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SECLION E

there was fomething in Mr. Locxr’s difcourfe concerning
. the reafonablenefs of chriftianity, very repugnant to what
T have advanced about the knowledge of the one true God,
and to what I fhall have occafion to fay, on another occafion,
about the ignorance of natural religion, under which it is fup-
poled that mankind labored before the coming of Chrift. I
thall not anticipate the fecond point, but fhall beftow fome
more refle@ions on the firft ; in order to judge,whilft the fubject
is frefh in my mind, whether I ought:to retraét any thing that
I haye faid to you in converfation, or that has fallen from my
pen upon the fubje@. If it appears, on examination, that my
notions are not fo well founded in fa®, and in reafon, asthofe
of this great man in the prefent cafe, I fhall fubmit with plea-
fure toan authority, that I refpect extremely in all cafes; and
if it appears that they are better founded than his in both, one
ufeful leflon will be the refult of this examination. We fhall
learn how unfafe it is to take for granted any thing, in matters
efpecially which concern, or which are thought to concern,
religion, that we have not ourfelves examined, and how inex-
cufable it is to do this in cafes wherein we may be able, witha
little pains, to judge for ourfelves.

I HAD finithed the laft effay before I recollected, that

Tae firft article of natural theology, in which the heathen

~ were deficient, according to Mr. Locke, was the knowledge

of one God, maker of all things. He admits, at the fame
B.h 2 time,
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time, that the works of nature, in every part of them, fuffi-
ciently evidenced a deity; and that, by the impreflions of
himfelf, God was cafy to be found. Thefe affertions do not
feem very confiftent, and therefore it is added, that the world
made {o little ufe of their reaforn, that they faw him not----
fenfe and luft blinded their minds. But the rational, and
thinking part of mankind, he confefles, found the one fu-
preme, invifible God, when they fought after him. If this be
true now, as it is moft certainly, the heathen world made as
good ufe of their reafon, for ought I can fee, as the chriftian
world. In this, it is not the irrational and unthinking, but
the rational and thinking part of mankind who feek, and find
the true God; and juft {o we are told, that it was in the other.
Befides, if this be true, it follows, that this great and funda-
mental article of natural theology is difeoverable by a due ufe
of human reafon; and Mr. Lockr acknowledges accordingly
again, that God was found by the wife and virtuous, which is
a limitation of no great fignificancy to his purpofe, fince the
vicious would have fought him in no ftate of mankind, nor the
toolith have found him. But fays this writer, the wife and
virtuous had never authority enough to prevail on the multi-
tude, and to perfuade the focieties of men, that there was but
one God. If he had proved, as well as affirmed this, he would
only have proved, what no man denies, that fufficient means
to reclaim men from polytheifm and idolatry, and to eftablifth
the belief of one God, appear to have been wanting in general,
and to a great degree, as far as the memorials we have of an-
tient nations can thew., He would not have proved, that the
light of nature was infufficient, nor that the religion of nature
was defedtive in this refpect. He would not have proved, what
he had in view to eftablifh, that the belief and worfhip of one
God was the national religion of the Ifraelites alone, and that
it was their particular privilege, and advantage, to know the

true
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true ‘God, and the true worfhip of him; whilft all other
nations, from the beginning, adored the hoft of heaven, as
Eusesius afferts very confidently, tho he is far from proving
it,

Eusesius took much pains, and ufed much art, I might
fay artifice, to fpread an opinion that this knowledge, and all
good theology were derived from the Jews, and from their
{criptures; nay that the philology, and philofophy of the
whole learned world were purloined from thence, and the
heathen were plagiaries, who lighted their candles at the fire
of the fan@uary, as fome modern Eusesius or other, GaLE,
I think, exprefles himfelf. Josernus had gone before Ev-
szpius in the fame defign: for thus far Jews and Chriftians
made their caufe common, and he had begun to falfify chro-
nology, that he might give his nation a furprifing antiquity.
Eusesivs did the fame, and without taking the trouble of
defcending into particulars, many of which are acknowledged
by learned and orthodox writers, I may fay, that from that
time to this, or to the time when by the revival of letters, and
the invention of printing, which made the knowledge of anti-
quity more eafy and common, much the fame practice was
continued with much the fame fuccefs. Antient memorials
have been forged and altered for this particular purpofe, mere
affumptions have been delivered as faés, and nothing has been
neglected to give not only antiquity, but illuftration, to a na-
tion that never had much of the latter out of their own writ-
ings, and thofe of chriftianity. As the hiftory of the Jews
was committed to the care of their fcribes; fo the propagation
of every learned fyftem that could tend to the confirmation of
it, by reconciling anachronifims, and by coloring improbabi-
lities, has been the charge of a particular order of men among

Chriftians, who had the monopoly of learning for many ages,
and
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and who have had a great fhare of it fince. This has been
impofed on the bulk of mankind, prepared by their prejudices
to acquiefce under the authority of great names, and: frighten-
ed from examining by the enormous piles of greck, and latin,
and eaftern languages, in which fuch authors feem to entrench
themfelves.

NorwitasTaNpiNG this, I will fay, and, if I know any
thing, I fay it on knowledge, that thefe entrenchments are not
tenable. They cannot be battered down always, perhaps, by the
fame arms by which they are defended, but fure I am they
may be undermined, and he who fearches their foundations
will find that they are laid on fand.  Joserrus, and Eusesius
will be of great ufe to him, againftthemfelves, Their writings
are repertories of valuable fragments, and of fuch as would be
more fo, if more credit could be given to the fidelity of thofe
who cite them. I have fometimes thought, that we might ap-
ply properly cnough to the jew, and the chriftian author, what
La Bruvere fays, in his charaé’cers, of Peravwrr, that he quoted
fo many paffages from antient writers, whilft he attempted to
prove the fuperiority of the moderns, that his works were read
for the fake of thefe paffages.

TaiNkING in this manner, I could not fail to be. furprifed
when I found fuch affertions, as are mentioned above, in a
treatife writ by Mr. Locke. The common herd of writers co-
py one another in every point that makes for their common
caufe, about which alone, and notabout truth, they feem to be
concerned. They aflirm over and over fo pofitively, and fo long,
things deftitute of proof, or evident falfities, that even the laft
grow into belief, accordirtg to the practice of the court of Rome,
as father Paut reprefents it, in her ufurpations. I fhould not
have eafily fufpected Mr. Locke of fuch a proceeding, nor of

affirm-




ESSAY THE THIRD. 191

affirming dogmiatically what he had not fufficiently examined.
Buit He has writ below himfelf in this inftance, by going out of
his way, and has affumed the {pirit of thofe who write on
the fame fubje&, much like Sir Isaac NrwToN, who loft
himfelf in the vague probabilities of chronology, after having
purfued with fo much fuccefs the certainty of mathematical de-
monftration.

I meppLE not here with any thing that is {aid concerning
that clear knowledge of their duty, which was wanting to
mankind, as Mr. Locke affirms very untruly, before the
coming of Chrift, nor with the theological part of this treatife.
1 confine myfelf to thefe propofitions, that all the heathen
were in a fate of darknefs, and ignorance of the true God,
and confequently that the belief and worfhip of one God was
the national religion of the Ifraelites alone. Now here I ob-
{erve a want of that precifion, which this great man is fo careful
to keep in all his other writings. As he does not diftinguith
enough the want of a fufficient knowledge of natural religion,
and the want of fufficient means to propagate it, which he ra-
ther confounds in all he fays about them, fo he ufes thefe two
expreflions, the true God, and one God, as if they were ex-
adly fynonymous ; whereas they are not really fo, and the ex-
planation, and juftification of the diftinétion, in the prefent
difpute, will fet the matter on a very different foot. It is not
unity alone that conftitutes the complex idea, or notion of the
¢rue God. There is, there can be but one fuch Being, and

et a monotheift may be as far from the knowledge of the true
God as the rankeft, and moft fuperflitious polytheift. I hayve
taken notice, in the precedent effay, how the belief of one
God, and of many, was reconciled in the heathen theology
feveral ways; and what 1 have touched tranfiently, may be
feen made out fully in the intelletual fyftem. A polytheift,

who
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who believes one felf-exiftent Being, the fountain of all ex-
iftence, by whofe immediate or communicated energy all things
were made, and are governed, and who looks on all thofe other
beings whom he calls gods, that is, beings fuperior to man,
not only as inferior to the Supreme, but as beings all of whom
proceed from him in feveral fubordinate ranks, and are appoint-
ed by him to the various ufes and fervices for which he de-
figned them in the whole extent of the divine occonomy ; fuch
a polytheift, I fay, will approach nearly to true theifm, by
holding in this manner nothing that is abfolutely inconfiftent
with it: whilft the monotheift, who believes that there is but
one God, and afcribes to this God, whom he fhould conceive
as an all-perfe& Being, the very worft of human imperfe&ions,
is moft certainly ignorant of the true God, and as oppofite to
true theifm as the atheift, nay he is more injurioufly {o. Mr.
Locke would have done like himfelf, if he had made thefe re-
flections before he had joined in the common cry 3 and he might
have thought, perhaps, in that cafe, that the coming of CHrisT
was neceflary to give the Jews true notions of God, as well as.
to convince the Gentiles of his unity.

InsTeAD of this, he takes the common opinion for granted,,
fuppofes what is in queftion, and does not fo much as attempt
a proof. He fays indeed, that  there was no part of mankind
« that had a greater light of reafon, or that followed it
¢ farther in all forts of fpeculations, than the Athenians; and
“ yetwe find, he adds, but one SocraTEs amongft them that
¢ oppofed and laughed at their polytheifm and we fee
¢ how they rewarded him for it.”  He quotes in the fame place
the reproach that St. Pavr made to this people. ¢« Ye men
“ of Athens, I perceive that in all things ye are too fuperfti-
““ tious, for asI pafled by, and beheld your devotions, I found
“ analtar with this infeription, To.THE UNKNOWN Gop.” ¥f

thele:
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2 thefe were meant for proofs of what ke afferts, they were un-
luckily chofen. Matter of fa& is miftaken in one, and in
neither of them is there the leaft color of argument. SocraTErs
was fo far from oppofing the religious worfhip eftablifhed at
Athens, that he held it to be the duty of every citizen to fol-
low the religion eftablifhed by the laws of his city, as we know
upon good authority, that of Xexorson ; and if we turn to
the Euthyphro,in PraTo, we fhall find him declaring, in his
zeal for polytheifm, againft all the traditions which he judged
to be unworthy of the gods, tho they were believed, and re-
{pected by the vulgar. This was his crime. He neither op-
pofed, nor laughed at polytheifm, tho he certainly believed the
unity of the Supreme Being. But the zeal of bigots in thofe
days, as in ours, made it no lefs criminal to reject the abufes
of religion, than to profefs atheifm ; and a faction in the ftate
took advantage of this, to put him to death.

Bur if we fuppofe, for argument fake, that he was put to
death for oppofing and laughing at polytheifm, and idola-
try; if the Athenians were fuperftitious, as they were un-
doubtedly, and if they dedicated an altar to the unknown
God, what will all this ferve to prove ? It will prove only that
men are apt, and even the moft judicious fometimes, to erect
their fcanty knowledge of a few particulars into a {fuppofed
general, and certain knowledge of any fubjeét. A little tra&
of land paffes with them for the whole world, two or three na-
tions for all mankind, and two or three thoufand years for all
antiquity. ~Are we able to compare the Athenians very exactly
in this refpect, or in any other, with the people who florithed
at the fame time, and of whom we have {fome accounts in
hiftory, and tradition? How much lefs are we able to compare
them with fo many other nations, of whom not fo much as the
names are come down to us, or were known to them? What

You. IV, Cc argu-
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argument then can be drawn from the polytheifm, idolatry, ~
and fuperftition of this little ftate, to that of the whole world,
which is the point to be proved ? or from the Athenians in the
days of SocratTes, or St. Pauw, even to the Athenians them-
felves in the ages whereof the priefts of Sais talked to Sovrow :
nay to the whole race of mankind in thefe, and ftill more an-
tient ages; for even thefe were not deemed the firft ?

I mieuT leave the argument here, fince the author of the
reafonablenefs of chriftianity offers no other proofs of the fads
he advances. ButI think my felf obliged to juftify my opinion
fo contrary to his, and to that of the whole crowd of fcholars,
on whofe authority he refts.  Great men take great liberties,
and expe& to be believed on their words, and the difciples of
Mr. Locke have as good aright, as the difciples of any philofo-
pher, to ufe the @lic #py.  But for'me; who cannot allow it to
any in matters which I am able to examine, and who fhould
think myfelf obliged to give my reafons even for agreeing with
him in all fuch matters, it feems ftill more incumbent upon me
to give thofe which induce me to differ from him ; and 1 fhall

do fo, without repeating much of what has been faid by me al-
ready.

I save faid in the former effay, and I have given my rea-
fons for it, that I do not believe mankind difcerned the unity of
God in the firft dawnings of knowledge. But the impreflions
of the Creator arefo ftrongly marked in the whole extent of the
creation, and theidea of an all-wife,; and all-powerful Being, firft
caufe of all things, is fo proportienable to human reafon, that
it muft ‘have: been received irito the minds of men as foon as
they began to contemplate the face of nature, 4nd to exercife
their reafon in fuch contemplations ; and ‘this was long before
the commencement of any traditions that we find out of the

books
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books of Moses.  Prophane memorials thew us the whole
world, and facred memorials except the patriarchs, and the
Tfraelites alone out of this dark fcene, involved in polytheifm,
fuperftition, and idolatry. But ftill, both facred and pro-
phane concur in thewing us fome gleams of light that break thro
thefe clouds, fome notices of the knowledge, and worfhip of
the true God, that were kept up among the fons of men.
They appear faintly, and veryimperteét they were in thefe times,
perhaps, carly to us, tho late with refpect to the beginning of
our mundane, and human fyftem. But flill they appear, and
give us fufficient reafon to colle&t from their appearances, much
more than they thew us immediately.

It is ftrange to obferve how unwilling ecclefiaftical writers
and divines are to admit this truth; and it is often provoking
to obferve that they, who have no more pretence to be believed
about their own religion, than the heathen writers about theirs,
prefume to contradi& what the latter of thefe affirm about their
faith, in oppofition to the inve@ives of chriftian writers, tho
they appeal to the antient do&tors of paganiim whom they
do not appear to have interpolated, nor under whofe names
there is no pretence to fay that they have impofed any {purious
books on the world; both which accufations are evidently true
of our chriftian writers in the firft, and, as we commonly fay,
the pureft ages of chriftianity. It is ftranger ftill to obferve
how little regard the fame perfons pay, upon this head, even to
the opinions of the greateft faints, and moft learned men of
their own church. I could quote many inftances. Let one
fuffice. Tt fhall be taken from St. AusTin, who anfwering a
paffage of Faustus the manichaean *, wherein he makes the
belief of one Supreme Being the common badge of pagans,
Jews, and Chriftians, does not allow indeed that the Chriftians

# Tib. 20. -
Gc'2 took
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took the opinion of a divine monarchy from the heathens, but
is forced to allow that thefe were not {o given up to falfe gods,
as to lofe the belief of the one true God, from whom every
kind of nature proceeds *,

Tur polytheifm, fuperftition, and idolatry of Egypt appear
{fo monftrous in the light in which we view them, that they
furnifh the principal topics of every declamation againft the
theology of paganifm; and yet I perfuade my felf, that the
knowledge and worfhip of God in his unity, had prevailed
even there in times unknown to us. Let it be confidered that
the Greeks, thro whom all our prophane anccdotes concerning
this country have been conveyed, were not much acquainted
with it, nor had reforted to it in fearch of knowledge till the
reign of Psammiricuus, thatis, till feventeen or eighteen cen-
turies after the eftablithment of this monarchy, dating this
eftablithment only from MeNes, and bringing him down as low
as he is dragged by Marsuam. THALEs, SoroN, and Py-
THAGORAS went thither nearly about the fame time, in the
reign of Croksus at {ooneft ; or in that of Camsyses at lateft.
By this chronology it appears, that an immenfe fpace of time,
fufficient for many revolutions in religion and government,
was elapfed before the Greeks had the means of being well in-
formed about either ; and the antiquities of Egypt might be as
obfcurely, and imperfedly feen by thefe firft philofophers, who
went thither, as the greek antiquities are by us. We may
puth this confideration farther, and fuppofe that the fame poly-
theifm, fuperftition, and idolatry that they found eftablithed
in Egypt, were eftablifhed there in the time of OreHEUS, fix
or feven hundred years before, or even in the time of Cecrors,
Capmus, Danatis, or ErREcTHEUS, Who are faid to have carried:

— Gentes non ufque adeo ad falfos deos efie dilapfas, ut opinionem amitte-
rent unius veri Dei, ex quo eft omnis qualifcunque natura,
colonies,
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colonics, letters, and civil inftitutions into Greece two or three
hundred years {ooner than OrPHEUS carried religious rites and
myfteries thither: and there will remain ftill behind all thefe
events, an antiquity more than {fufficient for one revolution in
theological opinions, and in religious worfhip at leaft, and per-
haps for more than one.

I am willing to grant more than Eusesius, orany onc elfe
has proved, and yet this conceflion will only thruft the aera of
egyptian polytheifm and idolatry back into a greater anti-
quity. It will not give any grounds to affert, like EusEsius,
that the Egyptians were polytheifts, and idolaters, or profeffed
a fort of religious atheifm from the beginning, nor that the
Ifraclites alone knew, and worfhipped the true God. It may
lead us perhaps to opinions very oppofite to thefe, and much
better founded on prophane, for I {hall not yet confider the fa-
cred authority that is alledged for them, and that is more fo in
appearance than reality. - The more antient the eftablith-
ment of polytheifm and idolatry in Egypt Is agreed to have
been, the ftronger the argument grows, that may be drawn from
thofe notices that we have in our moft authentic accounts of
egyptian theology, of a purer faith and worfhip. The belief
of one fupreme, invifible, and incomprehenfible Being, Creator
of all things, muft have been once firmly fettled in the minds
of that people, when fo many ages of prevalent polytheifm
and idolatry were not able to root it out, nor to efface the traces
of the worfhip of him. Public profeflion, and practice, the
outward fyftem of religion, was altered, and the purity of it
corrupted many ways, and by different motives. DBut nothing
except conviction could have preﬂ-:rved, from time immemorial,
in the fecret theology, or inward dorine of the Egyptians,
this fundamental article of all true religion, the exiftence of one

Supreme Being, Crcator, and Monarch of the univerfe, and .
this
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this article was fo preferved. Whatever errors the Egyptians,
or their {cholars the Greeks; admitted into their theology, this
opinion tinctured every theiftical fyftem: and even they who
held the world to be eternal, like Arrstorre and others, held
the world, and the deified parts of it to be {o, not as felt-exiftent,
but as eternal effeé@s of an eternal caufe. ArisTorin argues
in his metaphyfics againft the folly of {uppofing more principles
than one, and nothing can be more exprefs than the dodtine
of Prorinus on this point, where he diftinguifhes between prio-
rity in the order of time; and priority in the order of nature,
and makes the world coaeval with God no otherwife, than as
light is conceived to be coaeval with the fun.

Tk belief of one Supreme Being may appear the more evi-
dently to have been that of the Egyptians, publicly profefied
in the moft antient times of that monarchy, and held at all
times in their {ecret theology, from this confideration, that it
was brought from thence by the firft of the Greeks, who went
thither for inftruétion, and that the fame do@ritte was held by
the laft of thofe who had ftudied this philofophy.  Tuavzs,
and Pyraacoras, to fay nothing of Prato here, who came
long after, brought it into Greece, difguifed indeed under
hieroglyphical and myftical reprefentations, but yet too plain-
ly taught to be miftaken for the contrary dodtrine, . ANAXAGO-
RAS made a more public ufe of it by his writings, and has
gone away with the honor of being the firft of the Greeks who
introduced a nous, or mind, into the cofmopoeia. But Ta-
LEs was of the fame opinion as ANaxagoras, and Eusesrus
quotes very unfairly what this philofopher faid of water, as of
the firft principle of all things, without making any mention
of that intelligence who framed all things of water according
to Tuares *.  'This notion of a fuid chaos, which we know
to have been very general, by Prurarcs and by other autho-

* Cic. de Nat, Deor. . 1. rities,
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ritics, was very mofaical too, and points up to an egyptian ori-
ginal. The founder of the ionic fect had it from thence moft
certainly, and Moszs too, if we give any credit to SimPLICIUS,
who fcrupled not to declare, as I find him quoted by Dr.
CupwortH, that the pafiages in the firft of Genefis about the
creation of the world were taken from egyptian traditions.
He called them fabulous, becaufe he was a zealous afferter of
the cternity of the world. But his authority will not make
them pafs for fuch. Moses, who had been inftruéted in all
the wildom of the Egyptians, might believe them true upon
much better grounds. Nay more, he might be direGted, if
you pleafe, by infpiration to take from them his belief of the
beginning of things. Upon the whole, it is plain that the Su-
_preme Being, the maker of the world, was acknowledged by the
egyptian theology at the firft period that has been mentioned.

To prove that the fame doétrine was derived from the fame
fource, by the laft of thofe who applied themfelves to the ftudy
of egyptian theology, I {hall content my felf to bring Jamsri-
cus forward; a very myfterious writer indeed, and yet plain
enough to eftablith what we contend for. He anfwers the
queftions PorpayRY had afked of Anzso, under the name of
Apammon the mafter of Aneso. He was a Syrian, a very
Jearned man, and much more capable, probably, than any
Egyptian of that age to give a body of their divinity. Now
welearn by the eighth fection of the book he wrote on this occa-
fion, that the egyptian philofophy fuppofed a multitude of ef~
fences, -as they exprefled themfelves, and a multitude of diffe-
rent principles of thefe effences, from whence I am apt to think,
that Pyruacoras borrowed hisnumbers, and PraTo his ideas.
"They carried their inquiries beyond all the bounds of human
knowledge, and they difputed, as we do now, about words.
But fill it is manifeff, that thefe effences, or principles, were

deemed
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deemed fubordinate to the firft caufe ; for before them all, and
before their firft god and king the fun, they acknowledged a
Being, the fountain of all being, the root of all intelligible
ideas. From this Being proceeded, according to this theology,
¢« explicuit fe” in Gavg’s tranflation, that being who is his
own father, fufficient to himfelf, the God of gods, the father
of effences from whom all exiftence flows. This was the doc-
trine which Mercurivs TrismecisTus taught, and thefe were
the principles he placed before the actherial, empyreal, and ce-
leftial deities, concerning whom he wrote a great number of
volumes. That this is a rhapfody of nonfenfe, I agree moft
readily.  But it may not be lefs genuine for that, and it is fuf-
ficient for my purpofe; fince it eftablifhes the unity of God even
more precifely, and lefs myfterioufly than the Athanafian creed.

Tuar greek metaphyfical refinements helped to render the
egyptian theology lefs intelligible, I fhall not controvert; tho

he muft pafs for a dogmatical pedant, who prefumes to affirm,
that they did fo, and pretends to be a competent judge of the
matter. But fure I am, that the orthodoxy of it, in this great
point, is better proved by this quotation from Jamsricus, than
the fuppoled monftrous heterodoxy of it by any authority Eu-
sEB1Us brings to juflify his charge.. He affirms very pofitively,
in the third book of his evangelical preparation, that no other
gods, befides the ftars, were acknowledged even in the hidden
theology of the Egyptians; that the creation of the univerfe
was afcribed to the vifible fun alone, and all things depended,
according to it, on fatal neceflity, and on the influence of the
ftars, without the intervention of any incorporeal being, any
efficient reafon, God, gods, orinvifible intelligent natures. To
maintain this ftout affertion, he quotes a frag,icnt of Porray-
RY'’s letter to ANEBO, and triumphs muchin it, tho it makes
nothing to his purpofe, It proves that Cuagremon, and fome

other
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other writers had induced PorrryrY to doubt concerning this
article of the egyptian creed, and that he writ to his prieft to
be informed of the truth. CHAEREMON Wwas an egyptian, and
had been a prieft, as Axeso was; for neither the comic poet,
nor any other of that name, can be the perfon intended, as it
fecems to me. Porpuyry might poflibly know nothing more
of him. Hisauthority, therefore, appeared fufficient to make
Porpuyry inquire. But it was not fufficient to make Eusk-
srus affirm, in flat contradiétion to {fo many better authorities,
and even to his own in other places. This Cuaeremon, I be-
lieve, was he who had accompanied Arrivs GaLLus in his
voyage from Alexandria higher up into Egypt, and had been
derided for his ignorance and arrogance by the whole compa-
ny. Strapo had been one of this company, and Evsesrus
had read the feventeenth book of his geography, without
doubt, wherein an account is given of this important perfon.
1t is fhameful, therefore, to fee him quoted for the true notions
of egyptian theology. There were fome philofophers and
learned men in Egypt, very probably, in the time of CHAERE-
mon. But the colleges of thofe antient philofophers, under
whom Eupoxus and Praro had ftudied, were defert; or if
they remained, they were become {feminaries of priefts, who
took care of facrifices, performed the other rites of fuperftition,
exercifed all the craft of their order, and took no pains to im-
provethemfelves and others in knowledge. EusEsius {hould
have remembered, that if Cuaeremon’s authority was good
again{t the Egyptians, it was of fome force and weight againft the
Jews, which he would have been as unwilling to admit as Jose-
pius,who accufed Craaeremon for this reafon of impofture, un-
lefs he had avowed in this cafe a maxim,which he and JoserHus
have done little elfe than avow in others, that the fame teftimo-
ny is good when it makes for them, and bad when it makes
againft them. . Eusesius {hould have remembered, when he

Vor. IV. Dd derided
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derided the comment of Porrryry on the verfes attributed to
Orrrrvs, and when he afked how the author, whoever he was,
could fing of God, or mean that eflicient mind that created
the univerfe, who had never heard of any fuch do&rine? He
fhould have remembered, I fay, that he begged the que-
ftion, and fuppofed what he had not proved againft the
pagans.

It has been obferved already, that the unity of a Supreme
Being muft have been once a firft principle of egyptian religi-
on, fince it pierced thro fuch an immenté feries of polytheifm,
fuperftition, and idolatry. Here we may obferve to the fame
purpofe, that all the metaphyfical and theological refinements
of Egypt and Greece, were not able to remove this angular
ftone of true theifm. When metaphyfies and theology are
made {ciences, and thele {ciences become the profeffions of or-
ders of men, who increafe their confideration in the world, or
advance their temporal interefts by creating an appearance of
myftery where there is none, or by increafing it where it s, the
fimplicity of religion will be loft of courfe, and natural theolo-
gy will be transformed into artificial. We may find examples
to confirm this truthin the chriftian {yftem, and I much doubt
whether the evangelifts would underftand the epiftles of St.
Pau, tho one of them was his fcribe, or St. Paur the works
of St. AusTin, tho the faint took fo much of his theology
from the apoftle.  This happened in the egyptian {yftem of re-
ligion; but this fundamental article, the unity of God, was
preferved, tho darkened and perplexed by the engraftments-
made upon it. Such were thofe which may be found in
Praro, and in the latter platonicians; fuch were thofe
which I have, and others which I might have cited from
Jamericus. But in all of them the exiftence of a Supreme
Being, the Being of beings, the God of gods, the fountain

of
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of all exiftence, the root of all intelligible ideas, was ac-
knowledged.

May one not think, without being too hypothetical, that
we fee in the anecdote Prutarcu * relates concernirig the belief
and worfhip of the people of the theban dynafty, the laft
ftage of orthodox faith, and of natural religion in Egypt?
They adored the one God eternal, invifible, not like to any
vifible objed@s, nor to be reprefented by them. I ufe Mr.
Locke’s words, for if he had intended to defcribe this faith
and worfhip from PLurares, he could not have done it more
exactly, and yet this is the defctiption of that God who was
not known, according to him, till the light of the gofpel ma-
nifefted him to the world. He might have afferted juft as tru-
ly, that no men but the Jews kiew how to read and write,
before the coming of Chrift, becaufe many of them knew it
ill, asthey do to this day, and fome of them did not know it
at all. ' :

At what time the true God was thus publicly known and
worthiped in the upper Egypt, it is impoflible to determine.
But we fee in the hiftory aferibed to Moses; that he was known
in the lower Egypt, and the neighbouring eountry of the Cha-
naanites in the days of Asraram. The adventures of this patri-
arch and his fon, when their wives were taken from them,
are told in feveral chapters of Genefis a little confufedly, but
however they ferve to eftablifh this fact. No man, who reads
the twentieth chapter of Genefis, can doubt, whether it was
the true God, or not, of whom the author meant to {peak,
and who appeared to the firft of the AstmerEcus ift his fleep.
It has been faid, T know; on this occafion, that God manifeft-
ed himfelf fometimes to thofe who were not in his alliance, or

* Pelsipe & Osirine.
Dd 2 cove-
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covenant, but that he did this always for the fake of his own
people. He did it then, at this time, to preferve Saran’s
chaftity. Be it fo. But ftill he manifefted himfelf on this im-
portant occafion. The king of Gerar knows him, and appeals
to his juftice. God is pleafed to declare that the king’s inten-
tions were not criminal, and that he had therefore kept him
{rom the commiffion of the fin, a very unneceffary reftraint,
{urely, fince the king did not intend to commit it, - fince his
intentions were not criminal. God commands, the king obeys,
Azramam intercedes, and ArmverecH is reftored to the power
of begetting, and his wife and his concubines to the power of
conceiving children. The fame, or whichis more likely, fome
other ApimeLecH had taken warning, and therefore as {foon as
he knew that Resecca was the wife of Isaac, he threatened
death to any man, who fhould prefume to lie with her, and
bring {o great a fin on him, and his people. He followed
Isaac to Berfabea, and there this king, his minifter, and his
general defired to make a folemn league with him, becaufe they
knew that the Lord was with him *. The reafon they gave,
to induce him to confent, was not only that they had done no
hurt to him, nor his, but that they had fent him from Gerar,
with the blefling of the Lord +. Is the true God pointed more
directly out any where in the fame book? Do not the Apime-
LecHs acknowledge him, and condu® themfelves, on this
occafion, as one of the patriarchs might have done.

Mzrcuisepeca muft not be forgot in this place. A thou-
fand idle guefles have been made, and various fables invented
about him. St. Paur, in his epiftle to the Hebrews, fhews
great cabaliftical fkill on this fubje&, and grounds on fuch for-
ced allufions as might pafs in the fchool of Gamarizy, the

* Tecum effe Dominum.
I+ Dimifimus auétum benedictione Domini,  Gen. vi, 26.

leaft
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Jeaft conclufive reafoning that was ever heard out of it. " The
book of Genefis fays little of this king and prieft, but enough to
thew, that the true God was known to others befides the jew-
ith line of patriarchs; and before the Ifraclites were a people.
He was of egyptian race, as fome have afferted without any

ounds, I believe, of hiftory or tradition, but not without an
air at leaft of probability. In all cales, he was prieft of the
moft high God, as well as king of Salem. As fuch he blef~
ed Asramam; as fuch the father of the faithful received his
blefling; as fuch he paid him the tithes of his plunder, which
is a title, by the way, for carrying the divine right of tithes far-
ther than the moderation of the church has hitherto carried
it *. Since he was a prieft of the true God, as well as king of
Salem, or Jerufalem, are we to believe that his fubjeéts were
all idolaters? The fuppofition cannot be reconciled to common
fenfe; and fince it cannot, fure I am that the propofitions I
combat cannot be fo, nay I have the authority of the bible on
my fide. 1 fhall have it fo again before I have done.

Ir I would proceed now, as learned men prefume to do very
frequently, and without the leaft {cruple, I might venture to
affirm, on thefe foundations a little extended and improved,
not only that the true God was known by the Egyptians,
and by fome of the people of Paleftine before the vocation of
Apramam, but that this patriarch, who became the father of
the faithful, tho faid to have been bred an idolater, learned
this orthodox faith in Egypt, and the neighbouring countries,
if he was fo bred in his own. But I am not {cholar enough to
prefume to affirm on wild conjecture. I dare go no farther
than fufficient probability leads me, and fufficient vouchers fup-~
port me. With thefe on my fide, I might go on te {hew,

* What is here faid, is fid on the authority of St. Pavr; for if we believe Mo-
sgs, it may be that MeLcrisepEcH paid tithes to ABRAHAM.
that
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that the unity of a Supreme God was taught both by the chal-
dacans, and the magi, and might reft on the proofs brought
by Cupworrw in his intellectual {yftem, by Hipg in his trea-
tife concerning the religion of the antient Porfians, and by other
authors, leaving critics, who are not able to fubvert the {yftems
of thefc writers, to nibble at fome particular circumftances.
But I choofe to leap at once to the extremity of the Eaft, and
to fhew by anecdotes lefs common, that a nation, lately known,
had, in as great, or even a greater antiquity, the fame
faith.

Tae nation I mean is the Chinefe, who will not be fufpect-
ed, one would think, of having had any communication with
the Ifraelites, tho I would not anfwer for fuch antiquaries as
Huerius, nor others of that ftamp. The Chinefe have their
pentateuch as well as the Jews, and one volume of it is as old as
Four the founder of their empire. Two other volumes contain
records as old at leaft as the deluge, and the two laft are colleti-
ons from other antient monuments publithed by Conrucius,
who lived fix hundred years before Curist, and was therefore
elder than Espras. The chinefe {cholars, as proud of the an-
tiquity of their nation as ever any of thofe who difputed former-
ly about theirs could be, might difregard our moft antient tra-
ditions, and look on Mosss as a modern hiftorian. They
might found their incredulity on their credulity, and their po-
fitivenefs on their ignorance ; which is the general cafe of bi-
gots in the Weft, aswell asin the Eaft. But for us, who have
the happinefs to live in this inlightened age, and who pretend
to examine every thing, and to judge according to evidence,
we fhould have no good grace to rejeét the claflical books of
the Chinefe. They come to us upon as good original authori-
ty as that of the Jews, they contain as few things that are
repugnant to the general obfervation and experience of man-

kind
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kind as any other antient records, and much fewer than fome;
and they have been preferved in a manner that gives them a
fingular authenticity, into which I will net enter, becaufe it
would lead me far, “and might caufe fome invidious compari-

{ons *.

Turs authenticity is fo well eftablifhed, that the atheifts in
China are forced to fubmit to it, and tho their advantage would
be to rejeét thefe books, they endeavour, by all the artifice of
fophiftry, to draga meaning out of them, which may feem
to fet the opinion of antiquity on their fide. ‘The antient
fages among the Chinefe, like thofe of other nations, delivered
their do@rines in fhort apophthcgms, in parables and allegories.
They who followed were not fo laconic, but even they dealed
much in figure; and allegory allegorifing, allegory very often
by way of explanation, the fenfe, which was at firft obfcure,
grew to be worfe than obfcure. It grew to be litigious. ‘Fhe
paraphrafcs and commentaries multiplied, the difputes increaf~
ed, and the labor onevery {ide has been to confirm different
and oppofite opinions, by different expofitions of the fame text.
The language, as well as genius, of this people has helped to
increafe the confufion, not o much indeed as if thefe books had
pafied thro feveral languages, but ftill a great deal from the
fearcity of words, and the neceflity of fupplying this defect,
when they {peak by numberlefs infle@ions and toncs of voice;
and when they write by numberlefs points and accents.

A jesurr, who reftored the miffion in the laft century, af-
ter it had been fome time interrupted by the authority of the
overnment; took a-methodwhich itis to the prefent purpofe to
mention. He engaged in the difpute that was carried on be-
tween the theifts and the atheifts, and maintained in. coneert

* Vid. Scien. Sin. &c.

with
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with the former, that the antient Chinefe believed and wor-
thiped one God. = This God, the God of their fathers, denied
by fome, forgot by more, and almoft unknown, he declared
to be the God whoife revelation, and whofe will he came to
publith among them. Neither he, nor thofe who followed
him have made many real converts to chriftianity, nor per-
fuaded that people to believe that his religion was in former
times eftablithed amongft them, tho many pious frauds have
been employed for that purpofe. - But in the other part, there
has been lefs difhiculty, and more fuccefs, for the ftate of the
difpute feems to have ftood thus. )

A pring called Xam Ti, which words fignify the Supreme
King, appears in all their antient books to have been worfhiped
as the difpenfer of temporal good and evil to mankind. Four
offered vitims, and Hoawm Tt builta temple to this divinity.
From this time, that is from an aera anterior to any of ours,
the fame worfhip continued, together with religious rites prac-
tifed in honor of inferior {pirits ¥, who are fometimes called the
minifters of the Supreme King, and who are faid by one of the
interpreters of Conructus, to exercife their offices ¢ in hoc
¢ coeli et terrae medio,” to bring bleflings on the good, and
punithments on the wicked. The book Xu Kim fays ex-
prefily, that their great emperor and legiflator Xun facrificed
to Xam T1, and to the fix principal fpirits.  Another claflical
book mentions a very antient edict, by which all the people are
commanded to pay honor to the Supreme Emperor of heaven,
and likewife to the {pirits, that the {pirits may intercede for the
happinefs of the people, “ ut pro populo flagitarent felicita-
“ tem.” Such paffages, and a multitude of others to the like
effe&, are found in the antient books of the Chinefe, aswe
learn from the jefuits, from whom alone we can have any- tole-

* Vi. Conruc,
rable
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rable information, and it fhould feem that fuch authorities were
{ufficient to decide the controverfy, and to leave no doubt whe-
ther the antient people of this country believed a God, or were
atheifts. = But the men of letters among them at this time pro-
fefs a fort of fpinozifm, to which they endeavour to reconcile
thefe paflages, and there are many examples in the “ {cientia
“ finica” of the extravagant paraphrafes they make for this

purpofe.

Tue atheifts infift, and the theifts admit, that the word
Tien, which {ignifies heaven, is frequently ufed now, and was
fo antiently as fynonymous to the words Xam Ti. What the
atheifts would infer from thence is obvious, but by no means
conclufive. Their forefathers imagined, as I believe that all
the antient people of the world did, and as almoft all the peo-
ple of the world do flill; that the habitation of God, and all
celeftial beings was above that canopy which appeared to be
fpread over their heads, and which they called heaven. - From
hence the cuftom arofe of employing the word which fignifies
the place of refidence, for the word that denotes the being
who is fuppofed to refide in it. - But the argument, that re-
fults from the promifcuous ufe of thefe words, will turn, ac-
cording to my apprehenfion, direétly againft the ufe which
the atheift would make of it.  If the antient Chinefe had ac-
knowledged no higher principle than matter and form, no
fupreme intelligent Being, the words Xam Ti, far from being
ufed as fynonymous to the word Tien, would never have come
into ufe at all. A man who fhould fay at Pekin, China de-
clared war againft the Tartars, or the emperor of China did fo,
would {peak as intelligibly as a man at London would do, who
thould fay Great Britain, or the king of Great Britain, de-
clared war againft France. But the fame manner of {peaking
cannot obtain in a country that has neither emperor, nor king;

You. 1V, £ e and
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and no dutchman ever faid indifferently this Holland did,
or this the king of Holland did. This argument muft be
the ftronger in the mouths of chinefe theifts; becaufe in the
fame books, wherein the words we have mentioned are thus
ufed, the feparate exiftence of the {pirits of mountains, rivers,
and cities, and of the feafons, the fun, the moon, and the pla-
nets is taught : and yet thefe feparate fpirits, and the things
over which they prefide, are fpoken of with the fame . licence.
They are called indifferently the fpirit of the mountain, or of
the river, and themountain or the river; nay thevery fame words
that are employed to fignify the fortifications of a city, are em-
ployed to fignify the tutelary fpirits of that city. On the whole
we may conclude, that a Supreme Being was known to the an-
tient Chinefe, tho fuperftition, ' idolatry, and atheifm have
been fo prevalent among that people fince.  The facrifices per-
formed with fo much order and pomp, fo much reverence
and religious awe, the fafts, the purifications, and the other
aé&s of divine worfhip which were praétifed, were not performed
and practifed furely in honor of matter and form, nor directed
to thefe vague idéas of the human mind. The emprefies who
nourithed {ilk worms, and weaved ornaments for the altars;
the emperors who plowed and fowed annually, and raifed by
the fweat of their brows the fruits of the earth, which they of-
fered on thofe altars, acknowledged without doubt fome other
divinity than Tai Kig, and Li. ~ Thus we muft think, unlefs
we can be as abfurd as Eusesius, and figure to our felves a
fort of religious atheifts, who acknowledging no deity befides
dead and fenfelefs matter, yet worthiped it, invoked it, and
implored it’s afliftance. But this fottithnefs and contradic-
tious nonfenfe CupworTH cannot believe incident to human

nature*, and I prefume to think that moft men will be of
the fame mind.

* Intell. fyftem.
S E C-
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Tue particular proofs that have been brought, or to which
I have referred in this, and the foregoing eflay, are fufhicient
to deftroy the credit of the affertions to which they are oppof-
ed. But it may be proper to thew farther, that if there were
no fuch particular proofs of the acknowledgment of the one
true God by other nations befides the Ifraclites, yet the af-
fumption that he was acknowledged by them alone, and that
all other nations were polytheifts and idolaters, from the be-
ginning, would deferve to be rejected for it’s abfurdity ; fince
it will be found inconfiftent with the tenor of the mofaical hif-
tory, when we take feripture for our guide, and with all the
rules of judgment that obfervation, experience, and good
fenfe fuggeft to us, when we confider the human character,
and the courfe of human affairs. I am not furprifed when
T meet in BocuarT with fuch an affertion as this boldly ad-
vanced, that ¢ there was no' church before the deluge except
« in the family of Sers,” and that after the deluge, « till the
¢« coming of Curist, God made himfelf known to no people
« except to thofe who were of the race of Sem *.” But when
I meet with fuch affertions as I have quoted from Mr. Locke,
in an author who lays afide the comments and f{yftems of di-
vines, and betakes himfelf to the fole reading of the feriptures,
I confefs myfelf furprifed, to the laft degree, at the weaknefs
of the ftrongeft minds.

We have nothing to do here with the antediluvian world.
We leave the ecclefiaftical hiftory of it to BocuarT, and the
natural to Burner. But if we confult the bible for what paffed
after the deluge; and is to our prefent purpofe, we fhall find

* Geog. Sac. L. 1. . 1.

E ez that
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that the knowledge of the one true God, derived to Noan
from Apawm by uninterrupted fucceffion, and confirmed to him
by many particular revelations, muft have been common to
him, and to his family, as much ds thofe particular precepts
which he is faid to have received from the mouth of God, and
which are called ¢ praecepta noachidarum.” The fons of
Noau, therefore, when they difperfed themfelves to re-people
the world, muft have carried this knowledge with them, and
have communicated it to their defcendants, in all the fettle~
ments they made, and in all the colonies that were propagated
from thefe.

Tars is fo evident that it would fuffer no difpute in any fi-
milar cafe: and yet for reafons not hard to find, nor proper
to avow, it is denied in this. Lactantius fays ¥, that Ham
the fon of Noawu fettled in Arabia, and that having not receiv-
ed the worfhip of God by tradition from his father, the nation
he founded was the firft that knew not God. A ftrange af-
fertion indeed, and fuch an one as cannot be true, if the facred
hiftory be fo. We read there +, that the patriarch lying drunk
and naked in his tent, and this ungracious fon fecing him in
that indecent condition, he told it to his brothers; that Seam
and Japuer went reverently backwards, faw not their father’s
nudity, and threw a cloak over him §. After this, Noam
pronounced the prophetical curfe againft Craxaan, the {on
of Ham, who was to be the fervant of the fervants of his bro-
thers || ; and this prophecy, it is faid by BocuarT and others,
had it’s completion when the Chanaanites were fubdued by the
Ifraelites. But whatever criticifms good or bad may be made
on it, and whatever refleGion the punifhment of Cuanaan,

*De Otig.Er. ¢ 4. 1 Gen.ix.
§ Patris virilia non viderunt.
|| — Servus fervorum erit fratribus fuis.
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|
|

|
|
|




ESSAY T ELIFHIRD 213

who had no fhare in his father’s crime, may fuggeft, this gave
the Ifraclites the fole title they had to the land of promife by
the grant God made of it to the pofterity of Asrananm, and
was employed to juftify all the cruelties they exercifed on the

Chanaanites.

Turs unfortunate perfon was not only punifhed in his race,
as the prophecy threatened, but his name and memory are
cruelly perfecuted to this day by the unrelenting wrath of jew-
ith and chriftian writers.  Some have accufed him of gelding
his father, and fome of committing inceft with his mother.
He was banifhed, they fay, to the {corching climate of Africa,
and the color of his pofterity is a lafting monument of the
blacknefs of his crimes.. e not only preferved and propa-
gated the necromancy which he had learned of the lafcivious
angels before the deluge *, but he became himfelf an object of
idolatry, as he had been an idolater, andwas worfhiped under
the name of JurrTer HamymoN. They who can believe all
this, may believe that polytheifm and idolatry were eftablifh-
ed immediately after the deluge. But they, who are not quite
{o credulous, will fee that fuch opinions are irreconcileable to the
{criptures, and to common fenfe. Noan might be as angry as
he pleafed with his reprobate fon, and might conceal from him
as many traditions as he could, yet {till this fon had been an eye-
witnefs of the deluge, he had been faved with the, reft of the
family in the ark, he had affifted his father without doubt in
building it, and in making all the other preparations for that
great cataftrophe, as well as for the renewal of the fpecies of
animals, and the reftoration of things afterwards.  Isit pofiible
to conceive, that he thould not have heard, whilft they floated
together over the drowned world, who that God was by whofe
power it was drowned, and what thofe crimes were which had

* BocuarT. Geog. Sac. L 4. c. I, &
AWIL
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drawn this aftonithing deftruétion on mankind ? It is impoflible.
His father could not conceal this knowicdge from him. Hawu
knew the one true God moft certainly, and had often joined in

the worthip of him. He could no more be ignorant of God than
he could be of the deluge.

Tuis is fo very plain, that it cannot be direétly, nor gene-
rally denied, whatever expreffions may be fometimes ufed by
men whom learning emboldens, and zeal is apt to tran{port,
But then the chronology, founded on the genealogies in the
book of Genefis, fuppoles the tradition of thefe revelations, by
which God communicated himfelf to man, to have been pre-~
{erved fo little a time after the deluge, that it gives a color to
{uppofe all the nations of the world, nay even the defcendants
of Sem, ignorant of the one true God: and on this affump-
tion, prefumptuous dogmatical perfons, who affe to be in the
whole fecret of the divine oeconomy, eftablifh the reafon that they
affign by another aflumption, for the ele¢tion and {eparation of
the pofterity of Asrananm from all other people. Infinite wif-
dom, it feems, could contrive no other expedient for continuing
the primitive faith and worfhip, for fuch that of the one true
God was by thefe accounts, among the defcendants of one fa-
mily that had repeopled the earth, except this of reviving them,
and continuing them by fuch a feries of revelations and mira-
cles among one people, as would have made any revival of
them unneceflfary among any other; becaufe they would have
been more than fufficient to continue them uncorrupted over
the whole world, not only till the vocation of Arranam four
hundred years after the deluge, not only till the coming of the
Mefliah two thoufand years after that, but even to this hour,
and to the confummation of all things.

SoME
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Some place the aera of idolatry precifely at Seruc, who was
three generations older than Asramam, Sir Joun MarsHAM
thinks it a very proper date *. A probable one I am fure it is
not, nor indeed a proper one for any purpofe, except that of
making mankind idolaters juft in time for introducing the vo-
cation of Apramam. This might render it proper for Euse-
srus, Eprpmantus, and all the tribe of Jews, and Chriftians
who have employed every literary artifice to confine the know-
ledge and worfhip of God'to the chofen feed, and to reprefent
them as the fole object of providential care for twenty centuries.
But I think that the learned and judicious chronicler has not
deferved to be ranked among this partial and collufive tribe.
We might call them the blind tribe too, fince they muft not
have fecn, unlefs you fuppofe that they faw, but depended on
the blindnefs of a then ignorant world, that this knowledge
and worfhip could not have been as confined as they fuppofe it
from the time of the flood, unlefs God had by one continued
miracle concealed himfelf to eftablifh the kingdom of the devil,
and altered the very nature of things to make fo important, fo
univerfal, fo indifputable a tradition die before it’s time, and,
as we may fay, at once.

Waen the fame perfons attempt to eftablifh the credibility of
the mofaical hiftory, they do not infift alone upon the divine
infpiration of the author, but upon the ordinary means that he
had of knowing, with the greatefk certainty, all that we find re-
lated in the pentateuch. Thefe means were the traditions
which they fuppofe to have come freth and authentic to him
thro a very {mall number of generations, tho from a very great
antiquity. ADAM lived nine hundred and thirty years; and
the deluge happened {ixteen centuries and an half after the crea-

* (Can. Chron. Sac. 4. 3
(aleinil
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tion, Noan therefore, who was born fix hundred years before
the deluge, had lived with thofe who had lived with the firft of
men. Noan continued alive three hundred and fifty years after
the deluge, that is within {eventy fix years of the vocation of
Aszranam, and Seum the fon of Noan died juft as many years
after this vocation. From Aspramanm the traditions pafled to
Isasc, and from him to Jacos, and all the perfons who
had converfed with this patriarch could not be dead in the
courfe of a century which intervenes between the deceafe of
Jacos, and the birth of Mosks. Thus you fee that the tra-
ditions from Apawm, to this legiflator and hiftorian, pafled
thro about feven generations, and from Noam to Apramawm,
and his cotemporaries, thro one or two at moft, according to
this chronology. -

Ler us take now this chronology for good, whatever ob-
jections may be made to it, or how precarious foever the prin-
ciples of it deferve to be efteemed. But then let us afk every
man of fenfe and candor who receives it, whether he can per-
fuade himfelf that in the days of Asraman, about four hun-
dred years after the deluge, nay much fooner, in the days of
Serue, the exiftence of that God who had deftroyed and re-
ftored the world, in fo aftonithing a manner juft before, could
be wholly loft in the memory of mankind? I fay juft before, with
very good reafon ; becaufe the diftance of three or four centu-
ries, when the lives of men were reckoned by centuries, may
be called properly juft before. The deluge was an event as
modern to Apranam, and the men of that age, as the refto-
ration of King Cuarvrrs the fecond is to us of this,age.  Could
the belief and worfhip of God be loft by the defcendants of Sgas,
an hundred years before the death of Sem? Could they be loft
even during the life of Noan ? Is it poflible to figure to our-
felves the children of thefe holy patriarchs profefling polytheifm,

and
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and pra&ifing idolatry, under the eyes of their fathers, and
AzranAM, forinftance, educated in the religion of the zabians,
a new name given by our learned men to the chaldaeans, af-
ter mahometan writers, whilft Sem was flill alive? Once more:
Is it credible in the loweft degree of credibility, that the chal-
dacans, who were able to give Cavristuines, two thoufand
years after the flood, aftronomical obfervations of as great a
number of years at leaft, fhould know nothing of the flood,
of the occafion, of the author of it, in a word of the true God,
in lefs than four centuries after it had happened ? Thefe im-

robabilities are {o very monftrous, that it is marvelous any men
fhould be hardy enough to 1mpof(. them, or filly enough to
believe them. When MAI\IONIDES is gravely quoted to prove
Taran an idolater, I let my book fall with aftonifhment.
As foon would I quote NavarerrTE, a {panith miffionary, to
prove that the firft coin of which we have any knowledge, is
that made by Taran the father of Asramnawm, at the requeft
of king Nixus, and for thirty pieces of which Jupas fold his
mafter.,

I know that Josnua is introduced in the twenty fourth
chapter of the book afcribed to him, {peaking in the name of
God to the children of Ifracl, and telling them that Taran,
the father of Asranam and Nacuor, had ferved ftrange gods.
Now that here and there a man might begin to corrupt the
worfhip of the true God, even in thefe early days, is juft credi-
ble. Butthat the true God fhould be unknown, and idolatry
eftablifhed, at that time, is what I afirm to be incredible.
Let commentators puzzle over the text, or take the fa&t as
they find it without any examination, it will become other men
to believe, that fomething has happened to the jewith re-
cords, like that which happened to thofc of another antient
people, the Phoenicians ; and that if the {cribes of the former

Vor. IV. 0 have
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have not corrupted their hiftory, as Puiro Bysrius, who pub-
lithed a greek tranflation of SancHONIATHON in the reign of
Aprrax, complains that the priefts of the latter had corrupted
theirs; we may fuppofe, at leaft, as fome even of the jewifh
docors have done, that the genealogies of the bible, far from
being complete, are imperfect abftradts ; or that they have been
compiled, as father FouqueT, at his return from China, where
he had refided three and twenty years, affured me that the
chronological table in the ¢ {cientia finica” had been. This ta-
ble is compofed of cycles of threefcore years each, and all thefe
cycles appear to us unbroken. But the learned jefuit averred,
that in the originals many of them wanted the beginning, and
many of them the end. So that the {pace of time to which
this table refers could not be fhorter, but might be immeafura-
bly longer than the chronological table, his brethren had
put together, reprefentsit. Ina word, it will become reafona-
ble men to aflume any hypothefis, rather than to believe,
againft univerfal experience, the leaft difputable analogy, and
the plaineft dicates of common fenfe, that the knowledge
and worfhip of God were entirely forgot, whilft the preachers
of both, and the eye-witneffes of the deluge, were ftill alive.

Ler us believe, on the authority of Moses, that God
trufting neither to the impreffions of himfelf that are vifible on
the whole face of nature, nor to the reafon he gave to man,
communicated this knowledge, and directed this worfhip by
immediate revelations.  But let us not be fo abfurd as tobelieve,
on any authority, that fo many fignal revelations, and aftonifh-
ing miracles, attefted by evidence unqueftionable, and deliver-
ed down by immediate, not remote tradition, could be forgot
fo foon, mor that they could be remembered, and the great
truths they communicated, and confirmed, be forgot. All
thefe muff have continued ftrongly imprefied on the minds of

men
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men much longer, even in the ordinary courfe of things.
They muft have continued to be fo, not only in the countries
where the repeopling of the world began, but wherever the
founders of nations Jed their colonies from thence, which they
began to doin the days of Pratrzc, that is about a century after
the flood. If we believe, on the authority of Moses, that
God made himfelf kmown by revelations and miracles to all
the men that were at a certain time in the world, and from
whom all the nations of the world defcended, we cannot be-
lieve, on the fame authority, becaufe we cannot believe con-
fiftently with it, that his being and his worfhip were unknown
to any of thefe, or forgot by any of them in the courfe of a very
few years. The fame authority would be made thus to con-
tradi@ itfelf. In the cafe of another hiftory, we fhould fay
that neither might be true. ~But in the cafe of this we may
fay that both cannot. The firft is a plain, independent fact,
that muft be reputed true on the whole, whatever difputes may
arife about circumftances, or the hiftory muft be reputed fa-
bulous. But the other depends on a chronology very liable to
miftakes, and not affe@ing the truth of the former. ~That fa-
mous aftronomer, Cassini, took the pains to calculate back-
wards a remarkable eclipfe, or two, that are mentioned in the
antient chinefe anmals. He found that fuch eclipfes had been,
but the dates were not exaét. Juft fo we find that the onc
true God was eclipfed, if I may ufe this expreflion; but tho
the eclipfe lafted long, and lafts to this hour in {fome parts of
the world, it could not begin fo early, nor fpread fo univerfally
as fome men would induce us to believe.  Will it be faid that
the confufion of languages, which began at once in the plains
of Sennaar, and was followed by the difperfion of mankind into
all the parts of the carth, as the ftory is generally, tho errone-
oufly underftood, interrupted or corrupted tradition, and gave

occafion to the immediate eftablithment of polythciﬁn and 1do-
Bt latry :
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latry ? But the argument to be drawn from this famous event
will prove the very contrary. T ho languages were confound-
ed, memory was not deftroyed, and the knowledge which
had been common to all men whilft they lived together, and
formed but one community, was continued, and delivered
down in different languages after this divifion. The know-
ledge was difperfed, as thofe who had it were difperfed; and
the fame truths were taught then as they are now; in diffe-
rent tongues. Nay farther, this very confufion and the dif-
perhion of mankind, which were brought about in {fo miracu-
lous a manner, and by an immediate a& of the fame omnipo-
tent Being who had fo lately deftroyed, and now reftored the
world, would have become, if this had been the cafe, the
{trongeft confirmations imaginable of the truths that were known
before ; and with the renewal, and confirmation of thefe truths
in their minds, the fons of men would have fettled them{elves
in feveral countries, and have given beginnings to the feveral
nations. ~ Among thefe, therefore, and in oppofition to truths
fo well known, and fo fignally confirmed, it was not pofiible
that the zabians, and the magians, and every other fect of ido-
laters thould arife, till by a long tra& of time, and a multitude
of revolutions in the affairs of mankind, true primitive tradi-
tions, and genuine theifm began to decay together. Then,
and not till then, might pricftcraft prevail, which Mr. Lockr
efteems an obftacle to the progrefs of true religion, and which
I believe, on principles founded in the mofaical hiftory, to have
been the great corrupter of it after it had been eftablithed, I
might eafily illuftrate, and confirm thefe opinions, which are
both  true relatively to different times, and different places, - by
examples drawn from hiftory, and even from the experience of
our own age, from what paffes in countries where the propaga-
tion of chriftianity is attempted by miffions, and in thofe where
this religion is already eftablifhed.

SoME~
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SomeTHING ftronger than this may be objected to me. It
may be faid, that whilft I argue on probable reafons, and en-
deavour to fhew that the true God, and the true worthip of
him, could not be forgot, nor polytheifm and idolatry be efta-
blifhed as foon as they are faid to have been, among the nations
of the world, I do not enough confider what pafied among God’s
chofen people, in inftances where no fuppofition of anachro-
nifm will help me to evade the force of feripture authority.
Some pert divine may bid me defcend a little lower in the hif-
tory of the bible, and learn there how {hort the duration was,
even among this people, of thofe impreflions which revelations
and miracles fhould have rendered permanent, and almoft in-
delible, according to me, even among the other people of the
world who were left to walk in their own ways. I do fo again,
as T have done already often, and I find that the pofterity of
Asranam, or the children of IsrarL, as they were called, after
that fome myfterious perfon or other had changed the name of

acos who worfted him at wreftling, into that of IsrazL ; I
fay, I find that they were become idolaters before their de-
liverance out of Egypt, confirmed, hardened idolaters, and {o
accuftomed to the manners, and wedded to the fuperftitions of
the Egyptians, that however Mosks drew them forth as a fe-
parate people, there feemed to be, as Eusesrus * himfelf con-
feffes it happened he knew not how, no perceivable difference
between them and the Egyptians. This may well appear the
more furprifing, if it be true, according to the common reckon-
ing, that Jacos died lefs than two centuries before the exode,
that Josern died about fifty years after his father, and that
Lzvi had not been dead fo long when Aaron was born, and
Mosss after him. How this could happen, neither Euse-
1Us was able to account, nor is any man elfe.  Dr. SPENCER F*

* FPracp. Evan.l. 7. ¢ 8. + De Leg. Heb. rit. L 1..¢, 1.
takes
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takes pains to prove the fa&, and it is fomething odd to fee
the authority of Evsesrus and TaEODORET, of MarmonNiDss,
and R. Jupa fuperflucufly employed to confirm what the bi-
ble had proved in feveral places to his hand. But when he
goes about to reconcile the fa@ to fome notion of reafonable
probability, he fucceeds ftill worfe, and does as much too little,
as he had done more than enough. The learned writerthinks,
that if this people had been treated in a better manner by the
Egyptians, they could however have hardly avoided taking up
the barbarous manners of that nation to which they had been
{olong accuftomed. But he argues, ¢ a fortiori,” that this
was inevitable, becaufe they endured a cruel fervitude in Egypt,
and becaufe fuch a fervitude renders men little attentive to reli-
gious matters, and difpofes them to conform to the manners
and geniusof their mafters*. Now the very reverfe of this
maxim, and this reafoning, feems to me to be true. The
fear of ftripes may produce, whillt it continues, fuch a con-
formity in outward fhew, but it can difpofc men inwardly to
embrace the manners and opinions, religious, or others, of their
tyrants, no more than it can difpofe them to love their perfons,
and even the appearance of fuch a conformity will ceafe when-
ever the flavith eftate ceafes. It will not only ceafe, but the
flaves become freemen will throw off every badge of their fla-
very, and prefer the manners and opinions of thofe efpecially
by whom they are delivered, to fuch as they profefied thro fear,
when they were under the lath of their tatkmafters, « pugnis
« fuftibufque faevientes. 4 Tyranny may make hypocrites, it
can never make profelytes. Whoever has ftudied the human
nature, and been careful to obferve the courfe of human af-
fairs, mauft think it repugnant to both, not only that the Ifrae-

¥ Tam fervilis autem, et infaelix vivendi conditio, hominum animos anguftas

reddere folet, rerum coeleftium curd vacuos, et in dominorum fuorum mores et in-
genia prones. Ibid, 1 Ibid.

lites
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lites thould forget the traditions of their fathers, and the God
of Asranam, of Isaac, andof Jacos, in fo fhort a time, but
that they fhould have been as much wedded to idolatry, as the
Egyptians themfelves were.

Bur if this be ftrange, it is ftranger ftill to obferve how lit-
tle effe& revelations of public notoriety, occafional, and con-
ftant or ftanding miracles before the exode, at the exode, in
the wildernefs, in the promifed land, under their judges, and
under their kings, had on the fame people. They forgot the
true God, even whilft he condu@ed them vifibly thro the de-
fert. They revolted from him whilft the peals of thunder, that
proclaimed his defcent on the mountain, rattled in their ears,
and whilft he dictated his laws to them. All the power that
omnipotence could exert was not fufficient to revive in the
minds of this ftubborn generation, the faith and picty of their
fathers, nor a due and lafting fenfe of that religion which they
had certainly followed, for fome time at leaft, after their fet-
tlement in Egypt: and Dr. Spexcer therefore might have term-
ed their manners barbarous with much more reafon than he ap-
plied that epithet to thofe of the Egyptians*.  As the means of
convi@ion, and the motives of fubmiffion to the religion that
Moses inftituted, continued, and increafed, fo did the indo-
cility, and apparent incredulity of this eleé people. Neither
the promifes, nor the threaterings, the rewards, nor the punifh-
ments, by which God endeavoured to attach them to himfelf,
neither his condefcenfion in wearing their crown, and in go-
verning them like an earthly monarch till they depofed him,
nor his conftant refidence even after his depofition among them,
could fucceed. They were proof againft miracles to fuch a

* Tfvaelitas, fub prima incolatis aegyptiaci tempora, {cientiac divinae lampada
patribus acceptam habuiffe, et religionem avitam integram et illibatam diu tenuiffe,
nobis facilé perfiadeamus. Ibid.

degree,
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degree, that there would not have been more room for furprife,
if we had been told, that Noan and his family ferved ftrange

ods even in the ark, than there is to find, in the hiftory of
this people, that they revolted back to idolatry nine hundred
years together on every occafion. ~ This hiftory, in fhort, con-
tains many particular miracles which operated effe@ually againft
the ordinary courfe of nature, phyfical and moral, and at the
fame time the whole thread of it.is a {yftem of miracles inef-
fe@ually operated, for a purpofe fo natural, that every one of
them fcems to make the next unneceffary.

Ir the divine now fhould afk me, after all that I have own-
ed in favor of his argument, whether that which happened at,
and after the exode, might not happen after the deluge? whether
the families that repeopled the earth at this period, might not
forget the true God, and his worfhip immediately after it, not-
withftanding any traditions, as we fee that God’s chofen and
favorite people did du::ing their bondage in Egypt, and as they
continued to do very frequently from that time till the baby-
lonian captivity, notwithftanding the miraculous advertifements,
and the interpofitions of providence ever watchful to prevent
thefe apoftacies? If the divine, I fay, fhould afk me fuch que-
ftions, my anfwer would be this. The hiftory of the bible tells
me, that thefe things pafled as I have reprefented them. ButI
know that they are repugnant to univerfal experience,and I have
a confcious certainty that they are fo to the human nature.
Look into the hiftory of the world, reverend fir, and you will
find too mary examples of pretended revelations, of forged
miracles, and of groundlefs traditions, that have prevailed among
mankind from age to age, to leave it in your power to think
that unexceptionable revelations, real miracles, and certain tra-
ditions, could be ever ineffectual. Nothing lefs than the great-
eft of all miracles could make them fo, and who fhould work

fuch




EI S AAVY T T9H Y TVHAI'RO D, 225

fuch a miracle? Not God moft certainly; for thofe which were
difappointed of their effe®, you fay, were wrought by him.
Was it then the devil? But how came he to have fuch a pow-
er, and tobe fuffered to exert it in fuch a cafe? Iknow farther,
moft intuitively, that no creature of the fame nature as I am
of, and I prefume the Ifraelites were human creatures, could
refift the evidence of fuch revelations, fuch miracles, and fuch
traditions as are recorded in the bible. Look into yourfelf, re-
verend fir, and you will find it to be fo. God appearing in
all the terrors of his majefty, and his prophets denouncing
judgments which were inftantly, and literally fulfilled, to men-
tion thefe particulars alone out of many, muft have rouzed the
moft ftupid, have terrified the moft audacious, and have con-
vinced the moft incredulous.

Sucw an anfwer as this might procure me in return fome ec-
clefiaftical billingfgate. I might be called infidel, deift, and
perhaps atheift. T thould be accufed certainly of difbelieving
the holy feriptures. My reply to fo angry a difputant would
be calm, and fuch as might teach charity to thofe who preach
it fo much, and pradife it {o little. Ne faevi magne facer-
<« dos,” 1 do notfo much deny the truth of the faéts related,
as I oppofe the application, and the ufe made of them. You
argue from the conduét of the Ifraelites to that of other nationg,
and would perfuade us, that all thefe might be polytheifts and
idolaters from the beginning; becaufe the true God, and his
worfhip were forgot fo foon, and fo often by his chofen peo-
ple. ButI deny that any fuch analogy will hold good. The
Iiraelites were a people fet apart from the reft of mankind,
and indeed fo fet apart, and fo diftinguifhed, that the pro-
ceedings of God towards them, and their behaviour towards
God, and towards man, make all together fuch a feries of hi-
ftory as can be compared with no other; fuch an hiftory as

Vor. IV. Gg thews
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{hews us this people, but leads us to judge by analogy of no
other. In prophane hiftory we acquire experience of mankind,
and of human affairs. ' The benefit we reap from it confifts in
this, and by this general knowledge we judge of every particu-
lar hiftory that weread. In facred hiftory we acquire none of
this experience. It is the hiftory of a people not only fet apart
from the great community of mankind, but in many refpets
taken out, as it were, of the human fyftem. To make the
events tecorded in it ferve as foundations, therefore, of the
judgments we pafs on thofe that may have happened among
other people, 1s juft as abfurd as it would be to make a collec-
tion of miracles, that is, of events out of the ordinary courfe
of nature, and even repugnant to it, ferve as the foundation of
natural and experimental philofophy.

Let us believe then what is in the bible, becaufe it is there.
Not like TerTULLIAN, becaufe it is impoffible, or abfurd;
but altho it be improbable, or inconfiftent. At the fame time
let us not apply the extraordinary events that we find there,
to fuch as happen in the ordinary courfe of human affairs.
Much lefs let us apply our own obfervation and experience,
by which we judge very properly of other hiftories, to that of
the bible. That of the bible muft ftand on the bottom of its
own authority, independently of all other; and I am perfuad-
ed that nothing has fhaken this authority more than the filly at-
tempts of fome writers to confirm it by arguments drawn from
the reafon of things, that is, from a comparifon of ideas deriv-
ed from human obfervation and experience. It feems to me,
that divines fhould reft the authority both of the old and new
teftament on the proofs they are able to bring of their divine
original, and of the uncorrupt manner in which they have been
conveyed down to latter ages, folely.

To




EiS:§ AN 1 THUE 1T ¥ ] Reby 2%

To eftablifh the eredit of other hiftories, for I confider the
bible here only as an hiftory, it is not indeed {ufficient to afcer-
tain the authors of them ; becaufe thefe authors, being men,
may have been deceived, or may have defigned to deceive.
For this reafon their internal, as well as external proofs of au-
thenticity are examined, and they are received, or rejected, as
they appear confiftent or inconfiftent, conformable or repug-
nant to the obfervation and experience of mankind. But this
fecond examination is unneceflary, when the queftion is about the
word of God, known to be fuch by evidence fuperior to all con-
tradi@ion, or it is impertinent and prophane. If we could fuppofe
the authenticity and divine original of the {criptures deftitute of
fufficient external proof, this deficiency would not be fupplied by
all the {kill of thofe who pretend to difcover, by their fuperior pe-
netration, the internal proofs. If the authenticity and divine origi-
nal of them be, on the contrary, fufficiently eftablifhed by exter-
nal proof, itis both impertinent and prophane to pretend to con-
firm divine teftimony, by fhewing that there is reafon to believe it
true. Reafon has been too much employed where it has nothing to
do,and too much negleéted where it has moft to.do. Men have be-
licved implicitely, when they fhould have reafoned, in laying the
grounds of faith; ‘and they have reafoned dogmatically,when they
fhould have believed implicitely, thefe grounds being once laid.

A wmaxim has been cftablithed in- theology, which may be
brought to juftify this proceeding againft me, and the authority
of 8t. AusTin may be brought to juftify the maxim. But the
authority of common fenfe, much better than that of St. Au-
stin, will juftify me in faying that the maxim is falfe. The
maxim is this, that miracles themfelves are not to be admitted as
proofs of a divine original, unlefs the caufe, for which they are
wrought, appears to us to be good, and therefore not till the

Gio 2 do&rines
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do@rines they atteft have been examined. By a parity of
ccafon it may be faid, that altho the external evidence which
proves the fcriptures of divine original, be full in that refpe,
yet the internal evidence muft be {fought for in them to make
their authenticity complete in every refpe&. This maxim, and
this way of reafoning were taken up perhaps very properly at
a time when reports of miracles were eafily believed, when
every fuppofed magician was thought to perform them, and
when they, who would not allow the pretenfions of Arorro-
~ius Tuyansus, for inftance, who was oppofed by the pa-
gans to Currst, and who was worfhiped asa god with Curis,
Asranam, and Orrrzus by the emperor SEverus, were oblig-
ed however to acknowledge his miracles. ~ But the cafe is wide-
ly altered, and it is as improper to infift on this maxim now,
as it might be proper then. We know now that miracles, real
miracles, can be operated by no power but that of God, nor
for any purpofe, by confequence, but fuch as infinite wifdom
and truth dire& and fanéify. We know therefore that no fa,
nor doctrine, repugnant to the divine nature and attributes,
can have been vouched by miracles, nor be taught in the
word of God: and the difference is great between rejecting any
fuch fa&s, or doérines, and the authority on which they are
tounded, as in the cafe of the alcoran, for inftance, and refuf-
ing to admitall the faés and doétrines contained in a book prov-
ed by undeniable teftimony of the fa& to be the word of God ;
till, befides this external proof, divines have furnifhed the in-
ternal proofs they boaft of, which are often the wildeft hypo-
thefes of imagination, and fuch as a do&or of Mecca would
hardly frame in behalf of the alcoran. Vain triflers! They pre-
tend to develope the whele fecret of a divine oeconomy relative
to man; and tho it be {o eafy to difcern what is evidently incon-
{iftent with the divine attributes, that every reafonable man is
able to difcern it, yet thefe men are not ftopped by fuch evi-

dence.
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dence. The prefumptuous habits of theology carry them to talk
of the plan, which they fuppofe infinite wildom to have form-
ed, as if they viewed it from an higher ftage of intelligence,
and knowledge. From thefe whimfical paradoxes, they de-
rive the greateft part of what they call the internal evidence of
the fcriptures.  On the whole, it is, I hope, plain by this
time, that far from difbelieving the hiftory of the bible, I affert
the authority of it, and endeavour to place it out of the reach
of cavil, whilft the divine does the contrary ; for by taking the
fame liberty as he takes, and which every other man has the {ame
right to take, fome will pretend to find internal evidences of an
human, where he pretends to find thofe of a divine original :
and thus the authenticity of the {criptures, inftead of being
once for all fixed, will be rendered by theological oftentation a
matter of eternal difpute. But fill I deny, that the example
of the Hraclites at, and after the exode, under their judges,
and under their kings, furnifhes any argument againft me.
All the fad@s contained in the mofaical hiftory are true; be it {o,
at leaft for argument fake: but confiftently with them I may
believe, nay confiftently with them I cannot believe otherwife,
in oppofition to Mr. Locke, and to all thofe who went before
him in afferting what he afferts, that mankind could not be
polytheifts and idolaters from the beginning, no, nor near
the beginning, and confequently that the belief and worfhip
of the one trne God could not be the national religion of the
Ifraclites alone.

L us confider now what will refult from another hypothefis.
We fuppofe then that men acquired without any revelations,
general or particular, and by a due ufe of their reafon, a
knowledge of the one true God. That they might acquire it
by thefe means, in former ages, cannot be demed with any
fort of modefty, or candor; fince we are able to demonftrate:

invin-
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invincibly this great truth by the fame means: and if they
might acquire it, on what pretence can it be faid that they did
not? Modern philofophy has opened a more glorious profpect
of the works of God than that which the antient nations appear
to us to have had, and every new difcovery adds to the magni-
ficence of the {cene, and to the force of the argument. = But
the great author of nature was always vifible in'every part,
even the moft minute, of the fyftem of nature; and they who
were far from {eeing as much of it as we fce, tho we too are
far, very far furely, from fecing the whole, might eafily ob-
ferve an unity of defign, which pointed out moft evidently the
unity of that Being by whofe wifdom the defign was laid, and
by whofe power it was executed. All T affume therefore is,
that among creatures to whom God has given fenfe and intel~
le@; there have been many at all times who not only faw like
the reft what was vifible, but who difcovered by refle@ion
and contemplation what was intelligible, and yielded to the
teftimony God has given of himfclf,  On this aflumption we
thall find reafon to believe that genuine theifi could be at no
time confined to any one’ people, and that it muft have been
at different times, and in different places difcovered, eftablifh=
ed, corrupted, loft, and renewed, according to the viciflitude
of human affairs.

We reprefent the firft communities of men roving about in
herds, like fome other animals, and fuch as we fee many of the
{favage people of the world at this hour, As long as they con-
tinued in' that flate, the unity of God might be unknown to
them; - becaufe, - reafon operating much more {lowly, and efpe-
cially in fuch a ftate, than the affe@ions and paffions-of  our
nature, a multitude of fuperftitious notions, arifing from igno-
rance and fear, could not fail to take pofieflion of the minds
of thefe men; and to prevent, or mifguide their reafon, = All

_ the
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the objeéts that furrounded them were new to them, and as they
had not the experience of others to direét their judgment con-
cerning the impreflions which thefe objedts made upon them,
fo their own experience came too late. The prejudices of fu-

erftition had rendered them unattentive to it, or unfit to-make
a reafonable ufe of it, before it came. But this could not con-
tinue, even on this hypothefis, to be long the univerfal ftate of
mankind.

Narions wete civilifed, wife conftitutions of government
were framed, arts and fciences were invented and improved,
long before the remoteft time to which any hiftery, or tradition
extends ; and all this could not have been done without much
more information of the moral and phyfical {yftem of the
world, and much greater efforts of human reafon than were ne-
ceffary to demonftrate the firft principle of true theifm. Let
us conclude, therefore, on grounds of the higheft probability,
that God was known to fuch as made a due ufe of their reafon,
and demonttrated by them to others, even in nations unknown
tous; and fince he was known, that he was worfhiped ; for to
fay he was known and not worfhiped, islittle lefs abfurd than it
would be to fay he was worfhiped and not known.

Bur tho God was known and worfhiped, it will not follow
that this knowledge and worfhip were preferved, or even efta-
blithed any where in all the purity of theifm. Were they fo
among the Tfraelites, who retained fo many of the rites, and
ceremonies, and fuperftitious opinions of the lower Egypt? tho
they believed the unity of God, and abhorred idols, like the
people of the upper? In fhort are they fo at this time? Are
they fo among us? It has been obferved in the foregoing efiay,
and I have juft touched the fame thing in this, that the feeds
of fuperftitious opinions and practices having been fowed be-

fore
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fore nations were formed, or governments eftablifhed, it is not
unreafonable to believe that the firft legiflators cultivated them
for political purpofes. Nay even fuch as were necither poly-
theifts, nor idolaters themfelves, for it is very reafonable to
fuppofe there were fome fuch, might nurfe up an abundant
crop of fuperftition by the very means by which they defigned
to promote true religion. This we fhall not think improbable
if we confult hiftory, or if we confider it analogically to the ex-
perience of our own age. To work effe@s contrary to the in-
tention of them, is a fate that attends very frequently the beft of
human expedients, and the refle¢tion does no honor to our
wifdom and forefight. Private ambition grew up naturally
among thofe who intended nothing more by promoting reli-
gion, than the political purpofes ot government, and the en-
thufiafm of fuperftition arofe flill more naturally among thofe
who promoted it, becaufe they believed in it. Both thefe
motives contributed to corrupt genuine theifm, to difguife
firft, and to conceal afterwards, the fimplicity of natural reli-
gion under the tinfel, and the embroidery of polytheifm and
idolatry. From both of them proceeded fo many falfe pre-
tences of revelation and infpiration, the legerdemain of mira-
cles, and fuch blafphemous affeéations of a divine nature, or
miffion, as the indian For, or the arabian ManomeT impofed
on a great part of mankind,

Tuat men are capable of falling from the knowledge of the
one true God into polytheifm, and from a pure worfhip of
him into idolatry and fuperftition, by fuch means as I have
mentioned, and by others, whether this knowledge and this
worfhip were communicated to them by revelation, or difco-
vered by the ufe of reafon as other truths are, this very reafon
as well as experience will evince. But the difference between
the hypothefis which affumes, that the unity of the Supreme
Being
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Being was taught by revelation alone, confirmed by miracles,
and delivered down by tradition ; and the hypothefis we go
upon here, which affumes that this truth might be difcovered
by reafon as well as by revelation at all times, and therefore
muft have been difcovered at fome times by thofe who had no
other guide but reafon, deferves to be confidered a little

more.

THe propofition which affirms that all the nations of the
world, except the Ifraclites, were ignorant of the true God
from thebeginning, is, inmany refpeds, to the laft degree abfurd.
It implies that the Ifraelites were a nation from the beginning.
But were they {fo, if we reckon from Apawm, or even from
Noan, or even from the vocation of their father Asramam?
If they were not fo, why are they excepted as fuch from the
beginning out of the affumed general ignorance of mankind
concerning the true God? Some divines will tell us, that tho
God might be difcovered, yet he could not be fully and cer-
tainly. difcovered, nor fuch as he is, by reafon alone. That
he was pleafed, therefore, to difcover himfelf by immediate reve-
lation, ‘mot to the bulk of mankind, but to patriarchs, to pro-
phets, and to his chofen people, both when they were a fami-
ly and when they were a nation.  That he has revealed him-
{elf ever fince in the fame manner, and to the fame perfons, that
is, to his ele&, in the {criptures ; which help them, fays Carvin
in the fixth chapter of the firft book of his inftitution, like {pec-
tacles to read diftin@&ly and clearly what others difcern confufed-
ly and imperfedly.  But they who compare the ideas and no-
tions concerning the Supreme Being that reafon collects from
the ' phaenomena of nature, phyfical and moral, which we
know to be the works of God, with thofe that the books of
the old teftament, which we fuppofe to be his word, give us,
will be apt to lay thefe fpeacles afide, and to conclude that

Vor, IV, H h the
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the God of Asramanm, Isaac,and Jacos cannot be that glorious
fupreme all-perfet Being whom reafon fhewed them, and
whom they difcerned with their naked eyes. But again:
What do thofe words, all the nations of the world, fignify ? If
we underftand them literally, they affirm what it is impoflible
the affirmers fhould know to be true. . If we underftand by
them, as we are apt to do, a few nations only, {fuch as were
formed on the firft repeopling of the world by Noasn, and his
immediate defcendants, they affirm what is {till more impro-
bable. In a word, this propofition ftands in direct contra-
di@ion to the other, which is part of the fame hypothefis ; for
if the knowledge of the true God was communicated by reve-
lation, and propagated by the firft men who were witnefles
of this revelation, according to the mofaical account, the true
God muft have been univerfally known in the beginning, and
from the beginning. This needs no proof, it is felf-evident 3
and they who will maintain that the nations of the world were
ignorant of the true God from the beginning; with any con-
fiftency, muft give up Moses ; and inftead of affuming fuch a
revelation, and a tradition in confequence of it, they muft ad-
mit that all men were ignorant of the true God, till fome of
them difcovered this great truth by philofophical obfervation
and meditation, and communicated it to others, as it is faid
that Asranam did.

Trev may fuppofe, as much as they pleafe, that the tra-
dition was worn out, and the knowledge loft entirely, in lefs
time than would have been fufficient to deftroy the memory of
the mott trifling events, and the leaft important opinions ; even
this will not fave their hypothefis. . On the fuppofition of fuch
a revelation, and of fuch a tradition, it would be ftill abfurd
to affert, that all the nations of the world were ignorant of the
true God from the beginning ; as it would be hard, onthe fup-

- pofition
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pofition that this knowledge was ever entirely loft among men,
to account for the belief of one Supreme Being, which prevailed
in the efoterical, or fecret dotrines of philofophers, whilft
their exoterical, or public dodrines, were favorable to poly-
theifm.. All this, a general ignorance, and a particular
knowledge, can be accounted for no other way than by admit-
ting, not only that the knowledge of one Supreme Being is to
be acquired by reafon, without the neceflity of any revelation,
or of any miracles to impofe it, and that it has been fo acquired
in the improved, tho not in the original ftate of mankind;
but alfo that it may be, and has been eftablifhed in general
and national belicf, at certain times, and under. the influence
of favorable conjunétures among {feveral antient nations. The
authority of revelation, if God revealed himfelf to men in any
other manner than by his works, being conveyed down by tra-
dition, and this tradition being fpent in a long tract of time,
and by the various accidents which happen according to the
courfe of human affairs, nothing would remain to keep up, or
to renew, this belief in the minds of men. But the authority
of reafon ceafing to be exerted, or ceafing to prevail, reafon
would fill remain, and be at hand to renew this belief, and
propagate it again in a more happy feafon. Revelation defcends
like a torrent, and bears down all before it, whilft the tradi-
tion of it is frefh and firong:  But this force diminifthes gra-
dually ; the ftream grows feeble, and ceafes at laft to run, bya
neceflity arifing from the nature of things. The ftream whereof
reafon is the fource, may be obftrudted in it’s courfe, It may
creep fearce perceived in the {ame channels, for it may difap-
peir entirely ; but when it rolls no longer on the furface, it
runs under ground, and is ever ready to break out anew,

QOur phyﬁc-.-ll and moral fyftems are carried round in one

perpetual revolution, from generation to corruption, and from
Hh2 corruption
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corruption to generation ; from ignorance to knowledge, and
from knowledge to ignorance; from barbarity to civility, and
from civility to barbarity. ~ Arts and fciences grow up, florifh,
decay, die, and return again under the fame, or other forms,
after periods which appear long to us, however thort they may be,
compared with the immenfe duration of the fyftems of created
being. Thefe periodsare fo difproportionate to all humanmeans
of preferving the memory of things, that when the fame things
return, we take frequently, for a new difcovery, the revival of
an art or {cience long before known. It is much the fame with
opinions, and even with many demonftrated principles of know-
ledge. The moft abfurd of the former come into public vogue,
as well as the moft evident of thelatter; and the latter go out of
it again, as well as the former. Let us defcend into fome parti~
culars that may ferve to illuftrate what is here faid.

Waen we look into the hiftory of the Greeks and Romans,
how ignorant do thefe people appear to have been in the art of
navigation ? In what cockboats was the fate of the war decided at
Salamis? Whatidea muft we have even of the carthaginian fleets,
when we fee them vanquifhed by a people whofe fkill had gone,
till the firft punic war, little farther than hollowing trees into
mifhapen and unwieldy canoes*? How flow was the progrefs of
this art afterwards? Confined to the Mediterranean, and attempt-~
ing little and feldom the Ocean, obliged in both to cling to the
fhore +, the ftouteft of their fhips of war would have founder-
ed where a Deal yawl rides fecurely.  Shall we conclude now
from thefe reprefentations, that they thew us the beginning of
navigation? No. We fee in them the decay of the art. Ta
inquire critically into the voyages of Baccuus, of Hercures,
of Jason; to fix the times when thefe heroes florithed, or
when Minos held the dominion of the fea, would be imperti-

* Caudicariae naves, 1 Legere et radere littus,
nent
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nent induftry. It is enough to know, that tho the Greeks
were frightened at the flux and reflux of the fea, that new
and aftonithing phaenomenon to this knowing people, even at
the time of ALexaNDER’s expedition, the indian ocean, rough
as it is, had been explored long before by merchants who fail-
ed from the coaft of Arabia and Egypt. If HercuLEs erect-
ed his columns at the mouth of the Streights, the Phoeni-
cians paffed beyond them. They vifited the coafts of Portu-

, the fortunate iflands, or the Canaries, and even the ut-
moft Thule ; perhaps the other hemifphere, and the iflands, at
leaft, which Corumsus had the honor of difcovering fome
thoufands of years afterwards. The fhips of MipacriTus, oF
MzrcarTus, traverfed the bay of Bilcay, and brought lead or
tin « ex cafliteride infuld,” probably from Cornwall. This
we learn from obfcure tradition, and what do we fee in the
clearer light of hiftory but the reftoration of this very art? We
have fpoke of an art.  Let us fpeak now of a fcience.

Astronomy had made a low figure among the Greeks for
fome time before Hipparcrus, who lived about the time of
the fixth or feventh of the ProLemy’s; and tho we hear much
of the fame of Tuares, of Pyruacoras, and Eupoxus, yet
aftronomy and aftrology, which we diftinguifh very properly,
were in thofe days confounded together. Men were muc
more attentive to difcover the imaginary influences of the ftars,
than to obferve their real motions: and the honors done to Be-
rosus by the Athenians, for his divine predi&ions, fhew us in
what manner, and to what purpofes this fcience was cultivated
a little before Hipparcuus, that is, in the time of ALExAN-
prr. Hrrparcuus invented mathematical inftruments for ob-
ferving the celeftial phacnomena, and obferved, it is faid, very
accurately. Provmy, another aftronomer, came after him,

and tho he made fome pretenfions to aftrology, as others had

done,
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done, yet he was an aftronomer in the proper fenfe. He im-
proved on the improvements of Hirparcuus, and the fyftem
which bears his name was univerfally received. It continued
to be fo till Corernicus arofe. But if we conclude from hence,
that we {ee the whole rife and progrefs of aftronomy, or that
Corernicus was the author of a new {yftem, we thall be much
deceived.  We fee aftronomy in its decayed and corrupt flate,
and we fee it recover from thence, and return back to its true
principles.  The beginnings of it, among the Egyptians and
the Chaldaeans, if in truth it did begin among them, the pro-
grefs they made, and the degree of perfeion to which they
carried it, are unknown to us. ~But befides feveral probable
reafons, which determine us to think that they carried it very far,
we know certainly that the true folar {yftem, which Corrrni-
cus dilcovered about two hundred years ago, was taught in the
pythagorean {chools above two thoufand years ago, and was by
confequence that of the {chools of Egypt and Babylonia.

To {peak now of opinions, and of the felf-evident, or de-
monftrated principles of real knowledge: the former fluctuate
perpetually. When one of them alone can be true, a thoufand
that fland in direét oppofition to one another are entertained.
Whilft they laft they are unfteady. Time and experience ex-
plode them often; and when they retura into ufe again, they
are feldom exaély the fame.  The latter are fixed and uniform.,
Time and experience confirm them, they cannot be ex ploded,
they may be unknown, or they may be forgot; but whenever
they are perceived by the mind, far from degenerating into opi-
nions, they are perceived by every mind alike. Thus, I think, we
are to underftand that axiom of the ftoician Bavrsus, ¢ opinio-
“ num commenta delet dies, naturae judicia confirmat,” It
may be, it has been faid, that the latter part of this axiom is
often contradied by experience, and that falfe demonftrations

have
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have taken often the place of true, as opinions merely probable,
nay improbable, have pafled among whole nations for the moft
demonftrated truths. But I fufpect that this has been the cafe
in appearance rather than in reality, or that the exceptions are
too few to invalidate the gencral rule. Truths that may be
called properly the judgments of nature, becaufe they are con-
formable to the nature of things, and have been deduced from
thence by a procefs of reafoning in every ftep of which the mind
has had intuitive knowledge, cannot be removed, they muit be
confirmed by time, the nature of things, and the reafon of men
continuing the fame. But thefe very truths may be fo difguifed
by opinions which are thought to be compatible with them,
which muffle them up, and which cling to them, tho they be
parts of them no more than cloaths are parts of body, that the
fame principle of real knowledge profefied by different people,
or at different times, appears to be a different principle. If D1-
aGcoRras, or Turoporus, or VANINI, or any other particular
atheift, for a community of atheifts never exifted out of Mr.
Bavie’s head, had been afked, whether it is not the intereft of
every individual to fubmitto government, and to promote the
good of fociety ; or ifany theift had been atked, whether this be
not the duty, as well as intereft of every individual, they would
all have anfwered in the affirmative, and have affented to thefe
firft principles of public and private morality. N otwithftanding
this, what a variety of opinions has there not been about this
intereft and this duty? They have been fo various, as well as
the practice of men confequent from them, that whoever confi-
ders his own, or paft ages, may be tempted to think, that in
fome countries the obligation of fubmitting to government is
efteemed unconditional, and illimited; and in others, no obli-
gation at all; or that, as he fees no country wherein the com-
mon duties of fociety are enough obferved, fo there are others
wherein every man deems himfelf an individual, independent by

naturey
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nature, and difavows any fuch duty. Suppofe now that in one
of thefe countries liberty be eftablifhed on a fyftem of law,
equally diftant from tyranny, and from licentioufnefs. Sup-
pofe that in another fuch a reformation of manners be wrought,
no matter by what means, thatthe dutiesof morality are prac-
tifed in it univerfally, and with the utmoft exaétnefs, fhall we
conclude from thefe examples, that in the former cafe the prin-
ciples of public, and in the latter thofe of private morality,
were never known, or had been loft, and were then demon-
ftrated anew ?  Shall we not rather conclude, according to the
truth of things, that thefe principles have been always known, f
and that the new eftablithment, and the new reformation do :
nothing more than ftrip them of the falfe opinions which were

{fo complicated with them, that men derived their inftitutions

and notions, not from the fure judgments of nature, but from

the falfe comments of opinion *?

‘Trus again, the exiftence of one fupreme, {felf-exiftent,
and all-perfeé Being, the firft intelligent caufe of all things,
was acknowledged, as we difcern more or lefs clearly by almoft
all our antient traditions, in thofe nations who had any pre-
tence to be efteemed civilifed, and moft directly and explicite-
ly in thofe that were the moft inlightened by knowledge. But
yet this bright and luminous truth, this judgment of nature,
was clouded by fuch a multitude of fuperftitious notions, that
it appeared dubiouily, and that fomething which feemed repug-
nant to it might have been objeéted to every nation who pro-
fefled it in their outward, or even in their fecret do&rine. An

orthodox Ifraclite was {candalifed, no doubt, when he beheld

* N. B. There is a paffuge in PoLyzrus worth being turned to on this occafion. '
Itis in the thirteenth book. He oblerves there how truth is difguifed, or eoncealed
by the falfe opinions of men ; buthe infifts, that thefz laft for a time only, and that
truth prevails always.

among
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among his heathen neighbours their deceafed kings and heroes
ereéted into divinities, and adored as fuch. But we may affure
ourfelves, thatan inhabitant of Thebes in Egypt, who acknow-
ledged nogod but the unborn eternal Knern, or even a poly-
theift,” who worfhiping many gods, that is, inferior divinities,
acknowledged ftill one Supreme Being, the monarch of gods
and men, was not lefs fcandalifed when he faw this Being, of
whom he had the fublimeft conceptions that the mind of man
can frame, degraded into the rank of a local tutelary divinity,
the God of Asramawm, of Isaac, and of Jacos, the Godof one
family, and one nation, of a family who had firolled into Egypt
for bread, of a nation who had been long flaves in that country.
In vain would thelearned priefts of all fides have explained their
{ymbolical rites, and myftic doétrines. The Ifraelite would have
remained convinced, that the one true God was unknown to the
heathen; and the heathen, that he was unknown to the Ifraelite.
It fared with this principle of knowledge, as PLuTarch obferves
in one of his mifcellaneous trads, in the manner that it fares with
the virtues. The prudence of ULysszs appeared different from
that of NesTor, and the juftice of CaTo from that of AcEsi=
Lavus. The fame principle of knowledge, derived from the fame
ufe of reafon, took various appearances from the various opinions
that were complicated with it in the minds of men, much as the
fame virtue took a different hue, according to the different tem-
pers, charaders, and circumftances of thofe who profefied and
practifed it.

Tuis feems to have been the flate of things till the coming of
Curist. Whether the knowledge and the worfhip of the one
true God were taught by revelation, or by reafon, that which is
affirmed concerning them cannot be true. In the firft, cafe they
muft have been known from the beginning by all the people of.
the earth, and long before the Ifraelites grew up to be a nation.

Vor. IV. I In
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In the fecond cafe,the man who fhould affert, that Asranam, or
any other of the patriarchs, was alone able to make thefe difcove-
ries by dint of reafon, and philofophical reflection, would not de-
ferve a ferious anfwer. Nay further, if we go upon the firft fup-
pofition, that of revelation, if we take the words of fome divines,
that this belief and worfhip could be communicated no other
way to mankind, and that this facred depofite was trufted to a
people chofen to preferve it till the coming of the Meffiah, this af-
{umption will appear as little conformable to the reafon of things,
as feveral others are which the fame men advance to be parts of
the divine oeconomy, and for which they appeal to the reafon of
mankind. Reafon will pronounce, that no people was lefs fit than
the Hraelites to be chofen for this great truft on every account.
“They broke the truft continually, and the miracles that were
wrought to preferve it, notwithftanding their apoftacies, would
have preferved it at leaft as well all over the world. Befides the
revelations made to them were ¢ fhutup in a little corner of the
¢ world, amongft a people, by that very law which they received
¢ with it, excluded from a commerce and communication with
¢ thereft of mankind,” as Mr. Locke * obferves very truly. A
people fo little known, and contemned, and thought vilely of by
thofe nations that did know them, were therefore very ‘“unfit,
*“ and unable topropagate the do@rine of one God in the world.”

BuT wherefore, then, was this depofite made to them? It was
of no ufe to other nations before the coming of Ciris, nor ferv-
ed to prepare them for the reception of his gofpel; and after his
coming, it was in this great refpec of little ufe, if of any, to the
Jews themfelves. They believed univerfally one God, but they
were not univerfally difpofed to believe in his fon. Monotheifin
might indifpofe them to the gofpel, as well as their attachment to
the lawof Moszs. The expe@ation of the Meffiah did not clath

* Reaf. of Chrif
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with monotheifm. But they might imagine, that the belief of
God the fon, and God the holy Ghoft did fo very manifeftly ; the
trinity not having been early reconciled to the unity of God.
Other nations feemed to be better prepared by philofophy, by that
of Prato in particular, and by the polytheiftical notions of di-
vine natures, fome in the godhead, and {fome out of it, for the
reception of the gofpel, or of the theology which the preachers
of the gofpel taught. Accordingly we find, that when Curist
came, and threw down the wall of partition, ifhe did throw it
down, and not St. PauL, the miracles wrought to propagate chri-
ftianity had greater effeé& out of Judaea than init. On the whole
matter, it is impoflible to conceive,on grounds of human reafon,
to what purpofe a divine oeconomy, relative to the coming of
Curist, thould have confined the knowledge of the true God to
the Jews, and have left the reft of mankind without God in the
world. On theother fide, if men difcovered the Greator of all
things by their obfervations and their reafonings, things muft have

affed much as the memorials of antient times give us grounds to
belicve that they did pafs. The knowledge of the true God
muft have been uncertainly propagated, and uncertainly main-
tained ; it muft have been never loft, but alwaysliable to be dark-
ened by too much ignorance and ftupidity in fome, and too
much imaginary knowledge, and the endlefs refinements of opi-
nion in others.

Tuar our Saviour found the whole world in a ftate of error con-
gerning this firft principle of natural religion, tho notof abfolute
darknefs, is allowed; and that the fpreading of chriftianity has
contributed to deftroy polytheifm and idolatry is true. But that,
which Mr. Lockz advances to have been the confequence of this
great event, is not true. It is not true, that God has been made
known to the world by this revelation, with fuch evidence and
energy, that polytheilm and idolatry have been no where able ;’10

with-
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withftand it. On the contrary, orthodox theifm hasnot prevailed
in fome countries where it has been taught. In others, chriftianity
has been eftablifhed on the ruins of polytheifm and idolatry, and
has been rooted up again in itsturn. Revelation has had no bet-
ter fuccefs than reafon. Neither has been able to preferve the pu-
rity of the dod&rines they taught, nor an uniformity in the prac-
tice they prefcribed. Nay mahometifm, a religion inftituted by an
arabian free-booter, who impofed himfelf for a prophet of God,
and compofed that extravagant rhapfody of fuperftition and en~
thufiafm, the Koran, has been further propagated than chriftiani-
ty, and that not by the fword alone, no more than chriftiani-
ty. MasomeT and the fuft caliphs eftablifhed their religion by
the fuccefs and terror of their arms.  But fince that time it has
been extended by {piritual conquefts, and not only the conquered,
but the conquerors, for fuch the Turks were, have embraced it.
Crrist, his apoftles, and the firft preachers of chriftianity, efta-
blifhed this religion by their miracles, and by their {ufferings.
But fince that time it has been propagated and preferved by vio-
lence as great, at leaft, asthat which the Saracens employed to
cftablith the other. But however, and by what means foever, thefe
religions have been extended, that of ManomzT has taught the
unity of God in terms fo clear, and {o precife, as to leave no
room for any opinions that may be fo much as ftrained into po-
lytheifm ; and has fo effectually banithed all kinds of images,
that the moft grofs and fuperftitious of the vulgar cannot have
the leaft occafion of fliding into idolatry.

CurisT found the world in darknefs and error.  But if he
was to come again, would he not find it in the fame ftate?
Would he find even the religion he came to eftablifh, ecither
pradifed,  or even taught in its genuine purity? Would he not
find the decalogue fhortened, and the creed lengthened, by
fome Chriftians? Would he not find the creed fhortened by others,

wha
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who left the decalogue of the fame fize, even by Mr. Locke him~
{elf? Chriftianity has been from the inftitution of itin a per-
etual flux, not relatively to certain opinions alone, that may be
deemed indifferent, or not quite effential; but relatively to
fundamental articles, on which the whole fyftem leans. - Let
me produce one inftance, which will illuftrate, and confirns,
what has been faid againft thofe who take f{o much pains to
make us believe, that polytheifim and idolatry prevailed among
the nations of the world from the beginning. Arianifm had ve-
ry nearly prevailed in the chriftian church. It was all that in-
trigue could do to check, and all that wars and perfecutions,,
wherein millions perifhed, could do to extirpate this herefy.
Let us fuppofe now that thefe falutary methods had proved in-
effe@ual, and that the orthodox faith was at this time creeping
about in corners, as the arian faith actually is, and was preferv-
ed only by a few rational and thinking men, who were fain,
in their outward profeffion and worfhip, to go with the herd,
and to keep to the religion eftablifhed by law; I afk, would
it be fair to conclude, that the orthodox faith had never been
the faith of the chriftian church, and that this abominable he-
refy had been eftablithed from the beginning? It would not be
{fo moft certainly. To recapitulate, therefore, and to conclude :
I think it plain, that the knowledge and worfhip of the one
true God muft have been the religion of mankind for a long
time, if the mofaical hiftory be authentic, and was not there-
fore confined from the beginning to the family of Sem, nor to
the Ifiaclites who pretended to be of it. I think it plain, that
the affumed confinement of this orthodox faith and worfhip
could anfwer no imaginable defign of a divine oeconomy, pre-
paratory to the coming of Curist; fince the Jews, who had
it, were not better prepared than the Gentiles, who are faid
not to have had it, to receive and embrace the gofpel ; and
fince this dodrine was propagated much more by heathen phi-
lofophers:
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lofophers than by Jewifh doctors. I think it plain, that if we
{uppofe the unity of God to have been difcovered by reafon,
and to have been propagated by human authority merely,
the belief of it muft have gone thro all the viciffitudes, and
have been expofed to all the corruptions that appear to have
attended it. Tadd, that we have the lefs reafon to be furprif-
ed at this, or to doubt of it, fince we fee that very faith, which
God himfelf came on earth to publith, which was confirmed
by miracles, and recorded by divine infpiration, fubjec to the
{fame viciflitudes, and the fame corruptions,
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