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more than - fear or dread, seem to be the m ain features of the faith , and there are so
many unexpected features which are at the same time common to it all the world over,
that it seems more reasonable to suspect a common origin . In the present state of our
knowledge,- however, we are not in a position to indicate the locality where it first
may have appeared, or the time when it first became established among mankind.

In so far as such glimmerings as we possess enable us to guess the locality of its
origin , I would feel inclined to say that it came from the mud of the Lower Euphrates,
among a people of Turanian origin, and spread thence as from a centre to every
country or land of the Old World in which a Turanian people settled . Apparently no
Semetic, or no people of Aryan race, ever adopted it as a form of faith . It is true we
find it in Judea , but almost certainly it was there an outcrop from the older under¬
lying strata of the population . We find it also in Greece, and in Scandinavia, among
people whom we know principally as Aryan , but there too it is like the tares of a
previous crop springing up among the stems of a badly -cultivated field of wheat.
The essence of Serpent Worship is as diametrically opposed to the spirit of the Yeda
or of the Bible as is possible to conceive two faiths to be ; and with varying degrees
of dilution the spirit of these two works pervades in a greater or less extent all the
forms of the religions of the Aryan or Semetic races . On the other hand , any form of
animal worship is perfectly consistent with the lower intellectual status of the Turanian
races, and all history tells us that it is among them , and essentially among them only,
that Serpent Worship is really found to prevail.

Human Sacrifices.

The almost universal association of human sacrifices with the practice of Serpent
Worship would render it extremely desirable to ascertain , if it were possible, how far the
connexion between the two is real , or to what extent the juxtaposition may be only
accidental . The subject is, however, very seriously complicated by the circumstance of

- the very different form which the rite took in various ages, and the different points of
view from which it must consequently be at times regarded.

In its earliest and simplest form, human sacrifice seems merely to have been
regarded in the nature of a tithe . A cannibal savage shared with his cannibal god the
spoils of victory as he did the products of the chase, or he sought to sanctify his
revenge or his sensuality by making his deity a participator in his crimes. Another
form arose from the idea that death was only a change, and that the future state was
little more than a continuation of this world . It became consequently necessary for
his enjoyment of it , that a man should be accompanied by his cattle , and his slaves,
male and female , and in its most refined form the wife voluntarily sacrificed herself
to rejoin her beloved husband . A third form sprung from a higher and more religious
motive : it arose from a conviction of man ’s own unworthy and sinful nature as com¬
pared with the greatness and goodness of God , and the consequent desire to atone for
the one by the sacrifice of whatever was most dear, and to propitiate the favour of the
deity by offering up whatever was most precious and most beloved—even one ’s own , and
it might be only, child . A fourth form, equally compatible with the highest civilisation,
was the national sacrifice of one to atone for the sins of the many . Serpent Worship is
associated in a greater or less degree with all these forms of the human rite , and so much
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so that it is nearly correct to say that wherever human sacrifices prevailed , there

Serpent Worship is found also, though the converse does not appear so capable of

proof. Serpent Worship did continue ' to exist when, at least , human sacrifices had

ceased to he performed, though even then it is not quite clear whether it was not

only from the disuse of one part of what had once been associated.
In Egypt human sacrifices never assumed the position of a religious or domestic

institution . The victorious king dedicated the prisoners taken in war to the gods, but

beyond this it does not seem to have been carried ; and Serpent Worship in Egypt
seems likewise to have been sporadic and of little importance.

In Judea , so long as any traces of Serpent Worship prevailed , the idea of human

sacrifices seems to have heen familiar , but after Hezekiah ’s time we simultaneously lose

all traces of either.
So long as Greece was Pelasgic , Serpent Worship and human sacrifices went hand

in hand , but with the return of the Heraclidse, the latter went out of fashion , though
the former still lingered long, but in a modified form . In Rome , on the other hand , as

we shall presently see , the worship of the Serpent was a later introduction , but as it

strengthened , so did the prevalence of human sacrifices ; and till Christianity put a stop
to them they certainly were considered an important means of appeasing the wrath

or propitiating the favour of the gods. It may , in Rome , have been to some extent

derived from Etruria , or encouraged by the example of Carthage , where human sacrifices

certainly prevailed till the destruction of the city , and wherever Moloch—“ horrid

king ” —was worshipped ; and in all these instances the practice seems to have risen

and fallen with Serpent Worship.
In Mexico and Dahomey, where in modern times human sacrifices have been practised

to an extent not known elsewhere, there too Serpent Worship was and is the typical
and most important form of propitiation ; while in India , there can be little doubt but

that the two existed together from the earliest time . The sacrifice of men could

not , however, stand before the intellectual acumen of the Aryan , and was utterly

antagonistic to the mild doctrines of the Buddhist . It consequently was abolished

wherever it was possible to do so ; but the more innocent worship of the Serpent cropped

up again and again wherever neglected , and remained in many places long after the

sister form had practically lost its meaning . Both still exist in India at the

present day, but not apparently practised together or hy the same tribes . It is not,
however, by any means clear whether the dissociation is real , or whether we merely
assume it is so in consequence of our ignorance of the subject . Human sacrifices,

especially among the Khonds, have attracted the attention both of governments and of

individuals . No one has turned his attention to the modern forms of Serpent Worship.
Notwithstanding all these coincidences—and they might easily be extended —it must

not be overlooked that nowhere can we trace any direct connexion between the two

forms of faith . No human sacrifice was anywhere made to propitiate the serpent , nor was
it ever pretended that any human victim was ever devoured by the snake god. In

all instances the serpent is the Agathodsemon, the bringer of health or good fortune,
the protector of men or of treasure , and nowhere was it sought to propitiate him by
sacrifice of life beyond what was necessary for food, or to appease him by blood offerings.

When the subject has been more thoroughly investigated than has hitherto heen
the case, it may be possible to trace a more direct connexion between the two forms
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of faith than we are now able to do . At all events we shall then he in a position to
say whether it was a real partnership or only an accidental juxtaposition . In the
meanwhile , all that is required in this place is to draw attention to the subject, and
to point out a coincidence which is so remarkable that when investigated it may
hereafter lead to the most important results .

*

**§

Egypt.

In an attempt to investigate any form of ancient mythology from an historical
point of view, we naturally turn first to Egypt ; for not only was Egypt the earliest
civilized of all the countries of the ancient world, in so far at least as we at present
know, but she was pre -eminently the parent of all idolatries . With the Egyptians all
knowledge was considered as divine, and whatever they saw, they worshipped. Their
gods had been kings ; their kings were gods ; and all the animal kingdom was con¬
sidered worthy of worship in a greater or less degree . Erom hulls to beetles, or from
crocodiles to cats , it made little difference ; all came alike to a people so essentially
religious as the Egyptians seem to have been . It is little wonder, therefore, that
Serpents , and it may he Trees, should he included in their multifarious Pantheon , and
it is easy to detect numerous instances of the honours bestowed on both . Still it
would he straining the argument beyond its legitimate issue to describe the Egyptians
as in any sense an essentially Tree or Serpent worshipping people. The serpent was
worshipped on the hanks of the Nile among other animals , perhaps in some instances
with a certain degree of pre-eminence ; ! hut on the whole the accounts are hardly
sufficient to enable us to say that the serpent was more honoured than his associated
animal gods. At the same time it must he admitted that the serpent very frequently
appears in the sculptures of the Temple walls, and frequently in a place of honour , as
on the brow of the king , or as a prominent ornament of his dress, but hardly ever
there with that pre-eminence he attained in other countries.

The relative position of Tree Worship among the Egyptians seems to he almost the
same . It is true that the important part which the Tamarisk (

’Eplxr,) plays in the
legend of Isis and Osiris, as told by Plutarch , $ might tend to a somewhat different
conclusion , and the prominence given to the other tree which marked and
shaded the tomb of Osiris in the same legend , might lead to the conclusion that a
form of Tree Worship prevailed in Egypt before the multifarious Theban pantheon
was elaborated . The authority , however, for these facts is not such as can he relied

upon , and the sculptures again do not favour the belief that Trees were considered as
divine on the hanks of the Nile , though they may justify the belief that the sycamore
was sacred to the goddess Netpe , and the persea to Athor . §

* As human sacrifices hardly form part of the subject of the work , I have not thought it necessary to

encumber the text of this section with notes or references . The subject has been exhaustively treated by
Kalish , in his Commentary on Leviticus XXIII . p . 381 to 416 . I am also much indebted to an unpublished

essay by Sir John Acton , where the whole question is treated with his usual depth of learning,
t Herodotus , II . 74 . -Mian , de Animal . XVII . 5 . Clemens Alex . III . 2 . p . 93.

t Plutarch , de Iside et Osiri , 11 . Wilkinson ’s Ancient Egyptians , vol. V . p . 261 , et seq.

§ Wilkinson , vol . IV . p . 391 , plates 36 and 54, &c.
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