air of ridicule has been caft on this doc-
trine by preferving all the idle ‘tales, and burlefque images
which were propagated in thofe days, and have been pre-
ferved in thefe by the united labors of nurfes, pedagogues,
painters, poets, and grave divines. I need not enumerate in-
ftances. They are enough known, and they have done fo
much to take off the {olemnity, and to weaken the authorit
of this do@rine, that the man, who was induced to difbelieve
a God by ferious and pathetic difcourfes ajzgaiﬂﬂ' his goodnefs
and juftice in the government of this world, would be hardly
reclaimed to theifm by an hypothefis which refembles fo near-
ly that mythologia de inferis he had laughed at {o often.

SiNce our divines have thought fit to rifque the belief of
an all-perfect Being, the creator and governor of all beings,
on this hypothefis, they fhould have made it at leaft as plau-
fible to the reafon of mankind, as their obje&tions are made
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in fome degtee to his reafon, tho much more to his affections
and paflions; and on which they have appealed, in concert
with the atheifts, to this reafon, and even to experience.
They fhould not have {hewn themfelves {fo much more con-
cerned for this hypothefis, than for the fundam “1t:11 demon-
ﬁr;‘;tf‘d principle of all religion, as to make, if ligy could,
the hypothefis pafs in fome fort for the (‘cmu, ration, uqd
the demonftration for the prothchs They do llLtI\_. lefs
when they attempt to prove that there is no God |, if there is
no future ftate; inflead of infifting that fince there is a God
there may be a future flate. The ftoics afferted * ,that if
there was a God, there was divination; and if there was divi-
nation, there was a God. ¢ Reciprocantur ifta: i divinatio fit
« dii funt; fidii fint, divinatio eft.” TurLry might have
added in their name, * {1 divinatio non fit, nec dii funt.”
But the heathen philofopher was on this O(_\,‘dluﬂ a better
theilt, than fuch a chriftian divine as CLarxE.

AnotaEr obfervation equally true, but not quite {o obvious,
requires to have it’s place here, and to be a littlé more déves
loped. \amml rcligion ds that original revelation which God
has made of himfelf, and of his will to all mankind, in the
conftitution of things, and in the order of his p:(_r\h.’u‘-mc.
Whatever is thus revealed is within the reach of our faculties;
and the fame reafon which he has given us to improve the
phyfical, he has given us to improve the moral fyftem of our
lives. Neither of them is improved equal ]) ; of \vlm h many
apparent caufes, and fome that would be tl thou oht
refined and too hypothetic 1}, may 1
apply their reafon the moit to the ;
beft for their own well being both here, and hereafter on the

{U}.‘:l‘ﬂfitl{)n of a future ftate. It would not be hard to fthew
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one lefs inftru@ed than you are, that human reafon is able to
difcover, in this original revelation, every conceivable duty
that we owe to God as our creator, and to man as our fellow-
creature. It would be ealy to fhew that this fyftem of duty
is fully proportioned by infinite wifdom to the human ftate, and
to the end of it, human happinefs. Natural religion is there-
fore relatively perfec; and if it was fo unrelatively, it would
be very imperfe&. It is therefore immutable as long as God
and man continue to be what they are, as long as we ftand in
the {fame relations to him, and to one another. God cannot
change; and to fuppofe that the relations of mankind to him,
or to one another, may, or have changed, is to afflume arbi-
trarily, and without any proof, that can be urged in a difpu-
tation of this kind. If it does not follow neceffarily from
hence, fure I am it follows probably, that God has made no
other revelation of himfelf, and of his will to mankind. I do
not affert that he has made no fuch particular revelations, as
I did not prefume to affert that there are never any particular
interpofitions of his providence: but this I will affert, that if
he has made any fuch, the original and univerfal revelation
muft be the foundation, and the criterion of them all. Let
it be, for argument’s {ake, that God, who knew from all eter-
nity what the ftate of mankind and of every focicty of man
would be at every point of time, determined to deal out his
revelations by parcels, as legiflators are forced to make new
laws, and new rules of government that are adapted to cir-
cumftances unforefeen by them ; inftead of making a fyftem
of moral law, when he created moral agents, that might anfwer
his whole purpofe in all circumftances of time, place, and
perfons; juft as he made a phyfical fyftem of laws for the other
part, the inanimate part of his creation. Let this be affumed,
for argument’s fake, tho it be not in any degree fo agrecable
to the notions of infinite knowledge and wifdom as the con-
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trary opinion: it muft be affumed at the fame time, that
there is nothing in any of thefe pofterior revelations incon-
{iftent with the firft, even in appearance and to our apprehen-
fions; or it muft be afflumed that God himfelf, the {fupreme
wifdom, is inconfiftent, or gives occafion to his rational crea-
tures to think that he is fo.

I reafon very unwillingly, and not without a certain awe
on my mind, when I preftime to {peak of what God may, or
may not do, as familiar as this practice is to many. But if it
be free from prefumption in any cafe, itis fo when we endeavor
to expofe that of fuch men as thefe, and may be faid rather
to refute their doétrines, than to advance dogmatically any of
our own. I {peak in this manner when I fay, agreeably to
the moft clear and diftin@ ideas I can frame, that as God, the
{fupreme truth and reafon, can neither pronounce nor imply
any thing that is falfe; or abfurd, condefcenfion to our ca-
pacities; {o he will, in condefcenfion to thefe capacities, make
no revelation to us by his word, which fhall be even in ap-
pearance, and to human apprehenfion, inconfiftent with what
he has revealed of himfelf, and of his will by his works.
revelation, and all that is contained clearly in it, is an ob
of knowledge. Other revelations, which we affume to
made by his word, and which we receive on the word of
arc objeés of belief. Now it would be repugnant to the
vine wifdom that he fhould perplex our knowledge
cafe, or weaken our belief in the other, by fuggefting i
fiftent ideas of his nature, or his will. You will have |
perhaps, to fay that things, which appea

1
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1
tion inconfiftent with the firft, would not appear fuch, if we
could comprehend them clearly and fully. But you will 1
learn this leffon, if you confider that the commor difty
of things contrary to reafon, and things abov
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e R e s el e I Y




546 FRAGMENTSo MINUTES

employed, on this occafion, to any purpofe that will avail. If
things ‘contained in any aflumed revelation are inconfiftent
with the religion of nature, they are moft certainly contrary
to reafon, fince the religion of nature is colle@ed by reafon
from the known conftitution and relations of things, and from
the known order of providence. They are therefore to be re-
jected. If the things contained in any fuch revelation be
above reafon, that is, incomprehenfible, I do not fay in their
manner of being, for that alone would not make them liable to
this objection, but in themfelves, and according to the terms
wherein they are communicated; there is no criterion left by
which to judge whether they are agreeable, or repugnant to
the religion of nature and of reafon. ‘They are not, therefore,
to be received : and he who infifts that they fhould be received
independently of this criterion, falls into the abfurdity already
mentioned.  He fuppofes them reconcileable to the original
revelation God has made in his works, becaufe they are con-
tained in his word; whereas it is incumbent on him to fhew
that thefe very things are fo many internal proofs of the au-
thenticity of this revelation, by thewing that they are all re-
concileable to the other. Divines themfelves agree to this,
or they mean nothing, when they take fo much pains to re-
concile them to it, in order to conclude, according to their
ufual method, that a thing is, whenever they imagine they
have,praved that it may be, or have faid enough to make
others bélieve fo.

It has been made a queftion, whether God can, confiftent-
ly with his goodnefs, his juftice, or even with his wifdom,
give fuch fecundary revelations as are affumed on particular
occafions, or without any aqccafion and fufficient reafon for
them ; and whether he can, confiftently with the fame attri-
butes, after leaving his human creatures for a great number of

2 ages
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ages under the law of their nature, by which nothing but
morality was prefcribed, and nothing but immorality forbid,
impofe new and pofitive precepts, the precepts of mere will ?
The queftion has been agitated with equal prefumption on
both fides, perhaps; and certainly with much {ophifm, and
more evafion than argument, on one fide. I enter not into it.
I ftand on the ground I kave already made, and infift, that
the law of our nature is perfet, relatively to our fyftem, and
muft be immutable as long as this fyftem continues. I infift
therefore, that it cannot be altered : but I may admit, for the
point is not clear enough to oblige me to it neceffarily, that
things entirely and exactly confiftent with it may be {fuperadded
toit by the fame divine authority, tho not in a manner equally
authentic ; and that pofitive precepts may be given about
things which are indifferent by the law of our nature, par-
taking neither of morality nor immorality, and which become
obligatory as {oon as they are enjoined by fuch pofitive pre-
cepts. Notwithftanding thefe conceflions it will remain true,
that every inftituted religion is dependent on natural religion,
and fhould be made fubfervient to it.

Tury all boaft that they are fo, but experience fhews that
the very contrary is true. They confift chiefly of articles of
faith that go far beyond all the knowledge we can acquire ;
and of external rites, ceremonies, and pofitive duties, that
have no relation to thofe of the moral kind, which are all in-
cluded in the precepts of natural religion. Now it is truc 1n
fa&, that to believe thefe articles of faith, and to pradtife thefe
external duties, are reputed in all thefe religions the moft ef-
fential parts of them: fo that a good man and a devout man
may be always different, and are often oppofite characters ;
fo oppofite, that I fufpect no two charaéters would be found, if
they could be nicely ‘examined, in a great number of perfons
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to go together fo feldom. This might be exemplified in
many inftances, but in none more ftrongly than in that of the
jews. No nation {fo exa& in obferving fafts and feafts, and fo
{uperfiitioufly zealous in the practice of every ceremony of a
law that abounded with ceremonies. But no nation {o un-
hofpitable at the fame time, no people fo uncharitable, nor
fo ablolutely ftrangers to that fundamental principle of natural
religion, univerfal benevolence.

LXXVIII.

T were much to be withed that the fame reproach could
not be made in any degree to the profeflors of chriftiani-

ty. But I apprehend that they too muft pafs condemnation
on this head. The do@rine of a future ftate of rewards and
punifhments was eftablithed, no doubt, in the chriftian, as in
every other {yftem of inftituted religion, to enforce natural,
that is, the firft, the moft authentic, and as we may fay the
miftrefs of all religions, fince they {thould be all fubfervient to
her. But this do&rine is applied, in every communion of chri-
ftians, as much to enforce matters of metaphyfical fpecu-
lation, or pofitive duties, or forms of worfhip which are
neither parts of natural religion, nor have any neceflary con-
nection with our moral obligations, as it is applied to enforce
thefe. The miftrefs is fet on a level with the fervant, and the
fame regard is paid to one as to the other. But why do I
fay the fame, when it is manifeft that much more regard is
paid in many inftances, and in the application we {peak of
here particularly, to the latter than to the former? Metaphy-
{ical {peculations, pofitive duties, and forms of worfhip can
have no merit any further than they contribute to maintain,
and improve in our minds an awful fenfe of the majefty of
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