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fears he shall never see his mother earth again . In descending , however, he finds
himself in a wonderful grotto in the hollow of the tree , where he meets with the
dragon king ’ s daughter , and marries her . The father consents to their union , and
builds the city of Nakhon Thom for their residence , where he comes frequently to
visit his beloved daughter ; but the people complain of his presence , and his ungrateful
children frighten him away by placing an image of the four-faced Brahma over the
gate of the city .

*
Another form of the legend is , that king Pathn mma Surivong , while reposing under

the wonderful tree , saw the dragon king ’s daughter bathing with her companions
in a neighbouring lake , fell in love and married her , and went to the underground
abode of his father -in-law , where he spent a fortnight . According to this legend
he behaved much better to the old Serpent than Prince Phra Thong.

According to a third form , Indra had come down from heaven , hut had
neglected to bring any female attendants with him ; feeling the loneliness of his
situation , took up with the dragon king ’s daughter , who bore to him Ketumalea,
the father of Patbumma Surivong , who seems really to have been the founder of
the city . f

¥e have a date twice repeated , 957- 8 a .d . , for the accession of the last -named
king , and if the names above quoted were really or closely connected with one another,
as the legends would lead us to suppose, the migration and all the subsequent events
down to the founding of the city really took place in the tenth century . If we were
to draw our conclusions from the legends alone, this view must probably be adopted;
but the context , and the indications from Indian experience , incline me to extend
the time between the first migration and the building of the city to four or
five centuries ; but it is at present little more than guess work , in so far as the
earlier dates are concerned . The circumstance that interests us most is the impor¬
tant part played in these legends by Nang Nakh , the Serpent King ’s daughter , and
the description of her father and his kingdom . Poolish and legendary as all this may
appear at first sight , it assumes considerable importance when we find it resulting
in some of the most wonderful temples which the world ever saw, and in the most
remarkable development of pure Serpent Worship anywhere to be found.

China.

It is extremely difficult to ascertain anything that is at all satisfactory regarding
the worship of the Serpent in China . No scholar, so far as I know, has investigated
the subject , nor has any traveller devoted special attention to such indications of it
as may exist in the country . We are consequently left to such stray passages as are
scattered here and there in the various authors who treat of Chinese subjects, and

* The Serpent King was , it appears , a Sabbatharian , at least he devoted every seventh day to prayer.
Bastian , I . 397 . See also Trans . R .A . S. , vol . II . p . 94, where Col, Low reports ,

“ Every seventh day the mighty
“ Raja Naga issues forth from his palace , and having ascended a high mountain , pours forth his soul in ardent
“ devotion .

”

t All these legends are taken from Bastian ’s Volker des Ostlichen Asien , pages 393 to 439 . They are

so mixed up together and with extraneous matter that it is impossible to quote separate pages, even if it were

worth while.
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without knowing exactly what reliance to place on the information so afforded. It is
nevertheless impossible to observe the very important part the Dragon plays in the
imagery and decoration of Chinese temples , on the dress and ornaments of the kings,
or on the standards of the army , without feeling that some important symbolism is
concealed beneath its almost universal employment . It is true that in modern times
the dragon has been invested with wings , and teeth , and claws, and transformed into
a monster more horrible than any nightmare that ever disturbed the sleep of a
medieval herald ; still it is difficult to avoid the conviction that , if we could trace
him far enough hack , we should find that he was developed out of something much
more nearly resembling “ a beast of the field.

”

To take one instance among many , Ksempfer*

**§

relates that two heaven -sent
Serpents watched over the first washing of Confucius, for which a spring burst
forth from the floor of the cave in which he was born . It would be interesting,
for many reasons, to know when this tradition arose, and whether it is really Chinese
or imported from India . Confucius was nearly contemporary with Buddha , and at
a slightly subsequent timef was teaching doctrines so similar to those of the Indian
philosopher , that now that they have got mixed up together in China , it is
extremely difficult to discriminate what belongs to each . The connexion between
Buddhism and Serpent Worship will be sufficiently apparent in the following
pages . It would be curious if the same parentage could be traced for the Chinese
philosophy.

The following is another example .
“ Bather Martin , one of the Jesuits who

“ obtained a settlement in China, says that the Chinese delight in mountains and
“ high places , because there lives the dragon , upon whom their good fortune depends.
“ They call him the father of happiness . To this dragon they erect temples , shaded
“ with groves.

” J This is exactly what we would expect ; but when we meet with
such a passage as this we are forced to ask, If this be so , why has not everybody
seen it , and why have others not told us the same story ?

The most satisfactory evidence I have obtained regarding Serpent Worship in
China is from a Chinese work, entitled “ The Great Cloud Wheel Bain asking Sutra .

”
It is an Imperial work , printed in its present form under the auspices of Keen Lung,
A . i) . 1783 , and forms part of a great collection of Buddhist standard works . It is

supposed to be spoken by Buddha in the “ beautifully adorned Great Cloud Circle
“ Hall of the Naga -Baja Nanda Upananda , and consists of a succession of Dharanis
“ imparted by Buddha to the dragons for the sake of those who in their worship
“ desired rain .

” §
The most curious part of the book is the plates . These represent , first , a Naga

temple , which very much resembles—though the likeness is , of course, accidental—
the tabernacle of the Jews . The shrine is a tent , standing in a rectangular enclosure,

* Japan , 426 . See also Life of Confucius , Chinese Classics , vol . I . p . 59.
t Confucius was 8 years old when Buddha died.
t The Rev . Bathurst Deane , quoting Cambray , Memoires Celtiques , p . 163.
§ The work in question was lent to me by the Rev . S . Beal , a thoroughly competent Chinese scholar , who

furnished the above particulars . His opinion is , that the work even in its present form is older than the 13th
century , though the woodcuts may be more modern . See also J . R . A . S . XX . 170.
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surrounded by canvas screens . The furniture consists of an altar and four lighted
candles . Seven tables , or stands , are laden with cakes (sbewbread) , and as many
with fruits ; and seven lamps take the place of the seven-branched candlestick . There
are four woodcuts representing the deities worshipped in the temple . One of these

is reproduced in fac-simile in the annexed woodcut.
It is a form of the Serpent God which was
invented in India in the twelfth or thirteenth
century , and with which we shall presently become
familiar . * A human head and body, ending in
a serpentine form from the waist downwards, but
with the much more characteristic accompaniment
of a degenerate serpent hood . In the first figure
in this Chinese work, the Naga has three serpents
rising behind its head ; in the second, five ; in
the third —that in the woodcut— seven ; and the
last , nine serpents . The lower extremities of the
first and second are spotted like serpents . This
one and the fourth have scales more like those
of a fish. In India between the third century
B . c . and the thirteenth a .d . , we find serpent
hoods ranging from three to seven heads, but
never the human body terminating in a serpent

Naga , fkom Chinese sutea. downward, till after the last quoted date.
Although all this may have been derived from India , and in its present form

probably was so , still it is interesting to find it practised in China so long after it ■
has been forgotten there . At the same time , however, as hinted in speaking of
Cambodia (p. 49) , it is by no means clear that both India and China may not
have borrowed their Serpent Worship from some common centre in Thibet . We
are not yet , however , in a position to say whether it penetrated to China by the
southern route it afterwards certainly took , or whether it may not have reached it

by the north , or from a common centre in Tartary.

Oceania.

It has long been known that Serpent Worship prevailed to a considerable extent
in some at least of the islands in the Pacific, but the notices of it that I have met
with are singularly vague and unsatisfactory . No one with the requisite local knowledge
has yet thought it worth while to collect and arrange the facts , so as to render them
available as historical data ; and till this is done, it is impossible to employ usefully
even such information as we possess.

My own impression is that , wherever we find human sacrifices prevailing , or
what —-if we dare put such words together —we ought rather to designate as religious

* Vide infra , page 67.
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